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freelance journalist, and a news reporter on City Limits and has written and spoken 
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of trade union struggles, women's struggles in trade unions, and the relation of these 
to the women's movement in Britain. The nature of these relations is very different 
in France. 
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The Forms Of Historical Feminism1 

Genevieve Fraisse 

I would like to begin by raising the question of a field, that of historical 
feminism, that is, feminism as a political and social movement from the 
nineteenth century and I would like to give special attention to the 
naming and names of this field. 

But I would first like to briefly resituate the question of feminism 
.and of a feminist undertaking within the perspective of philosophy at 
large. 

Feminism and the Discipline of Philosophy 

Feminist research is young (about ten years) and it has only just entered 
the scope of philosophy though it was accepted within the two broad 
fields of history and sociology. History could immediately find a relation
ship to women, added to which is a 'history of feminism' with its own 
materials. Therefore, for feminist research, working on feminist 
memory simultaneously meant a prehistory as well as a propedeutics for 
a theoretical reflection of feminism. Sociology, a rather recent human 
science, thus more readily open to innovation, quickly pointed out gaps, 
particularly throughout the economy of the private and the domestic. 

Over against these two strong spheres of feminist research philo
sophy has for a long time played an absent part and it would be interest
ing to analyse why. Let us say briefly that it was impossible to make a 
survey of the repressed of feminism as in historical studies or to open a 
new field, as in sociology. One must notice that feminist studies have 
from the start isolated 'woman' as an object of study, women's history, 
domestic economy. This is impossible in philosophy: besides the philo
sophical superego that weighs on any attempt, the feminist question 
addressed to philosophy from the start is the relation between man and 
woman, the question of sexual difference. This can perhaps explain why 
it took a certain time for feminist research to meet philosophy. Nowa
days, of course, this question of sexual difference is brought up in each 
field of knowledge. 

The early attempts to break with silence should nevertheless be 
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noticed and this takes place in two directions: the relationship of women 
to philosophy and of philosophy to feminism. 

Concerning women and the philosophical institution 

Can women be admitted to the philosophical community? Their ability 
to philosophise is questioned, yet the reality of their place in the history 
of philosophy never ceases to be underlined: The translators (Mme du 
Chatelet for Newton, Condorcet's wife for Adam Smith, Mme Belot de la 
Chaux for Hume, Clemence Royer for Darwin), the priveleged inter
locutors (Princess Elizabeth and Christina of Sweden with Descartes, 
Lou Andreas Salome with Freud and Nietzsche), the daughters faithful 
to the spirit of their fathers (Anna Freud, Suzanne Bachelard). One can 
therefore picture a certain place of women in relation to thinking. 

Apart from those already quoted there are other women philo
sophers- from Hypatia and Aspasia to Christine de Pisan and Mlle de 
Gournay; since the Revolution Mary Wollstonecraft, Clemence Royer, 
Leontine Zanta, Simone Weil, Simone de Beauvoir etc ... For the 
modern and contemporary age all these have produced studies and 
writings on women- an inescapable subject matter for those who thus 
opened up this field of knowledge. 

Concerning the relationshzp of phzlosophy to the feminine 

First, one is assailed by an obligatory statement of the philosopher's mis
ogyny: 'the women, the children, the fools' (Spinoza). Seriously speak
ing, the issue concerns the question of sexual difference which can often 
be summarised by the question of the function of women in society dis
cussed by Plato, Aristotle, the Anglo-Saxon empiricists, the philosophers 
of the Enlightenment, or even Hegel and Marx. But then hard misogyny 
is transformed into soft misogyny where the thinking ofdifference is of a 
functionalist kind. To the question: who are men, what do they look like, 
is added: to what end are women made?2 

These various undertakings and approaches are of real interest, 
but at a certain period of time they gave me the impression of leading to 
a dead end - as if it was a question of establishing a relation between 
woman and philosophy which would be one of overwhelming exclusion 
or, on the contrary, of voluntary inclusion. To me, both often appeared 
caught in repetition. 

I might still be willing to pursue these approaches but I have 
chosen here another path, an inverse path, where I won't bring the 
woman question to the field of philosophy, but where I shall bring philo
sophy to women and more precisely, to feminism. 
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The Forms of Historical Feminism 

So I take the problem in reverse, that is: what is philosophical in feminist 
thought? This issue could be dealt with in the contemporary period as 
well as at a given historical time. For my part, I choose the nineteenth 
century, that is, the moment where feminism appears as a social and 
political movement. It is for me the definitive meeting point between 
feminist thought (traces of which may be found earlier) and a political 
movement. 

Of course, my approach is not to extract a philosophy out of 
feminism, but rather, to catch feminism in a seriously theoretical net: to 
take feminism as a vehicle of thought or of thoughts, in the plural. This is 
what I have called a doctrine, because this expression enables us to 
escape from the dichotomy- which seems to me unproductive- between 
the divergence of feminist choices and a profound unity that underlies 
those divergences. 
1. Feminism itself presents a whole system of political and ideological 
labelling (see all the adjectives that are attached to it). To me, this does 
not completely account for the real theoretical partitions carried out in 
feminist thought. The philosophical choices that subtend the works must 
be foregrounded in relation to the philosophy of their time. I do think 
that there is a first splitting or, in any case, two different directions: a 
conception in terms of philosophical right which emerges from the 
theory of natural right and (more novel in the nineteenth century), first a 
historical and then an anthropological conception. And if you approach 
the texts in this light you soon discover that so-called 'socialist' feminism 
may just as well, depending on the period, use a conception of right as a 
conception of origin; conversely, evolution theories may define .a 
feminism which is antidemocratic feminism, but very radical. Thus 
approaching feminism guided by its philosophical choices might enable 
us to order the political chaos in which it has been left.~ 
2. When I began to read nineteenth century writings not only as traces 
of a memory, a memory of a revolt that should be made to re-emerge, 
but as theoretical discourse, I began to locate the philosophical refer
ences at work in these writings before knowing what I would find of this 
splitting between rights and historical facts. 

What strikes me first is that quotations from philosophers are 
used as a support or denounced as an obstacle: they are never used as an 
element of analysis. I recall very briefly that on the socialist side the 
broadmindedness of the utopians can be found, as can the misdeeds of 
their practice (particularly the Saint-Simonians); Proudhon is an 
obstacle (though he is seriously discussed); Marx, or his epigones rather, 
are used as a sanction. On the side of the democrats, the philosophers of 
the Englightenment are either forerunners of feminism or guilty of the 
modern subjection of women. On the Christian side, it is the New Testa
ment against the Old. 

Behind the manifest play of intellectual references one can thus 
glimpse the problem of the importation of concepts or analyses 
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belonging to other fields than that of feminist reflection. Within feminist 
ideology one can make use of one or several theories which apparently 
have nothing to do with feminism but-may be reckoned to be 'operation
al'. Is this peculiar to feminism, or common to all ideologies? At any 
rate, feminism often seems to have a 'parasitic' relationship to philoso
phies old and new: it uses, manipulates, transfers, transforms the 
analyses of others to its own ends. A closer examination of this 
circulation of ideas would be interesting, all the more so insofar as this 
intellectual travail seems to have been at work in the past as well as the 
present. That is why I rebelled against the notion of an 'epistemological 
break' (a concept borrowed from the history of the sciences and Althus
serianism) which was frequently used to valorize feminist research after 
the Socialists came to power in France in 1981. Indeed, not only were the 
philosophical and political origins of this concept concealed, it was used 
to claim an absolute originality for feminist studies, supposedly 
unrelated to any contemporaneous forms of thought. 4 If I polemicised 
about this it was simply to encourage the opposite practice, pinpointing 
the theoretical importations instead of ignoring them; and this not in a 
reductionist perspective demanding the recognition of debts and 
acknowledgements, but with the idea that here was where the philosoph
ical uniqueness of each feminist political position was to be found. 
3. The forms. The forms are forms of discourse, and several levels have 
to be distinguished: that of the expression of the feminist idea, ie of the 
formulation of the thought, and that of the production of these feminist 
ideas in a certain historical and philosophical context. In analysis it is 
necessary to move from one level to the other, from that of formulation, 
which implies a rigorous discourse analysis, to that of the mode of dis
course, whose logic demands that it be related to other ideological and 
theoretical texts. Take the example of 'moralism' in feminist texts: 5 this 
question can be treated first as the expression of a necessary argument, a 
tool to convince those who reject feminism in the name of private and 
public disorder; it then implies the notion of a moral teleology, ie, an 
aim, that can only be understood as a function of the dispute between 
traditional and revolutionary morality. 

Thus, to put it more generally, one must be able to move from an 
analysis of ideological divisions to one of philosophical divisions. 

The Question of the Field and its Guidelines 

For me, a definition of the domain offeminism encounters two obstacles: 
the definition of feminism on the one hand, of the feminist individual on 
the other. 

Feminism: a Jew remarks 

Feminism is different from other ideologies like Marxism and Christianity 



The Forms Of Historical Femz'nism 7 

in -that it does not .feed itself from any founding text. This probably 
explains why feminist works maintain that externalised relation to theor
etical references. 

Not only are there no founding texts, but feminism is in a per
manent state of 'rapport' with what can broadly speaking be called 
socialism. They have a common emergence, a relationship of depend
ence which is positive most of the time but is also sometimes negative. 
Now it is important to know what rules this relatinship: is there a de jure 
or a de facto connection? If it is a de jure connection, one is adopting a 
strategy of emancipation (of the woman, of the proletarian). If it is a de 
facto connection, one is appealing to a different common ground, one 
that inspires revolt, and is a necessary precondition for a collective eman
cipation, that is, a democratic society. With this paradox, that it is 
indeed the constitution of a society of.isolated individuals that allows for 
the representation of a collective struggle. This is well exposed, I feel, 
through Lean Abensour's formulation of feminism: a 'case of collective 
yearning towards equality', where the word equality has its importance 
since he implies the collective as well as the individual aspect of the 
undertaking. 6 

Not only are there no founding texts, but the word feminism itself 
has an interesting history. Used since 1892, it has always been attributed 
to Fourier. In fact, you don't find it in Fourier but in the writings of 
Alexander Dumas-fils: 7 a man, a non-socialist, a non-feminist (even if 
his case is particularly complicated since he involves himself in the discus
sion and not always against women). A parallel could be drawn with the 
label MLF, conferred by the media in France; but Dumas-fils was indeed 
involved in the debate. Another comparison could be made- the term 
socialism was conferred in the 1830's by Louis Reybaud (from the out
side) and accepted by Pierre Leroux (from the inside), both of them 
being critical of the term. 8 But at the same time, one finds it used by the 
Fourierists and the Saint-Simonists as early as 1830. The word is contem
poraneous with the theoretical elaboration, unlike 'feminism'. 

The term sexualism also signifies the difficulty of demarcating 
the feminist field. In the feminist debate it appears with two comple
mentary meanings in the works of Celine Renooz and Jeanne Deflou. For 
Jeanne Deflou sexualism is 'the domination by one sex of another and its 
resulting effects' (1905). For Celine Renooz it is the sex struggle in which 
she includes everything, even class struggle (1923). 

This term is emphasised by the socialist trend who, in contrast, 
denounce a feminism not subordinate to class struggle according to the 
secondary contradiction. For them, the use of this term and not the term 
feminism helps to unite the two struggles, not to contrast them. 'To show 
that these two questions only make one' says the socialist Aline Valette, 
with the idea that the economic solution will solve everything. 9 

Finally, in examining the dictionnaries where the word appears 
with Littre (1872), sexualism is (and the definition will never change): 
'the state of a being provided with a sex' with a reference to sexual differ
ence. Thus the political use of this word was never acknowledged. 
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Although, in the sense of sex struggle it could have clearly defined femin
ism, it had no future. 

These are some of the difficulties of demarcating the feminist field. 

The femz'nist z'ndz'vidual 

Feminism is also the feminist woman: who is she, who are they? In order 
to know who they are, the nineteenth century woman must be defined: so 
what is the status of the oppressed woman? This is in fact difficult to make 
clear: one must go back to the Code Cz'vil (1804). Leon Richer underlines 
the confusion of the woman's position: clause 7 distinguishes the citizens 
from the group of people exercising civil rights; under clause 8 any 
French person (as a matter of fact, any French man) is in full possession of 
civil rights. However, women exercise only a few of these and are 
excluded from many of them. Therefore one can ask: aren't they French, 
aren't they French people? The attempt to give a status to women- and it 
is not easy- will therefore be produced by this lack. 

Madame de Stael writes already in 1800 in De La Lz'tterature: 'the 
existence of women in society is still uncertain ... in the present state of 
things most of them are neither in the order of nature, nor in the order of 
society', undefined beings, hybrids. 

If women aren't citizens or plainly endowed with civil rights 
(according to the Code Cz'vil), they can be said to be underage like 
children. But this doesn't sufficiently stress the unfairness. Some women 
will follow the divisions of Ancient times and declare themselves slaves, 
according to the citizen/slave opposition. But widows and unmarried 
adult women have certain rights without possessing citizen status. 

Madame de Stael proposes the word freed (affranchie) for 
women; a hybrid being, as she said, in whom she observes the behaviour 
of a freed slave: too ambitious or too servile. But the first feminist works of 
the 1830's (Claire Demar) demand that women (slaves) be set free. The 
word will be emancipation Qulie Daubie) with a larger meaning that can 
signify the emancipation of those who are under age and also the process 
of freeing conceived as liberation. 

It should be noted that this term emancipation is used in relation 
to helots (1830-70) and not in relation to slaves. Helot is a word then cur
rent, to qualify the oppressed. It has a double meaning: primarily the 
inhabitants of Laconia enslaved by the Spartans; then, in the nineteenth 
century 'someone reduced to the highest pitch of abjection, of misery, of 
ignorance'. An oppressed person, we might say, materially and morally. 
These two meanings are of interest to me. The first because it rightly 
expresses the fact that women are outside the social group and relates to 
the word pariah, a rare term, but one used by Flora Tristan; the second 
meaning, because its breadth enables us to pose the problem of oppres
sion and its mechanism beyond the legal status of women (still understood 
in the main in terms of slave and free). Julie Daubie speaks of 'age-old 
helotism'. 
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It is not a question of knowing when the feminist ceases to be a 
helot: by definition she no longer locates herself as a helot; but neverthe
less, of course, she is no more a citizen than other women. A minority 
problem is stressed right away: contrary to the working class, it is never 
that all women are potentially in struggle. Feminists are therefore always 
drawn back to the small number of exceptions. Feminists, even before 
they are adequately defined, are on the one hand surmised to be reduc
ible to a few exceptons, or on the other hand to be reducible to categories 
that are not politically or socially valid (see the categories that are indeed 
value-judgements: the bourgeoisie, the hysterical woman, the intel
lectual ... ) . 10 

To speak about women who are the exception is to question the 
group aspect, the movement, the collective._ 

In recent historiography other, to my mind more effective terms 
are found: 'not very ordinary women' (femmes peu ordinaires)l 1 allows 
one to escape from the 'famous women' as well as from the 'political 
heroines' who are totally isolated figures. The 'heroines' have a double 
fault: they aren't necessarily very feminist (it varies: one should examine 
their writings, their relations with feminists, a sort of obligatory 
misogyny). The exaggerated value of their exceptional status takes no 
account of the difficulties encountered by these women and others less 
well-known; at the same time there is a silence on the importance of a 
network of these 'not very ordinary' women and of a movement, an 
important characteristic of feminism since the nineteenth century. 

The adjective inclassable (unclassified or unclasifiable) 12 makes 
the notion of 'not very ordinary' more precise. It breaks the opposition 
between average and exception; it then sets the ground for a political 
classification and this is, in my view, central for feminism. The 'unclassi
fied' is neither the republican bourgeois nor the obedient social
ist- these are reductive images which assimilate to a social class or to a 
political party. Besides, heroines are perhaps more easily classified polit
ically. 

At any rate, to show them as 'not very ordinary' and not excep
tional, to declare them impossible to classify, is to refuse a hierarchy of 
these women that often emerges and to pose them all as representative. 

Hence in defining a field of investigation one runs into two obstacles: that 
of the definition of feminism and that of the definition of the individual 
feminist woman. From this starting-point, I have two working proposals. 
It is impossible to define feminism so long as one continues to conform to 
the various labels and adjectives attached to it. Perhaps it should first be 
posited that feminism is a global doctrine whose internal unity is to be 
conceived before its social and political diversity; in other words, one 
should reverse the usual approach, which prefers to emphasise the differ
ences before the similarities, even if this is sometimes absurd at the level 
of content. In my opinion, the unity of the doctrine consists in three 
notions, those of progress, emancipation and equality; around these 
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notions are organised different priorities according to different political 
stakes, among which I propose to distinguish what is of the order of the 
az'm and what is of the order of strategy. The aim of a struggle may con
cern either civil life or political life, either public life or private life; it is 
an aim because in each case there is something to conquer. Political 
strategy, on the other hand, implies establishing a relationship with 
other political groups, interrogation of morality in politics and the 
problem of the effectiveness of the transformation of laws and customs to 
make the social revolution. 

To specify the status of the woman and of the individual feminist 
woman is only possible via the notion of the subject, the only concept 
appropriate to shift her social and political status. 

The woman is a subject of history: thereby she is not just the 
subject of a history of cultural mentalities, she is present in socio-political 
history; hence one should not counterpose masculine and feminine, the 
sex struggle and the class struggle, but think the two together. 

The woman is a political subject and a subject of politics: in this 
sense, feminism has as its goal not only the treatment of feminine prob
lems, but must deal with political realities overall; indeed, feminist 
struggles emerge in history when men cease to be subjects of the king (in 
the sense of subjected) in order to become political subjects, or citizens. 
Once this is the case, the woman can no longer remain a legal object but 
must become a legal subject in every respect. 

It is by no means certain that all this is not still of the order of a 
utopia .... 

Translated by Elz'sabeth Lebovicz' 

Notes 

This article draws on the first session of my seminar at the College Inter
national de Philosophie 

2 eg Susan Moller Okin Women t"n Western Polz'tt"cal Thought Princeton 
Paperbacks 1979 

3 cf Genevieve Fraisse 'Droit nature! et question de l'origine dans la pensee 
feministe au XIXeme siecle' in Strategies des Femmes ouvrage collectif Paris 
Editions Tierce 1984 p 375-390 

4 cf Genevieve Fraisse 'Sur !'utilisation du concept de "rupture epistemo
logique" dans le champ des recherches feministes' Colloque de Toulouse 
1982 

5 cf Genevieve Fraisse 'Les femmes lib re de 1848, feminisme et moralisme' Les 
Revoltes Logiques no 1 hiver 1975 and 'Les bavardes' L 'Histot"re sans 
Qualt"tes Paris Galilee 1979 

6 Leon Abensour Le Probleme Feministe 1927. Leon Abensour could be con
sidered one of the first historians of french feminism 

7 Alexandre Dumas-fils L'Hommejemme 1872 



The Forms Of Historical Feminism 11 

8 On this question see Carl Grunberg 'L'Origine des mots "socialisme" et 
"socialiste'" Revue d'histoire des doctrines economiques et sociales 1909 

9 Jean:ne Deflou Le Sexualisme 1905 Celine Renooz La Loi des sexes devant la 
science et,[a morale Aline Valette Socialisme et sexualisme 1893 

10 cf Genevieve Fraisse 'Singularite feministe, Historiographie critique de 
l'histoire du feminisme en France' Delivered at the Colloque de Saint
Maximin June 1983 under the title 'Une Histoire des femmes est-elle pos
sible?' 

11 a term used by Olivier Blanc Olympe de Gouges Paris Syros 1981 
12 a term used by Alain Dalotel Paule Minck, communarde et feministe 

1839-1901 Paris Syros 1981 

Discussion 

Sally Alexander I think for those of us here who are English, the dif
ferent approach, the emphasis on philosophy and the relationship of 
feminism as a political ideology to existing philosophies is an unfam
iliar but a very interesting and necessary approach to the whole 
question of histories of feminism. In Britain, histories of feminism 
have approached the question above all from the perspective of 
class. Histories of feminism have been written in terms of what the 
relationship of feminism to working class movements is, and of what 
its relationship to socialism is. The question of what actually consti
tutes feminism as an ideology or even as a doctrine in your particular 
use of that term, has been very neglected in English histories of fern
inism though there is some work beginning on it. Barbara Taylor, 
whose book Eve and the New Jerusalem some of you may have read, 
is at the moment struggling with the philosophical origins of femin
ism, suggesting that one of the founding texts of feminism, at least in 
the English speaking world, is Mary W ollestonecraft's A Vindicatz'on 
of the Rights of Women; and she is trying to look at the different 
sorts of political discourse- of liberalism, natural rights and so on
within that text. What's interesting about it is that in fact Mary 
Wollstonecraft comes out at the end asking for a revolution in man
ners, revolution as a question of morals and manners rather than as 
a political revolution of one sex or anything more fundamental. But 
this work is an exception as I have said. 

I'd also like to say that the extent to which feminism and 
socialism are dependent in a relationship to each other, whether 
that 'relationship is as you say negative or positive, is an interesting 
question. 

British histories of feminism take only two approaches to this. 
First, the approach associated with Sheila Rowbottom in particular; 
From her earliest books she wrote about the way in whch feminism 
did in fact emerge as an issue or a question out of movements for the 
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emancipation of the whole of humanity which we normally associate 
with utopian socialism. So she traced the history of feminism for 
instance, in Women, Resistance and Revolution, to the emergence of 
wider movements for human emancipation during the English Civil 
War, in the French Revolution and its aftermath and the effects of that 
in Britain, amongst the Utopian socialists and then amongst the social
isms of the new life as we might call them at the end of the 19th century. 
She argues that there is in fact a connection between feminism and 
socialism. On the other hand, there is another approach to the history of 
feminism which argues that in fact feminism has essentially nothing to 
do with socialism. It is a movement of, a demand for, individual rights. 
It is a movement wrapped up with and bound up with liberal individual
ism, bourgeois individualism as it's often called in a rather derogatory 
way. I think the most useful and interesting essay on that question is 
Juliet Mitchell's essay on 'Women and Equality' in The Rights and 
Wrongs of Women which was published about 10 years ago, where she 
does, in fact, try to identify the temporality of feminism as a historical 
movement. And she identifies it above all with the emergence of the 
liberal demand for equality in the early eighteenth century. So the 
English approach to the histories of feminism, or to the history of 
feminisrns has been shaped and bounded by rather different preoccupa-
tions. 

A final point of interest is the way in which the dichotomy of 
citizen and slave is taken up and used in nineteenth century feminism. 
It's clearly a preoccupation of philosophy itself, integral to philosophical 
thought itself, and I think that's a very interesting point. 

Genevieve Fraisse In relation to the question of feminism and socialism 
-once you've had the experience as a feminist, of the extreme difficulty 
of working with the far left, especially in relationship to thinking about 
the nineteenth century, then the problem poses itself particularly acutely 
just around that notion of personal-political history in relationship to the 
left in France. The first thing that had to be conveyed and was very dif
ficult to convey was that there was such a thing as a feminist socialist, 
because the label that was hurled at the feminist was always that of 
bourgeois feminist. On the other hand, it emerged that although there 
was such a thing as feminist socialism, it was not as radical as one had 
hoped. So you both had to make the case that there was a feminist social
ist tradition and that it was not radical in the way that one might have 
anticipated or hoped. 

At the same time, it is the case that if you take the emergence of 
feminism and socialism in the 1830s in France, the situation of the work
ing class and of women are comparable. But as a result of men getting 
universal suffrage between 1830 and 1848 there is a split between femin
ism and socialism because women are not identified with that new 
enfranchisement of men. 

This was just to talk about the historical emergence of feminism 
in relation to socialism. However, the central concept of emancipation 
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has remained a constant current in feminist socialist thinking- the corn-
· parison between the struggle against racism and the struggle against 
sexism. 

Louisa Murano I am a sister from Italy and I want to distance myself 
from some of the emphases that Genevieve has made. I am part of a 
group of women working on philosophical issues in Italy and there are a 
number of women philosophers who have constituted such groups not 
only in Italy but also in Germany. We have deliberately made the choice 
not to consider feminism as a doctrine, but to consider it as an historical 
movement of which we ourselves form a part. And this wasra deliberate 
choice not to make feminist thought the object of our work, because we 
feel that considering feminism as a doctrine involves the production of 
categories of thought which we did not want to implicate ourselves in; we 
saw ourselves as addressing more urgent problems. 

The first problem we chose to address was the relationship 
between the body and language. (We could have chosen something else.) 
Our aim is to constitute a sexed philosophical subject; we are in fact a 
philosophical subject, sexed in the feminine, but the problem is to allow 
that subject to speak. We therefore, insofar as we try to constitute our
selves as feminine philosophical subjects, employ neutral terms in our 
discourse. We feel in the position of being neutered in a sense because 
the philosophical concepts with which we work are originally those of 
men and are masculine; but by employing them and defining ourselves 
as feminine philosophical subjects, we find ourselves working with 
neutered concepts, in the domain of the neuter. 

The way in which we deal with the problem of employing a neutral 
discourse which nonetheless is masculine in origin, is to produce a self -criti
cism of the concepts as we employ them; and the way in which we do that is 
by drawing on the words, vocabulary and instances of the contemporary 
Women's Movement. This leads us to the production precisely of a philoso
phical discourse sexed in the feminine because we are defining ourselves as 
part of the Women's Movement. We speak as women. So its not the object 
of research which constitutes the feminine subject but the encounter 
between the philosophical discourse and the Women's Movement. 

Genevieve Fraisse I agree! First, I had wanted to situate myself and show 
how I was taking things backwards in the other direction. Second, I had 
wanted to indicate what had been done either in traditional philosophy 
or in recent feminist thinking around these questions. And my specific 
objective, which partly needs to be understood in terms of my personal 
history and the way I found myself isolated by asking these feminist 
questions withz'n the domain of philosophy, was to take texts by feminists 
which previously had been relegated to the realm of the political, and 
show the philosophical importations into these texts, their implication in 
a certain philosophical practice and discourse. 

Jill McGreal Sally Alexander quite rightly pointed out that in this 
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country the difference in emphasis is that we haven't looked at the con
cept of feminism as a doctrine but rather have looked at it in conjunction 
with other concepts like socialism. And I think that in relation to the 
whole way in which philosophy is studied in this country there are prob
ably very good reasons for this. 

After Kant, there was a sort of split and the French went through 
Heidegger and Husserl and then on to the existentialists, then the 
Althusserians, etc. In this country we went through a very different sort 
of tradition which derived from the empiricists of the seventeenth and 
eighteenth centuries, Locke, Berkeley and Hume. And we never took up 
the very abstract concepts that were being discussed by people like 
Husserl and phenomenologists on the continent. What we do here is con
ceptual analysis. A lot of it is logic, metaphysics is more or less assumed. 
We don't study metaphysics in quite the same way as you would in 
France at all, though there are obvious links. So for instance when it 
came to raising the question of feminism within philosophy, it was 
impossible to do this inside the way that philosophy is studied in this 
country. That had to be done through an organisation called Radical 
Philosophy which I think was set up in 1973 and which very interestingly 
turned to the works from France and to the works of phenomenologists in 
order to talk about feminism philosophically. 

The other reason for the way in which we link up feminism with 
socialism, is that we have no way of actually philosophising about the 
concept of socialism because the early English philosophers, political 
philosophers, people like Locke, came straight out of the bourgeois 
revolution and right away were talking about things like social contracts 
and natural rights (read bourgeois rights); and so the whole concept of 
socialism is a concept which you can't handle within British conceptual 
analysis. I think that is the reason why feminism is studied with such dif
ferent emphasis here than in France. 

Genevieve Fraisse In the area in which I am working, the usual way of 
thinking about it is that between 1830 and 1850 feminism is socialist 
feminism. I think the question of natural rights is one through which the 
whole question of feminism can be rethought and in my own work I 
found that, for example, in the period between 1830 and 1850, the 
Saint-Simonians were not interested in the concept, but there were some 
women, by no means all, who were interested in concepts of the contract 
and of natural rights, but they were bourgeois women. However, some of 
the revolutionaries in 1848, some of the revolutionary women, did use 
the notion of natural rights in claiming the vote in relation to the 
recently acquired male suffrage. So one can reflect on the relation of dif
ferent feminisrns on the basis of this question of natural rights. So the 
notion of natural rights would be some way of breaking out of the traps 
of traditional philosophical thinking- like the opposition between bour
geois and revolutionary. It actually belongs to both traditions and is used 
differently in relationship to them - it cuts across and reformulates some 
of those distinctions. 
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Rosalind Delmar I was very interested in your paper Genevieve, partly 
because I myself am trying to work on problems of the use of particular 
political philosophers by feminists historically. I have two qu~stions -in 
particular; the first, perhaps of clarification. Did I understand.you to say 
that you looked at feminist texts, not just from the point of view of who is 
invoked, either as support or obstacle, but for who is not mentioned? 
When you were talking about the use of philosophers by feminists, you 
seemed to me to be saying that philosophers are utilised, are invoked, as 
either support of particular arguments or obstacle to particular lines but 
that there isn't necessarily any importation of those philosophers' con
cepts. And what one therefore has to look for are the people who are 
excludedfrom the texts. 

Genevieve Fraisse Yes. I am saying, it's not so much that the key philo
sophers were actually missing from the texts I looked at, as that the ones 
who were mentioned didn't in fact give the key to the philosophical con
cepts within which these feminists were actually writing and on which 
they were relying. And there was a sub-text, not of missing philosophers, 
exactly, but of a whole set of concepts, so that their reference to specific 
philosophies could be seen as a kind of decoy or as misleading. I want to 
take this question up and I feel I have not got as far as I could. It would 
involve looking at the importations and transformations of sets of con
cepts drawn from different areas of political philosophy within which 
feminism is working and which it is using. 

Rosalind Delmar I was thinking of that in relationship to some texts 
written by women in the late seventeenth century and then in the eight
eenth century where there is a very conscious .utilisation of the work of 
Locke and Descartes by women to prove that women are capable of 
being thinking objects, to demonstrate that mind has no 'sex. Therefore 
there is a utilisation of the theories of Locke and, as I say, Descartes, 
which appears to me to be a real utilisation, in the sense of attempts to 
import and use those categories against other categories. Although often 
there is an aspect of it which is also a combative aspect- a critique of 
Locke, criticism of Descartes, even a denial by one writer that she'd read 
Descartes. She said I met Descartes but I didn't listen to anything he said 
so, ... one can question that perhaps. Take Mary Wollstonecraft, where 
there is a critique of Rousseau and a critique of Emile, but Rousseau's 
texts are generally there in her work as potentially liberating, for I 
think one sees the importation of the feeling subject, the subject who 
knows not just through sentient experience but through emotion and 
feeling, the romantic subject who needs liberating- again, quite a con
scious importation by a woman who had worked as a translator too. This 
is an example which shows that there are places in feminism where there 
isn't simply an invocation of, but a real engagement in, the philosophical 
discourse. 

Genevieve Fraisse The same thing can be found in nineteenth century 
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women's writing where there is one woman in particular who was import
ing concepts from socialists and from positivists, but it's unusual. There 
are by no means a majority of women in the nineteenth century using 
philosophy in that way. So it was actually very difficult. I want to under
line my methodological problem because I wasn't restricting myself to 
those particular instances but had a larger perspective within which I 
was posing the question and that's what is producing the difficulty of the 
work. This links up to Louisa's point because I am precisely trying to use 
not just theoretical feminist texts but also political texts from the nine
teenth century to raise these philosophical issues. 

Rosalind Delmar Yes. I agree with you that when you get into the nine
teenth century its very difficult because there one has the political and 
social movement. Whereas I'm talking about texts without a movement. 
But what I then wanted to come back to and to question was this notion 
that there can be a unity of'doctrine of feminism with a diversity of aims 
within feminism. It seems to me that the usefulness of saying that one is 
talking about different, diverse, forms of feminism is that one need not 
hypothesise a unity to start with. One can study the various differences 
and variations of feminism as the body of feminism, without necessarily 
assuming that there is going to be any unity at all within feminism. 
Because in British feminism, even the concept of natural rights breaks 
down and doesn't go on being a politically useful concept for feminism. 

Genevieve Fraisse The decisive factor in dealing with post-nineteenth 
century feminism which distinguishes it even from revolutionary France, 
is that once you have feminism as a political movement, you are in some 
sense dealing with a collective. I see my work as trying to break with a 
tendency to divide up what could perhaps be considered as the political 
unity of feminism. So, precisely by taking oppositions like civil and polit
ical and thinking them together, or the relationship between morals, 
manners and laws, my aim is to rearticulate the relations between them 
in the hope of producing a unity nonetheless, but one which will not be a 
political unity- in the domain of the political these things are not artic
ulated together. The aim is to advance thinking in such a way as to con
struct such a unity between these politically divided up instances. 

Barbara Taylor I'd like to take up the points raised about the relation
ship between feminism and traditions of political thought. It seems to me 
that this relationship might often best be described as one of externality 
-in particular with regard to the concepts of citizenship and natural 
rights central to progressive theory. I see a general problem with the way 
you are trying to understand the articulation between dominant philo
sophical traditions and feminism and I think that probably comes out 
most sharply in the question of natural rights theory. 

There is a whole body of feminist political theory now, largely 
coming out of the United States, which has subjected many of the domin
ant political thinkers from the seventeenth century onwards to a feminist 
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critique. By and large the result of these investigations has been to accept 
the adequacy of the concepts at a formal level, natural rights theory 
being usually the paradigmatic example. That is, as a formal propostion 
it offers certain possibilities for rethinking the position of women in civil 
and political society. But in its concrete application, women have been 
excluded- and that externality is then explained at a sociological level. 
That is, when you look at the application of the concept, when you look 
at the social practices in which that concept has been embedded and how 
it achieved realisation within political, economic and social life, then you 
see that it excluded women. The citizen in fact was the male property 
holder both in France in the post-revolutionary period and here follow
ing the English revolution in the seventeenth century. So there are con
cepts that are formally adequate but whkh do not achieve concrete 
application in the case of women for a variety of social-historical reasons. 
And this has been, as far as I understand it, the drift of most feminist 
critiques of the traditions of political theory. 

But it seems to me that the problem is actually much larger than 
that, and that feminist interrogation of those political thinkers actually 
drives us to what, for lack of any other term, I will now describe as a 
symptomatic reading; that is of political theorists as belonging to a dis
cursive tradition which has at its centre a certain notion of the subject, or 
the civic personality- I think this is very marked within most natural 
rights theorists- which is androcentric, phallocentric, constructed 
around gendered notions of language, speech, the reasoning subject. 
And I think its.very important that we go back to the thinking of people 
like Locke, Rousseau, Descartes and so on, in whom it is actually very 
marked, and to whom feminists over time have had recourse. What does 
it mean when feminists take up that kind of discursive position? What 
does it mean when they engage with a theory of the subject in which the 
reasoning speaker~ that is the person who displays possession of natural 
rights and a place in the civic sphere through their speech- is actually 
constituted on the male side of the sexual axis? And where does that take 
us with egalitarianism? 

I ask this because I think there is a problem in the three categories 
in which you posed the unity of feminism- progress, emancipation, 
equality- for it seems to me that the fundamental term there is in fact 
equality. 

But the problem then is where does that take us? I mean if one is 
in fact beginning with an implicit theory of the subject in which women 
become drawn into the script of the masculine reasoning subject within 
the natural rights egalitarian tradition, what does that egalitarian 
moment within feminism draw them toward? And I want to suggest that 
that is only one moment within feminism, the egalitarian moment. And 
that there are in fact other moments which are much more engaged with 
the question of sexual difference, quite differently. That is, there are 
moments which in fact constitute not civic equality as the primary aim 
(partly because of coming up against some of the boundaries of that ideal 
which I described) but in which feminists mark out a counter-sphere of 
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the female which turns them towards the feminine axis of the subject and 
away from and against the whole constitution of the civic personality on 
an androcentric basis. I think these have been very important tensions 
within feminist thought which require that we engage in a rereading of 
the traditions of feminism to uncover the impulses in feminism itself 
which have drawn it toward one or other philosophical tradition. But we 
also need a rereading of those philosophical traditions with which femin
ism was connected in order to discover the implicit agenda that they set 
in relation to the theory of the sexed subject. 

Genevieve Fraisse I just want to pick up on the last aspect of what Bar
bara said. I did in fact point out that there were two areas that I was 
interested in; one was the question of rights which leads to the question 
of equality and the other one was a question of origins which leads pr~
cisely to the question of sexual difference in the sexed subject. By intro
ducing the question of moralism or manners into the feminist-socialist 
consideration, I was already indicating that I don't want to reduce the 
question of socialist feminism to that of rights. Once you pose the ques
tion of manners you immediately find yourself confronted with the ques
tion of sexual difference, but for me it led straight to an impasse. 

For example, if you take Clemence Royer, the translator of 
Darwin, what is interesting about her is that though she did not define 
herself as a socialist, through her work on anthropology she did end up 
posing a concept of equality between men and women which precisely 
was not a notion of equality but was more along the lines of a homology 
or analogy and that necessarily poses the question of sexual difference. 
And its precisely because she didn't define herself as a socialist (insofar as 
the socialists were stuck with the question of manners) that she was able 
to pose the question of equality in relation to sexual difference in a more 
interesting way. She was extremely anarchist as far as private rights were 
concerned and it was precisely because she was not thinking in terms of 
the socialist notion of equality but in this more anarchist way that she 
could pose these questions.· And she was against the vote. The vote is 
impossible without education. It's all of that that I want to hold together 
in my work. 

I was talking specially about the period 1830 to 1870 and if you go 
on beyond that you can redistribute the political emphases according to 
whether or not they place the notion of the political or the civil first. But 
when I was talking about equality earlier and posing it in three different 
ways, I was precisely trying to draw it beyond the notion of a simple legal 
or juridical notion of equality. 

Louisa Murano There is a problem in Genevieve's answer to Rosalind 
Delmar that her aim was to take certain concepts and reconstitute a 
unified field of thinking them through in relation to feminism because 
all these concepts basically are still philosophical, sociological, political, 
concepts which have come from a history of male dominance. To take 
one example, no nineteenth-century feminist ever said 'I am a bourgeois 
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feminist'. Many feminists may have defined themselves as socialist but 
the idea of a bourgeois feminism which Genevieve used is actually a 
definition which has come afterwards and from outside- so there's a real 
problem of utilising these concepts at all. 

Genevieve Fraisse First of all, I wa.nt to say that I myself refused the con
cept of bourgeois feminism. It was something I explicitly said in my 
paper. I have just taken the example of Clemence Royer, a woman who 
was very reactionary in many ways, but totally anarchic as far as private 
life and private manners were concerned. But sh~ undertook an analysis 
of ~omestic work and a political and economic analysis of women's posi
tion in the home, in 1860. So although there is a problem about the 
util!saton of civil and political categories, this woman was able to blur 
the lines and do something very innovative. They may well be masculine 
con<;epts but I think feminists can precisely use them in such a way as to 
disr~pt them. Royer's work on the analysis of domestic work completely 
overturned the current political and historical distinction between pri
vate and public by analysing women's domestic roles. Royer, for 
example, gives a completely different definition of the family as not 
being something opposed to civil society. 
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The Feminine Super-Ego 

Catherine Millot 

Freud' statements as to the weakness of the super-ego in women have 
often been singled out as evidencing misogyny on his part rather than 
impartial clinical observation. At first sight they may indeed seem 
strange, given that there is abundant evidence that women are no more 
immune than men to the ravages of the super-ego that Lacan char
acterised as obscene and ferocious. 

The Two Vicissitudes of the Love Object 

On this point I shall attempt to clarify Freud's position by examining two 
vicissitudes of the Oedipus complex among girls. 

In 'Some Psychical Consequences of the Anatomical Distinction 
between the Sexes', Freud makes the following statement: 'I cannot 
evade the notion (though I hesitate to give it expression) that for women 
the level of what is ethically normal is different from what it is in men. 
Their super-ego is never soinexorable, so impersonal, so independent of 
its emotional origins as we require it to be in men. Character-traits which 
critics of every epoch have brought up against women- that they show 
less sense of justice than men, that they are less ready to submit to the 
grea't exigencies of life, that they are more often influenced in their 
judgements by feelings of affection or hostility- all these woul~ be amply 
accounted for by the modification in the formation of their super-ego 
which we have inferred above. We must not allow ourselves to be 
deflected from such conclusions by the demands of the feminists, who 
are anxious to force us to regard the two sexes as completely equal in 
position and worth. '2 

This difference between the super-ego among women and in man 
is linked by Freud to the Oedipus complex. Freud's reservations about 
the super-ego among women concern the post-Oedipal super-ego, not 
the early, maternal, super-ego to which Melanie Klein devoted so much 
attention. 

Freud suggests that the Oedipus complex is asymmetric between 
the sexes: the boy leaves the Oedipus complex thanks to the castration 
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complex, whereas the girl enters it via that same complex, the main point 
being castration anxiety, which Freud sees as lacking in women insofar as 
the castration threat has no object for them, given the lack of a real organ 
for it to find a purchase in. With the elimination of castration anxiety, 'a 
powerful motive also drops out for the setting up of a super-ego and for 
the breaking-off of the infantile genital organisation. '3 These two points 
are interdependent: 'In her, far more than in the boy, these changes seem 
to be the result of upbringing and of intimidation from outside which 
threatens her with a loss of love.'4 

Three essential notions should be noted in this short sentence. 
First, the link between the super-ego and castration anxiety; second, the 
girl's dependence on an instance located in the outside world; and lastly 
the notion- one of Freud's recurrent themes- that, for girls, fear of a loss 
of love takes the place of castration anxiety among men. Freud's central 
thesis is to link the formation of the super-ego to the dissolution of the 
Oedipus complex for the girl, insofar as castration anxiety does not affect 
her. Which implies that she retains her bond with her father, ie, her 
demand on her father survives, it retains its actuality. 

The formation of the super-ego for the man is consequent on the 
dissolution of the Oedipus complex (one might even say the destruction of 
the Oedipus complex), ie, it implies the renunciation of incestuous 
objects, in other words the renunciation of the incestuous demand. The 
super-ego, in fact, is a substitution formation, taking the place of the 
Oedipal bond, Freud's notion being that there is a super-ego insofar as 
the bond with the object, the amorous bond with the parental objects, is 
destroyed. The Oedipus complex is dissolved insofar as castration anxiety 
brings to an end the erotic bond with the mother, and the loving bond 
with the father. 

For the girl, on the contrary, the same castration complex, linked 
to the fact that she lacks the organ of the penis, creates the Oedipus 
complex, and not only creates it, but maintains it: 'The girl is driven out 
of her attachment to her mother through the influence of her envy of the 
penis and she enters the Oedipus situation as though into a haven of 
refuge. In the absence of fear of castration the chief motive is lacking 
which leads boys to surmount the Oedipus complex. Girls remain in it for 
an indeterminate length of time; they demolish it late, and even so, 
incompletely. In these circumstances the formation of the super-ego must 
suffer; it cannot attain the strength and independence which give it its 
cultural significance.'5 The super-ego and the bond with the father are 
inversely proportionate- the super-ego forms insofar as the bond with 
the father dissolves. 

Here I must make a detour to specify what is involved in the pater
nal function in the Oedipus complex, and the relations between the 
super-ego and the ego ideal (ideal du moz). 

Remember that the Oedipus complex, for the boy as much as for 
the girl, consists in the preference granted, at a certain moment in the 
subject's history, to the father in comparison with the mother, a change of 
objects following on from the discovery of the mother's castration. Freud 
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notes that what Lacan has called this turning to the father's side, this 
pere-version, which is the very essence of the Oedipus complex in both 
sexes, in man:y cases does not take place for the girl, who remains fixated 
on her mother. Let us consider the case where, for the subject, this 
passage, consisting in the fact that at a certain moment, the father has 
been preferred to the mother, has taken place. This preference goes 
along with a transference of power: the place of the Other, as the place to 
which the demand is addressed, has shifted from the mother to the 
father. Once this pere-version, this turn towards the father, has been 
achieved, the destinies of boys and girls separate. The boy is held back 
from the path of this love for his father by the barrier of castration 
anxiety, and produces the renunciation of his father as object- a renun
ciation which is sanctioned by his identification with his father. 

This is the notorious identification of the second type, a regressive 
identification (insofar as it replaces an object choice) which leads to the 
formation of the ego ideal. The boy identifies with his father insofar as he 
has loved his father and renounced that love. More precisely, he identifies 
with the insignia of paternal power, making the slide from having him
having his father as love object- to being him. The super-ego, in the 
sense in which Freud speaks of the post-Oedipal super-ego, is the 
correlate of this formation of the ego ideal, and corresponds to the 
obligations henceforth imposed on the subject as attendant on that 
paternal function, in the manner: 'Noblesse oblige.' 

Ego Ideal: The Initial Demand 

The articulation of the super-ego and the ego ideal is a tricky question. 
The super-ego and the ego ideal are both formations belonging to the 
symholic register, but, whereas the ego ideal is sustained by a feature
einziger lug- a feature which is of the order of the insignum, of the 
badge, ie of something halfway between the sign and the signifier, on the 
contrary, the super-ego is more a matter of speech (parole). Accord
ing to Freud, it is composed of things heard, of verbal residues, whereas 
the' ego ideal commands the subject's narcissistic position. It is related 
to the specular register and represents that by which the subject restores 
the lost narcissistic satisfaction, ie, it implies a fantasy of omnipo
tence. 

· The super-ego is related to the voice, not to the look. If the ego 
ideal is closer to a model, the super-ego is essentially a demand presenting 
itself in the form of imperatives and prohibitions, which are correlated 
with the model constituted by the ego ideal. The Oedipal super-ego is a 
demand to which the subject submits insofar as he thereby makes a 
compact with the paternal power. I can formulate this demand using 
Lacan's words: 'Thou shalt not desire what was my desire.' 

Note that the origin of the formation of the ego ideal also lies in a 
demand: a demand of the subject addressed to the Other, and which has 
met with a flat refusal. It is on the basis of this rejected demand, on the 
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basis of a privation, that the subject identifies with the Other that had the 
power to respond to it. It is with the insignia of this power to respond that 
the subject identifies. Which is to say that (virtually, at least) there are as 
many identifications as there are rejected demands. 

The question is one of the relationship between the initial 
demand, initiating the formation of the ego ideal, and the terminal 
demand, that of the super-ego. I shall suggest that this relationship 
depends on the fate of the initial demand, ie, on whether this demand has 
been repressed or truly renounced. Freud instances those cases in which 
the Oedipus complex has as it were exploded, in which it has been 
completely destroyed, I should say, insofar as the demand at the basis of 
the formation of the ego ideal has been actually renounced, and not just 
repressed, by the subject. In the second case it can be supposed to return 
in the form of super-egoic demand, either in the mode of a direct turning 
round upon the subject's own self (along Kleinian lines, corresponding to 
an inversion, even a revision of the demand), or in a reversal into its 
opposite, announcing itself, for example, in the form of prohibitions. 
There is an echo here of instinctual vicissitudes- which suggests the 
possibility of a co-ordination of super-ego and jouissance. 

When the demand has disappeared without repression, we would 
have the case of a true dissolution of the Oedipus complex, and in this 
case the super-ego would, in Lacan's terms, be reduced to the identity of 
desire and law. This would correspond to Freud's post-Oedipal super
ego, which constitutes the backbone of the subject, making him indep
endent of all outside influence. Insofar as the demand for love on the 
father is rendered null and void, the essential springs of voluntary servi
tude also collapse. In a sense, after the dissolution of the Oedipus com
plex, the subject no longer has anything to demand of anyone. 

This Freudian post-Oedipal super-ego is not the super-ego of 
transitivist retaliation, which is never anything but the turning on the 
subject of his own demand. It is the super-ego that, in the Lacanian 
perspective, hardly still deserves the name, since it results from the 
assimilation by the subject of the law insofar as that law frees him from 
demand and at the same time constitutes his desire. 

In his commentary on the first scene of A thalie, 6 Lacan shows how 
Joad, the high priest, confronting Abner, prey to the terror of the super
egoic figure represented by Athalie, substitutes for this fear, in a beauti
ful metaphor, the fear of God, which Lacan emphasises is something 
quite different from a fear, is indeed its opposite. The fear of God is the 
signifier of the alliance that the Jewish people has made with God, and 
which places it on his side. The law it has made its own is identical with its 
desire, and now makes it inaccessible to fear as to pity, unsubjectable to 
any figure of tyranny whatsoever. 

Penisneid: The Persistence of the Demand 

It is this second form of the super-ego, linked to identification with the 
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father and constitutive of the ego ideal, that Freud regards as not forming 
in the girl - precisely insofar as the girl is not required to proceed to this 
identification with her father. Falling outside the sphere of the threat of 
castration, the girl does not renounce her demand for love on her father, 
ie her demand for the penis or the child which is its substitute_ The girl 
retains this demand, hangs onto it, even if it is subsequently addressed to 
substitutes for the father. She knows she does not have the phallus, and 
where she should go to get it: this is why there is something wild about 
'true' women, says La can_ 7 

This fixity of demand has as a consequence a rigidity in the femin
ine character and tends to block women's developmental capacities, 
something Freud complains of at the end of the fifth of the New Introduc
tory Lectures: 'A woman of[ about thirty], however, often frightens us by 
her psychical rigidity and unchangeability. Her libido has taken up final 
positions and seems incapable of exchanging them for others. There are 
no paths open to further development; it is as though the whole process 
had already run its course and remains thenceforward insusceptible to 
influence- as though, indeed, the difficult development to femininity 
had exhausted the possibilities of the person concerned. As therapists we 
lament this state of things, even if we succeed in putting an end to our 
patient's ailment by doing away with her neurotic conflict.'8 In other 
words, this rigidity may be structural, but it is not pathological. 

In addition, woman is, for Freud's taste, a little too matter of fact. 
She knows all too well what she wants, in the sense that there is no point in 
talking to her about it- she wants something more substantial. She is 
only accessible to 'the logic of soup, with dumplings for arguments. '9 

The persistence of the demand has a further consequence: it 
leaves the woman dependent on a real Other, which may be her father or 
more often, of course, a substitute for her father. The identity of the 
object of satisfaction and the object of love for the woman, as Lacan puts 
it, makes her more dependent on the love of that Other from whom she 
expects the satisfaction of her demand for the phallus. To this extent the 
source of anxiety for her is the loss of this love, which would count for her 
at the same time as a refusal of her phallic demand. This being so, the 
Other to whom she addresses her demand- which can be anyone as soon 
as he is put in the place of the big Other- is in a position to subject her to 
ultimately limitless requirements. He is put in the place of the super-ego 
she lacks as an intra-psychical instance. Woman in some sense has her 
super-ego in the outside world. 

In an article on the formation of the super-ego in women, 10 Hanns 
Sachs has described this subjection. The article is essentially devoted to 
the masculinity complex, but as a contrast the writer evokes what he 
regards as an opposite character type to the masculinity complex in which 
the ego ideal is particularly under-developed. Thus he evokes a whole 
category of women, whom he has not analysed, however, but only obser
ved. These women are presented as having the charm of narcissistic 
women, closed in on themselves. They are especially seductive socially and 
have a special capacity to enter into what the writer calls the idiosyncracies 
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of the men to whom they are attached. 'They make themselves a mere 
echo of the man they are with', he says. A series of layers can be detected 
in their remarks. They have rather heteroclite knowledge on a whole 
variety of subjects. They have opinions whose diversity is not limited by 
contradiction. This psychical mosaic corresponds to the different men 
these women have known. From each man they have borrowed some 
ideas. 

For Sachs, this should be seen as a kind of rudimentary formation 
of the super-ego, an adumbration constituted via the sexual act with 
men. These women make their own the ideas of men via the ephemeral 
appropriation of their phallic organs. The sexual act is the precondition 
for their being able to exalt the man so as to be able to put him in the 
place of the super-ego. But it is a super-ego that remains external, only 
reaches a rather low level, and never becomes personal, exerting no real 
influence on the ego. In fact it is a matter of a mode of appropriation of 
the phallus on both planes - the sexual act and the acquisition of ideas 
being here equivalent. This theory is not lacking in humour, but it is not 
very profound clinically: Sachs himself points out that he has not 
analysed these women. 

If one takes the consequences of what Freud suggests, it follows 
that there is no post-Oedipal maternal ego ideal for the girl, and hence no 
post-Oedipal maternal super-ego. Indeed, if the Oedipus complex 
includes a turn to the side of the father, it implies an abandonment of the 
mother as a point to which the demand is addressed precisely insofar as 
the mother's castration makes her forfeit the power and place from which 
she might respond to the demand- she forfeits the power of response. A 
maternal ego ideal forms in the girl only insofar as the subject has not 
assumed her mother's castration and has maintained her in her omni
potent status. In this case- I am thinking of Kleinian developments- the 
father is no more than an appurtenance of the mother, one of the 
attributes of maternal power, the equivalent of a fetish. Let me add that 
cures of children such as are reported by Melanie Klein seem to me to be 
directed towards such an issue for the girl - she is to identify with her 
mother as omnipotent and possessor of various phallic appendices, 
including the father's sex. In this case, the girl is subject to the first kind of 
retaliatory maternal super-ego, ie, the 'obscene and ferocious' super
ego. 

The Masculinity Complex 

One can see the difficulties of the girl's position in respect to identifica
tion at the end of the Oedipus complex. For her there is no ideal feminine 
identification possible other than the phallic woman; but this is precisely 
a 'pre-Oedipal' identification. This is because the ideal precisely includes 
phallic power. This does not facilitate the girl's relations with femininity, 
and often leads her to a solution close to that of the boy: this is what is 
known as the masculinity complex, and I want to turn to it now. 
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The masculinity complex is one of the three ways out of the castra
tion complex produced in the girl by her confrontation with the reality of 
her lack of a penis. The first consists in an abandonment of sexuality 
altogether, the second corresponds to the masculinity complex which 
consists in her non-renunciation of possession of the phallic organ, either 
in the form of a persistent expectation of it or in that of a disavowal of her 
deprivation of it. 

The masculinity complex eventually came to designate the second 
of these forms in particular, the illusion that in one way or another she 
possesses the insignia of virility: 'A girl may refuse to accept the fact of 
being castrated, may harden herself in the conviction that she does 
possess a penis, and may subsequently be compelled to behave as though 
she were a man.' 11 The third way out is the one that leads towards 
femininity, orienting the girl towards the man from whom she will 
receive, in the form of a child, the symbolic substitute for the penis she 
lacks. 

In 1925 and after, 12 Freud noted the existence of the masculinity 
complex in women, following a series of articles by Van Ophuijsen, 13 who 
introduced the term in 1917, and by Abraham, on the manifestations of 
the female castration complex, in 1920. 14 Van Ophuijsen based his 
description of this complex on a series of five cases of feminine obsessional 
neurosis in which analysis revealed the unconscious conviction of the 
possession of the male organ. In three of them this conviction was linked 
to the fact of having 'Hottentot nymphae' which constituted the feature 
that distinguished them radically from other women. These patients 
behaved as men, and competed with them in intellectual or artistic 
activities. They presented marked homosexual tendencies. The fantasy 
of phallic possession was linked with their identification with their fathers. 

For his part, Abraham listed the different feminine positions vis
a -vis the absence of the penis, from hope to renunciation, from disavowal 
to vengeance. On the neurotic side he distinguished two types, that of 
wish-fulfillment (corresponding to Freud's disavowal) and that of 
revenge. The first represents the neurotic version the perverse aspect of 
which is homosexuality. It corresponds to the masculinity complex, 
depending on the unconscious fantasy of being in possession of the virile 
organ. This fantasy is expressed in various symptoms such as eneuresis -
in which the emission of urine symbolises the possession of the 'widdler'. 

No more than Freud do Abraham and Ophuijsen stress the castra
tion anxiety accompanying such a fantasy. Inversely, the writers who 
examined the question of the super-ego among women related the forma
tion of the super-ego to the existence of a castration anxiety in women, as 
a correlate of the masculinity complex- an anxiety leaving nothing to be 
desired in rigour (in this respect) to its analogue in the man. This is what 
Carl Miiller-Braunschweig claimed: 'If we emphasise the indestructible 
feminine phantasy of the possession of a penis, and if we admit, as we 
ought to do, the psychz"cal reality of the imagined penis in the case of a girl 
alongside the corporeal reality of the penis in the case of the boy, then we 
can speak positively of a feminine castration-anxiety as well as of a 
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masculine. Many adult women, in their parapraxes and dreams, behave 
entirely "as if' they possess a member, the loss of which they have 
constantly to fear. '15 

Miiller-Braunschweig, following on from Karen Homey, regar
ded such a fantasy in women as constituting a reaction formation with its 
source not so much in the disappointment consequent on the privation of 
the phallic organ as in the anxieties aroused by 'feminine' desires, consti
tuting a threat to their integrity and to their internal organs (fear of 
rape). Castration anxiety being preferable in the last resort to anxiety at 
the prospect of a much more radical destruction. Sandor Rad616 takes up 
a similar perspective, but closer to Helene Deutsch, in making the mascu
linity complex a defensive formation vis-a-vis the woman's masochistic 
genital drives. 

Ernest Jones returns to this dispute (primary or reaction-formed 
phallicism) in his article on the phallic phase. 17 In 1927, he had already18 

associated the masculinity complex, which he called the penis complex, 
with the homosexual position by distinguishing between two possible 
types, one retaining the masculine (paternal) object in the mode of 
identification and seeking from him a recognition of that virile identity, 
the other giving rise to a homosexual object choice by which the 
femininity lost by the subject identified with her father is rediscovered 
notwithstanding in the partner. Identification with the father, he 
stresses, is common to all forms of homosexuality, its function being to 
repress feminine desires, and it constitutes the most complete denegation 
of the latter: 'I cannot possibly desire a man's penis for my gratification, 
since I already possess one of my own, or at all events I want nothing else 
than one of my own. '19 

It was Joan Riviere who contributed to the rubric 'masculinity 
complex' the most developed case study in her article on 'Womanliness as 
a Masquerade'. 20 The case presented an extra twist as compared with 
those usually described. The masculine position here was concealed 
behind the appearances of perfect womanliness. Thus we have a three
fold construction: a woman regards herself as a man who passes for a 
woman, a construction which cannot fail to evoke the Jewish joke 
reported by Freud: 'If you say you're going to Cracow, you want me to 
believe you're going to Lemberg. But I know that in fact you're going to 
Cracow. So why are you lying to me?'21 

Joan Riviere's patient combined a brilliant professional career 
and the life of a perfect wife and housekeeper. Nevertheless, she suffered 
from one symptom: required by her profession to speak in public, the 
night after giving a lecture, usually with great success, she would gener
ally be seized by an anxiety state consisting of the fear that she had made a 
fool of herself, and she would then feel a compulsive need to seek reassur
ance. Which would also be expressed in sexual provocations addressed to 
men after the lectures she gave. 

Joan Riviere summarises her analysis of the fantasy underlying 
this symptom as follows: 'The exhibition in public of her intellectual 
proficiency, which was in itself carried through successfully, signified an 
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exhibition of herself in possession of the father's penis, having castrated 
him. The display once over, she was seized by horrible dread of the retri
bution the father would then exact. Obviously it was a step towards 
propitiating the avenger to endeavour to offer herself to him sexually. '22 

By disguising herself as a castrated woman she assumed the mask of 
innocence and guaranteed her impunity. Her behaviour with men after 
lectures thus constituted the obsessional cancellation of her intellectual 
performance. 

Castration Anxiety: The Demand Inverted 

As Lacan shows, in his seminar on the Formations of the Unconscious, in 
the case of the masculinity complex one is dealing with a completed 
Oedipus complex, and one which finds a resolution, but a resolution that 
can be described as atypical and neuroticising. 

The girl has reached the pere-version, corresponding to the third 
moment of the Oedipus complex: she applies to her father as he who can 
give her what she lacks. At this point a reversal occurs: instead of clinging 
indefinitely to the demand emerging from Penisneid, the girl renounces 
it. At any rate, as it is the demand of a child addressed to its father, it is 
already destined to meet with a refusal, in the form of the disappointment 
of the expectation. Freud thought it was the degree of constitutional 
masculinity in the girl that caused this disappointment to lead, not to the 
persistence of the demand, but to its renunciation. The girl renounces the 
maintenance of her demand and thereby identifies with that Other that 
has refused her satisfaction, and especially with the insignia of his power, 
thereby constituting a paternal, masculine, ego ideal. Nevertheless, 
writers. such as Ophuijsen and Miiller-Braunschweig noted that these 
women do not necessarily demonstrate masculine behaviour. 

It may be asked whether the renunciation of this demand is due to 
a special intolerance to the disappointment occasioned by the vain 
expectation, or whether it might not proceed from love for the father. 
The girl renounces her demand insofar as she feels that it constitutes a 
castration threat for her father. Having constituted this paternal ego 
ideal, she is henceforth endowed with the phallus at the fantasy level, but 
one should rather speak, as Miiller-Braunschweig does, of a sort of 
illusory penis. 

This has a whole series of consequences, and first of all castration 
anxiety which, at the level of neurotic manifestations, has to be dis
tinguished from Penisneid insofar as it is not a matter of demand on the 
Other but rather of the subject's anxiety at the prospect of the loss of this 
illusory organ. Analysts have widely demonstrated that castration anxiety 
is certainly to be found in certain women. An anxiety which may manifest 
itself in the form of anxiety in the face of the super-ego, insofar as 
castration anxiety provides a purchase for the formation of the super-ego. 
Castration anxiety in women can also have the function of demonstrating 
the existence of something to be castrated, as in Joan Riviere's patient's 
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case: the anxiety is one of the proofs of the existence of the phallus. 
How does the super-ego manifest itself in the masculinity com

plex? Referring to the article by Hanns Sachs already mentioned, 23 it 
seems to reduce itself to a prohibition bearing on the demand. Having 
renounced their demand for their father's phallus or a substitute for it, 
these women feel constrained to renounce every demand. This is what 
this writer designates as the 'ideal of a renunciation'. He presents the case 
of a woman patient who leads an ascetic life, full of toil and abnegation. 
In this case it is not a matter of the style of exhibitionist self-sacrifice 
which enables the subject to tyrannise her associates. On the contrary, it 
is a question of an ascetic attitude that is presented as a matter of course. 

This woman feels perfectly satisfied, even parading a kind of 
fullness. The renunciation goes without question, to the point that the 
sacrifices are not experienced as such. This ideal of a renunciation 
conceals an ideal of self-sufficiency: if one has the phallus, one needs 
nothing else. The manifestations of autonomy in patients of this type are 
in sharp contrast to the dependence of Freud's woman. The renunciation 
of the demand is directed at the father and functions as a reassurance: he 
need not worry, nobody is going to ask him for anything! Joan Riviere 
points out that this kind of woman is particularly attractive to men who 
don't like to have too much asked of them. 

Identification with the father has as a corollary the fact that the 
paternal Other is reduced, precisely by that identification, to the status of 
a little other, while the mother is restored to the place of the big Other. 
Henceforth, the girl, identified with her father, will replay with her 
partners and with her own real mother, the history of her pre-Oedipal 
relations. With that maternal Other she will rediscover her initial 
demand, but in an inverted form, ie, she will feel herself addressed with 
the demand for a phallus that she had addressed to her mother before 
turning towards her father. She then becomes liable to a super-egoic 
requirement that it is impossible to satisfy, precisely that of giving the 
phallus to her mother, a requirement that must inevitably hold her in 
constant anxiety at a threat in which are fused the fear of being castrated 
of this imaginary phallus and the fear lest the truth of her lack be 
revealed. The writers note that castration anxiety, when it is present, is 
more severe in women than in men. 

On the one hand, these women are in some sense more apt than 
others to find a social and professional niche, more given to cultural 
realisations, but, on the other, they are especially severely subject to 
inhibition. The choice oflove object for these women- and I refer here to 
]ones's articles on this, on the phallic phase in women- may be hetero
sexual, or homosexual. If it is heterosexual, it is so to the extent that they 
aim to make a man recognise their virility. It is as men that these subjects 
propose themselves as lovable. In fact, the object of desire- and not the 
object of love - is feminine. Traces of this renunciation at the symptoma
tologicallevel can often be found in the form, for example, of occasional 
feelings of persecution, in all sorts of transactions, of having been 
swindled. They have, indeed, abandoned the substance for the shadow. 
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Something Beyond the Oedipus Complex? 

The two most frequent vicissitudes of the castration complex in women 
correspond to Penz'snez'd on the one hand, ie, the persistence of the 
demand addressed to the father, and to the masculinity complex on the 
other, based on the repression of penis envy. 

In the first outcome, the dominant part is played by the demand 
on the Other by which the subject places herself in a dependence on an 
external instance fulfilling the function of a super-ego which is otherwise 
absent as an intra-psychical instance. 

In the second outcome the demand of the Other has the upper 
hand, giving a super-ego with features close to those found in the 
treatment of obsessional neurosis in men. 

In the first case the girl does not emerge from the Oedipus com
plex. On the other hand, it might be asked what happens to the Oedipus 
complex in the second. Are we dealing with its resolution, insofar as the 
girl seems to have renounced her demand on her father? The re
emergence of pre-Oedipal relations to the mother undermines such a · 
conclusion. The ultimate question thus remains open where the existence 
of something beyond the Oedipus complex for women is concerned. 

Translated by Ben Brewster 
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Discussion 

Juliet Mitchell I'd like to start by asking for some clarification. 
What status are you giving to the superego itself, after all it's the 
subject of the paper. At one point you talk about what Hanns Sachs 
said about the superego. You are quite dismissive of Sachs where he 
suggests that the girl uses the superego in the real world as an exter
nal superego. Yet I thought that earlier you had been suggesting 
something similar and that you came back to this again at the end. 
At the end you argue that Freud is saying that the girl, lacking castra
tion anxiety, is dependent on real objects, and you suggest that the 
real object is in some ways equated with the paternal superego, well 
with the father as an external superego, as though the father could 
become in reality the superego. I think that this is a very problematic 
interpretation. As I understand it what Freud is saying is not that the 
father or even the function of the father (in a more Lacanian sense) is 
the source of the superego. In the boy's resolution of the Oedipus 
complex it is the superego of the father that becomes the superego of 
the child. It is not the father, it is the father's superego. This is how 
Freud explains the whole transmission of culture as well as the often 
extraordinary dislocation between the real father and the superego. 
The superego of the 'ideal' little boy after the castration complex 
might be an extraordinarily severe superego bearing no relation to 
the father, for what is being transmitted, in the presence or absence 
of any real father, is the paternal superego. So I don't see how that 
paternal superego could then become the real object for the little 
girl. 

Catherine Millot Yes, it's not in the same sense. There are two types 
of superego. Lacan speaks of a superego which is very tyrannical, the 
pre-Oedipal type of superego which is essentially maternal. 

Juliet Mitchell You mean the superego that Melanie Klein writes 
about? 
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Catherine Millot A Kleinian superego, yes. And maybe the father could 
be at the place of that superego- the tyrannical pre-Oedipal superego
then the father is at exactly the same place as the mother for the girl. It is 
just a passing from mother to father but there is no superego formation in 
the sense of Freud's post-Oedipal superego. And I think that when Freud 
talked about the superego of the father, the boy identifies himself with 
the superego- not only with the father but with the superego of the 
father. It designates the link of his father to the law for the father is also 
subject to the law and in that sense the boy identifies/ constitutes his 
superego in relation to the law. 

Juliet Mitchell I agree with that- butmy point was that there can't be 
such'a thing as an external superego, by definition. The little girl has not 
got a post-Oedipal castration anxiety superego, so that the object that she 
becomes dependent on is not a superego. It must be actually something 
else- something that is making and creating real demands to and from 
her. 

Catherine Millot We may say that there are two types of superego, the 
one, the pre-Oedipal type maintains the Other with a big 0, big Other, 
and the post-Oedipal superego introduces the other with the big 0 
crossed through. There is no longer a big Other for someone who has a 
superego in the second sense. There is no continuation of demand 
because there is no Other at all, the big Other is quite suppressed. 

Jacqueline Rose Can I try and say what I think Juliet's question is? 
Running through Catherine's paper there was a constant reference to the 
idea of an external point of reference for the girl child, and how her 
psychological and psychic development depends on that concrete and 
locatable reference in the real world. Insofar as the whole formation of 
the superego is a problem of a relationship to the symbolic order and is a 
relationship to the law, what does it mean to make all these distinctions 
on the basis of an outside and external reference? Indeed, Freud does 
seem to be saying something like this when he says the girl is dependent on 
a loss of love- so that the whole of the girl's development seems to go into 
the axis of demand and real others whereas the whole point of the super
ego is that it is in a symbolic register. Is that your question, Juliet? 

Juliet Mitchell Yes, exactly. This Other that is not crossed through in 
this paper becomes a real other. Catherine's argument invites an inter
pretation on that level. 

Catherine Millot I think the problem arises because of the mixture of 
Freudian and Lacanian terms within which I am working. Certainly it is 
the case that Freud makes constant reference to the idea of an external 
object which I myself used in my paper. But it might help if the question 
was transposed into Lacanian terms- it clarifies the matter because the 
oppositionisn't between an internal superego and an external superego 
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who would be locatable in the outside world, but it is an opposition 
between the Other capital 0 and the 0ther with the capital crossed 
through. The advantage of Lacanian in terms lies in their simplicity! In 
Lacanian terms, what Freud is trying to say is that woman has a particu
lar difficulty in acceding to the idea of the 0ther as somebody who is 
crossed through. Originally, the Other is fantasied as a place of truth 
which can both receive and satisfy the demands of the subject or the 
child. The formation of the superego in the sense in which I described it 
for the boy, is the point where the Other is seen to be also lacking and that 
is what it means to talk about the 0ther as crossed through, that is, there 
is no place in which demand can be fulfilled and no place in which desire 
can be completed. So reading Freud's account of the superego develop
ment (or non-development) of the girl, in Lacanian terms, it could be 
said that the girl tends to remain in a position of demand vis-a-vis the 
Other who then is constantly perceived as always in need of completion or 
always able to complete the girl. That is to say that her relationship to the 
Other does not pass into that final stage where the Other is recognised to 
be lacking and therefore she maintains a relationship towards demand. 

The dissolution of the Oedipus complex does imply moving into 
the domain which is the beyond of hope or in a sense the no hope, which 
means the collapse of this whole register of the fantasy of completetude or 
completeness. In relationship to the girl that hope remains anchored or 
tied onto the body- that relinquishment of hope is a stage through which 
she doesn't pass. 

J uliet Mitchell It is not quite clear whether in some cases she does not 
pass through it. It seems to me that there were two uses ofthe ego-ideal for 
the girl: one in which there is an identification with the phallic mother 
and one in which there is an identification with the phallic father. Those 
are two different aspects of the masculinity complex as you are trying to 
analyse it, and they are different in status and they would also seem to me 
to be different in relation to the formation of the superego- which super
ego the girl does or doesn't develop. If the masculinity complex is based 
on an identification with the father then the girl does have castration 
anxiety and does, in that sense, have the possibility of a superego. If the 
masculinity complex is based on a maternal identification with a phallic 
mother (Klein's argument about the little girl), then there can be no 
castration anxiety because it is repudiated, denied, disavowed, and there 
could therefore be no superego in the girl, nor no hope. But in the mascu
linity complex based on an identification with the father I can't see why 
there can't be a superego for the girl and no hope as well- she has an 
imaginary penis, but what difference does that make? 

Catherine Millot This is the very important question that I was coming 
to at the end of my paper, the question as to why the masculinity complex 
for the girl cannot be seen as a true dissolution of the Oedipus complex. I 
stress that what I am saying are only hypotheses and speculations around 
this question. But in the case of the description which Juliet gave of the 
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masculinity complex (identification with the father, castration anxiety, 
therefore superego and no hope) nonetheless it is not a true dissolution 
because the desire has been repressed but not renounced and comes back 
in.the form of anxiety, and to that extent is not a true depassement of the 
Oedipus complex for the girl in the same way as it is for the boy, even 
though there is superego formation. 

Jacqueline Rose What worried me about Catherine's paper, which I also 
found fascinating, was not what was said about the girl, which I realise is 
causing vibrations enough in the room as it is, but actually what she said 
about the boy. It is precisely this concept of a full and satisfactory dissolu
tion of the Oedipus complex for the boy which I've always thought was a 
problem in Freud's formulation. Lacan has a term for the idea that some
thing disappears out of existence completely- it's foreclosure and it leads 
to psychosis. So the notion that the boy somehow goes through the Oedi
pus complex and it all disappears without trace is an extremely worrying 
one for me and also it implies that he moves into the position of recognis
ing that the Other can't satisfy him and all demand drops out of his psy
chic·economy. I wanted to say two things about that, one that it reminded 
me of Christopher Lasch's use of psychoanalysis which is about the neces
sary passing through of the Oedipus complex as being the pre-condition 
of free political activity for the man, which means that you can then reject 
tyranny, you can reject the state, you can reject all these hideous 
advanced American internalisations which are being imposed upon you. 
It seemed to have the notion of a kind of development out and into true 
subjecthood. So there was that problem for me and the other one is that it 
seems to leave out of the account that the passage through the Oedipus 
complex for the boy brings him up against what in Lacanian terms would 
be described as the real of sexual difference which will always persist as a 
problem or as an anxiety point for the subject- witness indeed what 
Catherine was saying yesterday about cinema as the place in which the 
fantasy that the woman exists is re-inscribed for the subject. So that in a 
sense even if the boy goes through and out of the Oedipus complex it is not 
all neatly resolved and passed through without trace and especially at the 
point of the relationship to sexual difference. 

Catherine Millot The first thing is that the idea of a complete dis
appearance of the Oedipus complex in the boy is a limit case- is the 
absolute limit of the description- and Freud himself says there are only, 
in fact, some cases where the Oedipus complex seems to disappear. 
Secondly, foreclosure is the opposite of what I was describing because 
foreclosure, far from being a case where you recognise the Other as 
lacking, is where you cannot countenance the Other at all because there is 
no question of any recognition of lack and it leads to psychosis. It is a 
much bigger denial than the normal neurotic resolution where you do 
and don't know, as it were. Finally I would say that the question for me is 
~can we do without, can we get past the father? That is the political, 
social and ethical question which in a sense underlay the whole of my 
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paper. What Freud was saying in relationship to women is that they have a 
too matter-of-fact relationship to the literal father; the man is dealing with 
his father when he is dealing with his boss. And in Lacan 's last seminars on 
Joyce he did, in fact, turn his attention to this question of the paternal func
tion and said in his classical, enigmatic fashion that one can only get past 
him if one can make use of him and that the paternal function in the way I 
have been describing it can be replaced by the 'symptome', not in the sense 
of symptom but a classical Lacanian pun le sainte homme, the holy man. 
But it is a pun on symptom, and that of course raises the whole question of 
what such a substitution should be, of a getting past of the father which 
wouldn't be a symptom. Joyce was taken as an example of a way of writing 
through that problem, writing and displacing that problem- but writing 
isn't necessary, what is required is a certain savoz'rjaire, a certain know
how, a certain play on the paternal register. The question of getting 
beyond, the idea of getting beyond the Oedipus complex is in no sense 
settled for the boy at all and that issue is wide open for the man as well. 

Louisa M urano My question is why for Lacanians women are not psycho
tic since what remains for her is a real lack which fails to be symbolised. 

Catherine Millot It is not possible to take from Lacan the idea that women 
are psychotic or that they lack access to lack. Because if there is a lack it's 
only insofar as there is a symbolic register. There is nothing missing in the 
real; the phallus itself is the symbol of sexual difference and the woman 
could be said to experience penis-envy insofar as she registered a symbolic 
lack and is therefore in the register of the symbolic. So there is nothing in 
Lacanian discourse which means that the woman does not have access to 
the realm of the symbolic. Secondly, regarding the idea that in the sexual 
act the woman sees the phallus in the body of the man and makes her own 
body a phallus for the man- there is no accusation of error in stake in that 
because, after all, these are imaginary equations which are valid for both 
sexes and men are also quite capable in the sexual act of equating their 
penis with the phallus. Furthermore, they are capable of putting the 
woman in the place of the imaginary phallus and indeed it is insofar as they 
do that, that the woman makes that identification. 

Genevieve Fraisse Could you develop the end of your article, in particular 
at the point when you said that the woman will be led in the masculinity 
complex to substitute the shadow for the substance. 

Catherine Millot Once the masculinity complex has been surpassed, 
there is no longer any demand and this leads the woman to renounce, 
precisely, all the same, the fact of imagining herself to have the phallus 
which had been set against the desire for a child. The fantasy of phallic 
possession can lead to the repression of an older desire or demand for a 
child vis-a-vis the father. Consequently, she could be said to have 
renounced the substance for the shadow- in the sense that the woman has 
been led to attach herself to a sort of fantasy, a phallic possession which has 
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existed to the detriment of the satisfaction of here initial demand_ 

Constance Penley I am still puzzled about the two superegos that you set 
up. How are you constructing the maternal superego as a superego? 

Catherine Millot The distincg9n between the maternal and paternal 
superego is best formulated in Melanie Klein's theorisation of the 
maternal superego and what is feared is not castration but destruction
related to the fantasies about the inside of .the mother's body which 
would then lead to retaliation. There's no difference in the relation to 
that anxiety for boys and girls except insofar as the different journeys 
through the Oedipus complex leaves the girl more prey to the ravages of 
that maternal superego in her later life, and that's a clinical fact. 

Juliet Mitchell I think that one of the problems of reading Lacan onto 
Freud on the question of femininity is that the Lacanian description 
refers to an earlier point of Freud's theory. Freud's writings of femininity 
are late writings, after his structural model of the mind. I know that with 
Jacqueline Rose I've written that Lacan refers to Freud's latest papers 
and not, as it is often argued, that he goes only to Freud's earliest work. 
However, on the question of the feminine. superego, I believe he does do 
this. What is missing from a Lacanian account is any place for Freud's 
change in his theory of anxiety. 

In Freud's paper to which Catherine is mainly referring- the 
1933 essay on Femininity in the New Introductory Lectures- there are 
two themes. One, Catherine has spoken to- how is it that a girl comes 
into being? We cannot say what a woman is, only how the girl comes into 
being from a child with a bisexual disposition. I think Catherine has 
spoken to that dimension of Freud's essay. But there is another dimen
sion to the essay which is set up at the beginning. Freud is addressing his 
audience of men and women and saying to men that the problem of 
femininity is something 'we've' always knocked our heads against; as for 
you women in the audience, you yourselves are the riddle. I think he's 
talking, as he has done since the 1880s, to this question of the riddle of 
femininity seen from a masculine perspective. 

If you leave out that dimension- which involves Freud's changed 
theory of anxiety, in which he changes from the notion that because we 
repress things we become anxious to the notion that it's because we are 
anxious that we repress things -you get to the untenaJ;>le contradiction 
in Lacan's and Catherine's formulation. It can't be that the girl can't 
have castration anxiety because she can't repress something and that 
repression (in the masculinity complex) then makes her anxious. It's the 
other way round in Freud, anxiety produces repression. Omitting 
Freud's last theory of anxiety entails leaving out Freud's concept of the 
ego at this period, of the ego as a system of defences formed on the bed of 
anxiety. Something the same but different from oneself causes intense 
anxiety. Remembering Freud's thesis of pre-Oedipal 'masculinity' of both 
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sexes in relation to the mother, then, at the point where the mother 
becomes the point of difference for the child, or something other than one
self, we have anxiety and the defence against it. The 'castrated' mother or 
femininity are the names that the defences which constitute the ego of the 
post-Oedipal child give to this point of difference. In omitting to discuss 
anxiety and the ego you are therefore leaving out the masculine perspective 
-for both sexes. 

You are not addressing the fact that - for Freud - both sexes repu
diate femininity. (Who wouldn't reject it- given that it is the perspective 
from which the feminine is seen as problematic, as 'the riddle'; who wants 
to be a riddle?) The Lacanian account omits Freud's changed theory of 
anxiety and Freud's new theories about the ego which came at the exact 
period when he is writing all his essays on femininity. I do think the La can
ian theory simplifies certain things; I actually do think the concept of the 
Other and of the 0 crossed through is a simplification - yet reverting to 
Freud's early model of anxiety at this point means that an important 
dimension is left out. 

Catherine Millot The first thing is that in a sense Freud was joking when he 
said the woman is the enigma for you and you yourselves, women, are the 
enigma Uokes are very serious indeed) because of three points which I hope 
will clarify all the questions raised by this paper. First of all, all sexed sub
jects are in the same place as regards the enigma of femininity insofar as 
what is being represented there is Lac an's question of what is the desire of 
the Other- which is how he formulated Freud's question, what does a 
woman want? That desire will always be the desire ofthe mother; the father 
comes into the question in a completely different way and both the girl and 
the boy will be suspended in identical ways in relation to the mother's 
desire. That they are both in the same position is the first point - there is a 
lack of differentiation in relation to that primordial desire. Secondly, and 
overlaying this comes the question which Lacan addressed later in his work 
when he said 'there is no signifier Woman in the unconscious', no signifier 
WomanwithacapitalW, thatthewomanisunsymbolisableforbothsexes. 
Now obviously in so far as women are women this touches them somewhat 
more closely than it might be seen to touch men but in a sense what I was 
doing in my paper today was giving the Lacanian and Freudian approach 
to that statement 'Woman does not exist'. What that means and this is my 
third point is that there is available for women, and this was the whole drift 
of the paper about the superego, no possibility of a post-Oedipal feminine 
identification because the journey which I described through the Oedipus 
complex, the recognition of castration, the problem of the fantasies and 
desires that that unleashes, leaves no possibility for the woman of a 
straightforward post-Oedipal identification with the woman, it becomes a 
contradiction in terms. I am saying that both sexes are at this same point of 
impossibility but that in a sense what might be a dissolution or getting 
beyond of the Oedipus complex for the girl is precisely a renunciation of the 
existence offemininityin thatsenseofWoman with a capital W. Is that not 
a good conclusion? 



Feminism, Film Theory and the 
Bachelor Machines 

Constance Penley 

'Bachelor machine' is the term Marcel Duchamp used to designate the 
lower part of his 'Large Glass: The Bride Stripped Bare by Her Bachelors, 
Even.' That coinage was borrowed by Michel Carrouges to isolate a phe· 
nqmenon that he describes in his 1954 book, Machines Celibataires .1 From 
about 1850 to 1925 numerous artists, writers and scientists imaginatively 
or in reality constructed anthropomorphised machines to represent the 
relation of the body to the social, the interrelationships of the sexes, the 
structure of the psyche, or the workings of history. An inventory ofliterary 
and artistic bachelor machines lists Mary Shelley's Frankenstein, Edgar 
Alien Poe's The Pit and the Pendulum, Villiers de l'lsle Adam's L 'Eve 
Future, almost everything ofJules V erne or Alfred Jarry, Raymond Rous
sel's Impressions of Africa, Franz Kafka's The Penal Colony, Fritz Lang 
and Thea von Harbou's Metropolis, and the machine-sculptures of Jean 
Tinguely. And, as for more scientific bachelor machines, we find Freud 
exclaiming to Fliess of his work on the Project for a Sdentific Psychology, 
'Everything fell into place, the cogs meshed, the thing really seemed to be a 
machine which would run of itself. '2 This 'inexhaustible inventiveness and 
dream -like renewal of mechanical models'3 is, however, circumscribed in a 
particular way. As Michel de Certeau said of the bachelor machine, ~It does 
not agree to write the woman as well ... The machine's chief distinction is 
its being male. '4 

Characteristically, the bachelor machine is a closed, self
sufficient system. Its common themes include frictionless, sometimes 
perpetual motion, an ideal time and the magical possibility of its reversal 
(the Time Machine is a bachelor machine), electrification, voyeurism 
and masturbatory eroticism, the dream of the mechanical reproduction 
of art, and artificial birth or reanimation. But no matter how compli
cated the machine becomes, the control over the sum of its parts rests 
with a knowing producer who therefore submits to a fantasy of closure, 
perfectibility and mastery. 

It is only fitting that these characteristics should remind us of 
another apparatus, one that can offer impeccable credentials with respect 
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to the bachelor machine's strict requirements for perpetual motion, the 
reversibility of time, mechanicalness, electrification, animation and voy
eurism: the cinema. Indeed, it is around themetaphorofthecinema as an 
apparatus that much of the most energetic contemporary thinking about 
film has taken place. We have only to recall the conspicuous influence of 
Jean-Louis Baudry's two articles about the cinematographic apparatus 
and Christian Metz's 'The Imaginary Signifier'5 to recognise how forcefully 
the idea of cinema as a technological, psychical and institutional 'machine' 
has shaped our current ways of understanding film. Just an influential, 
however, is the theory that classical film narrative is itself a machine and an 
avowedly bachelor one. On the latter point, Raymond Bellour, for 
example, describes the narrative mechanism of Hollywood film ('a 
machine of great homogeneity, due to its mode of production which is both 
mechanical and industrial')6 in terms of a 'massive, imaginary reduction of 
sexual difference to a narcissistic doubling of the masculine subject.' 7 And 
as for the infinitely sustaining and self-sufficient qualities of the machine 
model, Stephen Heath argues that the classical narrative system is pro
grammed to carry out 'a perpetual retotalisation of the imaginary.'8 

What are we to make, then, of Michel de Certau's assertion that 
the bachelor machine 'does not ... write the woman'? Or, similarly, 
Freud's claim that 'It is highly probable that all complicated machinery 
and apparatus occurring in dreams stand for the genitals- and as a rule 
the male ones'?9 For feminists writing about film the question of the fit
ness of the apparatus metaphor has been a secondary one, that is, 
whether or not it provides an adequate descriptive model of the way clas
sical film functions on the basis of and for masculine fantasy (most agree 
that this is largely the case). They have found it more productive to ask 
whether this description, with its own extreme bacheloresque emphasis 
on homogeneity and closure, does not itself subscribe to a theoretical 
systematicity, one that would close off those same questions of sexual dif
ference that it claims are denied or disavowed in the narrative system of 
classical film. Thus in recent feminist writing about film it is clear that 
this critique of the theories of the apparatus parallels the feminist chal
lenge to two other theoretical practices which also stand accused of keep
ing bachelor quarters: Marxism (its awkward dealings with the 'woman 
question') and psychoanalysis (its negative construction of 'feminine 
sexuality'). 10 

In examining the metaphor or model of the cinematic apparatus, 
the most useful and successful feminist approaches have been those that 
take film theory on its own terms- semiology, psychoanalysis, textual 
analysis- while questioning the capacity of each to elide the difficulties 
specific to feminine sexualty, if not gendered subjectivity tout court. 
Another approach to the same apparatus question in its relation to ideas 
like the Imaginary, identification and repetition, would be to reject, out 
of hand, all the work produced by film theory, on the grounds of its mani
fest exclusion of the woman; and then strike out along the well-worn dis
sident paths of a reductive biologism, sociologism, or mysticism of the 
feminine, resurrecting once again the expressiveness of the woman's body 
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or 'women's experience,' and summoning up such pale spectres as the 
'Electra complex,' archaic pulsionality, womb envy, and the feminine 
principle. All of these 'alternatives' would be, however, merely another 
version of the easily accepted (because narcissistically desired) or the 
already known (the comfort of repeating the same). 

The metaphorical construction of the cinema as an apparatus was 
a response to the need to account for several aspects of film ranging from 
the uniquely powerful impression of reality provided by cinema and the 
specific mode of positioning the subject as a film spectator, to the very 
desire intrinsic to cinema-going itself. The cinematic apparatus is not 
merely the technological base (although the popular perception of 
cinema's 'scientific' and technological origins are fantasmatically crucial 
to its reality-effect), but the entire institution of cinema, its means of pro
moting and distributing itself and its administration of the social spaces in 
which we view films. Broadly speaking, the cinematic apparatus achieves 
its specific effects (the impression of reality, the creation of a fantasmat
ically unified spectator-subject, the production of the desire to return to 
the cinema) because of the way it manages to re-enact or mimic the scene 
of the unconscious- the psychical apparatus- and duplicate its mechan
isms by way of illusion. For both Metz and Baudry, the apparatus model 
is convenient because, like Freud's psychischer Apparat (which, in The 
Interpretatz"on of Dreams, he defines in comparison to an optical 
apparatus) it allows us to describe the coexistence of the different systems 
or agencies which make up the cinematic apparatus, allot them their 
various functions, and even assign them a temporal order. In the early 
Freudian model, the function of the psychical apparatus is to keep the 
internal energy of the organism at the lowest possible level in accord with 
the 'constancy principle.' The cinematic apparatus, like the psychical 
system, is therefore a homeostatic model, in which all circulating energy 
is regulated, balanced, controlled. (Similarly, at the level of classical film 
narrative, Stephen Heath characterises it as functioning according to 'the 
capture and regulation of energy.') 11 

It is Baudry's work which most completely identifies the psychical 
apparatus and its topography with that of the cinematic apparatus. For 
Baudry, the cinema is not an extension or prothesis of the psyche (as it is 
sometimes for Metz) but a faultless technological simulacrum of the 
systems Ucs and Pcs-Cs and their interrelations. In a grand teleological 
gesture, Baudry claims that all the other art forms (drawing, painting, 
photography, etc.) are simply rehearsals of a primordially unconscious 
effort to recreate the scene of the unconscious, while cinema is its most 
successful achievement. Baudry agrees with Metz that the success of the 
apparatus in its production of cinematic pleasure is due to the fact that it 
was, after all, 'built' in conformity to strictly wish-fulfilling requirements. 
Thus in Baudry's Freudian terms, the apparatus induces (as a result of 
the immobility of the spectator, the darkness of the theatre, and the pro
jection of the image from a place behind the spectator's head) a total 
regression to an earlier developmental stage in which the subject hallu
cinates satisfaction; or, in Metz's more Lacanian schema, the apparatus 
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mimes the mirror stage and therefore structures for the spectator a com
pletely imaginary relation to the screen where the subject is given the 
seamless illusion of unity and totality, as well as as identificatoryfeeling of 
mastery over the visual field. 

The initial problems posed by the theories of the cinematic appar
atus for a feminist consideration of film are both theoretical and prac
tical. Jean-Louis Baudry's psyche-machine-cinema model is not only 
ahistorical but also strongly teleological. The shackled prisoners fas
cinated by the shadows on the wall of Plato's cave are the first 'cinema' 
spectators; the only historical changes in the apparatus since then have 
been little more than technological modifications. If the apparatus stages 
an eternal, universal and primordial wish to create a simulacrum of the 
psyche, then Baudry's argument is blind to the economic, social or polit
ical determinations of cinema as well as its basic difference from other art 
forms (painting and photography are merely less successful versions of the 
cinema-machine; they are all 'metonymies ... [of] the same 
metaphor'). 12 A further problem is that Baudry's teleological argument 
asserts that cinema aims at pleasure alone, and that it unfailingly 
achieves it, an assertion, moreover, that is merely stated and not sup
ported. Why does the subject necessarily seek pleasure and its fulfillment? 
Surely psychoanalytic theory has offered us a more complex account of 
the vicissitudes of desire (the repetition compulsion and the death drive), 
let alone posited the desire for an unsatisfied desire (hysteria, or desire as 
a function of lack)? The question of pleasure has been a crucially troub
ling one for feminist film theory and filmmaking, and the theory of the 
apparatus appears to answer the question before it is even raised. A final 
difficulty is that neither Metz nor Baudry (in his second article) mention 
specific films. Are we then to conclude that every kind of film elicits the 
same labour in the apparatus and the same ruthlessly deterministic 
effects? Although it would seem important to describe the workings of the 
apparatus itself prior to specific inflections of it, doesn't this lead to an 
overwhelmingly negative and deterministic idea of the possibilities of 
radical experimentation in film? For if the effects of the apparatus are 
total, and always totally successful (for example, its creation of a unified, 
transcendental subject and of a completely imaginary relation of the 
spectator to the screen), then it begins to look like mere wish-fulfillment 
to imagine the kind of film that would subvert its power. There must be a 
way of recognising the pervasive power of the apparatus without sacrific
ing this sense of acceptance on the altar of fatalism. 

Beyond these general complaints about the apparatus as a model 
for cinema, feminists have also questioned its association with several 
interconnected ideas or psychic functions: the Imaginary and the mirror 
stage, identification, repetition and homeostatic regulation. I want now 
to examine some of those specific criticisms of the apparatus theories, and 
then point to possible ways of evicting the cinematic apparatus from its 
well-appointed bachelor residence. 

The imaginary, of which the cinema may well be the most privil
eged and efficient machine, is precisely a machine, an apparatus 
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in which what is at stake is a repression or refusal of the problem 
or difficulty ofsexuality. (Jacqueline Rose)13 

From the evidence of the above quotation, it is clear that some feminists 
have found the machine or apparatus metaphor both polemically useful 
and illuminating. But what is also obvious in these few lines is an atten
tion to what is at stake in this configuration of sexual difference as a 
problem for film and theory. The psychoanalytic concept of the imagin
ary was formally introduced into film theory by way of Christian Metz's 
'The Imaginary Signifier', a lengthy essay exhaustively devoted to a dis
cussion of the 'imaginariness' of the cinematic signifier and, by extension, 
of the cinematic apparatus. For Metz, cinema is the art form of the imag
inary par excellence, and for two reasons. Firstly, because of its mani
pulation of five material components or channels of communication 
(analogical image, graphic image, sound, speech, dialogue) film is more 
sensorially present than any other medium. At the same time, however, 
that which it depicts is extremely absent. In contrast to theatre, for 
example, where the actors physically share the time and space of the 
audience (although not necessarily in the fiction of the play, of course) 
film actors typically do their work far in advance of the moment of view
ing and are not physically present in the same space as the cinema 
audience (they are on the screen but that space is, say, a sound stage at 
Warner Bros). This combination of presence and absence is character
istic of the Imaginary, as exemplified in the mirror stage of Jacques 
Lac an; the infant, seeing itself in the mirror, has the sense of being 'there' 
for the first time, existing as a separate and autonomous entity, at exactly 
the moment when it is 'not there' because what it in fact sees is an image of 
a separateness and independence that it has not yet achieved. For Metz, 
however, the mirror identification is not a primary but a secondary form 
of cinematic identification. Even more ·fundamental in its effects is the 
spectator's identification with his own act of vision as it is taken up and 
relayed by the camera. Primary identification, then, is with the camera, 
or rather with the spectator himself in his own act of perceiving. This 
primary identification is the basis for the formation of a transcendental 
subject, a spectator centered for absolute mastery over the visual domain. 
As for the spectator's belief in the reality of the cinematic image, Metz 
links this to the inherent lack or absence at the heart of the cinematic sig
nifier. By a process offetishistic disavowal, the spectator admits that what 
he is perceiving is not really there, but he makes himself believe it to be 
there nonetheless (the fetishistic formula of 'I know, but': 'I know that she 
does not really have a penis, but I believe it to be there all the same'). 

In two essays on the use of the concept of the imaginary in psycho
analysis and film theory, 14 Jacqueline Rose argues that Metz makes his 
claims about the excessive imaginariness of the cinematic signifier on the 
basis of an overly schematised and reductive notion of the imaginary. 
What Metz disregards is that the imaginary is never purely imaginary just 
as the visual is never merely perceptual. In Lacan's later work on vision, 
particularly in the four seminars included under the heading 'Of the 
Look as objet petit a, '15 he stresses that the imaginary is always permeated 
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by the desire of the Other, and that it is a triangular rather than a dual 
relation. This triangulation can be seen most vividly when the child in 
front of the mirror turns to the one who is holding it and appeals with its 
look for an affirmation of what it sees. This appeal places the imaginary 
relation in the register of demand and therefore desire, thus preempting 
any theoretical use of the mirror stage as an absolute or exemplary 
instance of unity or completion. Similarly, Metz's conclusions about th,t 
spectator's primary identification and the formation of his transcendent
al subjectivity need to be qualified by a more subtle and intricate reading 
of the psychoanalytic insights into vision and subjectivity. In Lacanian 
thought, for example, the subject of vision is also an object of representa
tion. Since vision always takes place in the field of the Other's vision and 
desire, the important look is the one that comes from outside ('What 
fundamentally determines me in the visible is the look which is outside'). 16 

The subject can be 'seized by the object of its look,'17 and, moreover, the 
subject cannot see what it wants to see because the look is never a pure 
look (purely perceptual) but conditioned by the look (the desire) of the 
Other. As a third and final factor, the subject can never see from the 
place from which it is seen. All of this colludes against any idea of a 
subject identifying with itself as a pure act of perception or that act 
leading to a mastery or transcendence at the level of vision. On the con
trary, it suggests that the seeing subject (the subject of the unconscious) is 
in an extremely insecure position, that, if anything, the subject is more 
seen than seeing. Metz, in claiming that the cinema spectator is immed
iately and successfully positioned as a transcendental subject within a 
fantasy of omniscient perception and knowledge confuses the actual 
effects of the apparatus with its aim. The apparatus may 'aim' to con
struct a transcendental subject but it must necessarily always fail because 
subverted by the presence of desire in vision. This is not to discount the 
power of the illusionistic effects of the apparatus; it is merely to call into 
question the idea of an always successfully achieved subject construction 
that would be a purely imaginary one. 

The bacheloresque cast of Metz's formulation lies in its over
emphasis on the Imaginary at the expense of the Symbolic. Here, the 
subject, that is, the subject of the unconscious, is sexless or nongendered. 
As we have seen, however, the imaginary is not to be construed as a 
developmental 'stage' that exists 'before' symbolisation or desire (the tri
angulation of the mirror situation through the demand made to the 
Other) or as a moment preceding the splitting of the subject, a moment 
which is inseparable from sexual division. But perhaps this theoretical 
elision of sexual difference can be seen even more strikingly in Metz's dis
cusion of filmic fetishism where the spectator doubles up on his belief in 
the image in order to counter the perception that the image is not real or 
that the depicted object is not really present. As Rose points out, how
ever, fetishism does not bear, finally, on the image or the object but 
rather on the structure of subjectivity. In the psychoanalytic scenario of 
fetishism the traumatic moment is the boy child's perception that the 
mother has no penis. But the spectator's perception of the absence of the 
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object and thus of the unreality of the image cannot be compared directly 
to this traumatic perception. Firstly, the absent object of fetishism is not 
just any object but the maternal penis. Metz fails to account for the 'con
text' of that look, a context in which the act of perception is irremediably 
bound up in a structure of sexual difference. His argument, moreover, 
conceives the moment of perception as a moment of realisation or know
ledge and its disavowal. It is questionable, however, whether that 
moment can have any meaning in itself, or whether, indeed, meaning 
only comes after the fact. For Freud, the meaning of that moment is 
delayed, and only acquired after the subject has come to recognise the 
value of having a penis or not. Meaning, as Rose puts it, lies 'elsewhere,'18 

and not in the immediacy of perception. 
Another problem with Metz's account is its inordinate emphasis 

on the conscious nature of the spectator's belief in the moment of perceiv
ing. For Metz, the spectator 'doubles up'19 his belief as a defence against 
the anxiety caused by recognising the absence inherent to the cinematic 
signifier. The result amounts to an elision of any unconscious effect 
because it transforms that moment into a conscious 'I know, but ... '-'I 
know that it's not real, but I'll pretend while I'm here that it is. '20 Rose is 
quick to point to the feminist consequences of such a theoretical repres
sion of the concept of the unconscious: disavowal (of the maternal penis) 
must be understood as an unconscious fantasy or else we are left with the 
theoretically unfeasible and politically unacceptable notion that the 
child has a real perception ofa real feminine inferiority. 21 

Finally, then, the only notable consideration of 'difference' in 
Metz's theory of the cinematic signifier is the difference of a given image 
from the real object. Disavowal turns upon the spectator's recognition 
that the image is really lacking (in relation to the real object which it is 
not) and his subsequent attempt to repress that knowledge; thus the only 
thing that can upset the illusion of imaginary identity would be an image 
that is too unreal. 'Any challenge to the imaginary remains within the 
terms of the imaginary itself. '22 The effects of the Symbolic (or the Real, 
for that matter), inasmuch as they inscribe sexual difference, are· dis
regarded, and Metz's 'imaginary signifier' begins to assume the familiar 
dimensions of a bachelor apparatus. 

Rose's attempts to counter the bachelor tendencies of the appar
atus always look to psychoanalysis as a source of more sophisticated read
ings than the theory of the apparatus has provided. By contrast, Joan 
Copjec ('The Anxiety of the Influencing Machine')23 irrher comparison of 
Metz and Baudry's theories of the apparatus with the Tauskian machine 
constructed by schizophrenics to deny sexual difference chooses to engage 
the Derridean critique as a way of raising questions of sexual difference. 
Copjec argues that the theory of the apparatus constructs an anthropo
morphised machine that is a projection of a libidinalised body, a phallic 
machine producing only male spectators. She even suggests that the 
theory of the apparatus is paranoid, and claims that it arose as 'a delu
sional defense against the alienation that the elaboration of cinema as a 
language opened in theory. '24 In other words, the theory of the apparatus 
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sprang up in the wake of Metz's Langage et cz'nema as a way of denying 
that book's most important insights for cinema, particularly its insistence 
on the idea that subjectivity is a linguistic construction or effect. 

In 'Freud and the Scene ofWriting,'25 Derrida has, in fact, written 
a critique of those machine metaphors of the psychical system, a critique 
which closely parallels our concern here with the bacheloresque tenden
cies of the cinematic apparatus. His essay attempts to locate and follow in 
Freud's text (from the Project for a Sdentifz"c Psychology (1895) to the 
'Note upon the Mystic Writing Pad' (1925) the path of a metaphoric 
investment in writing or the scriptural 'which will eventually invade the 
entirety of the psyche' (p 75). Derrida's interest lies in the progress of 
Freud's effort to find a model that could represent both the psychical 
system and its contents, beginning with the 'neurological fable' of the 
Project, proceeding through the optical machines of the Traumdeutung, 
and concluding with the writing machine modelled on the Mystic 
Writing Pad. Derrida, however, is not so much concerned with the 
adequacy of the model (its mimetic accuracy) but rather with the ques
tion of representation itself. 

Psychical content will be represented by a text whose essence is 
irreducibly graphic. The structure of the psychical apparatus will 
be represented by a writing machine. What questions will those 
representations impose on us? We shall have to ask not if a writing 
apparatus- for example the one described in the 'Note Upon the 
Mystic Writing Pad- is a good metaphor for representing the 
work of the psyche; but rather what apparatus we must create in 
order to represent psychical writing, and what the imitation, pro
jected and liberated in a machine, of something like psychical 
writing might mean. (p 76) 

What questions, indeed, will those representations impose on us? 
In The Interpretatz"on of Dreams Freud proposed that we picture 

the instrument that carries out our mental functions as resembling a com
pound microscope, a telescope or a photographic apparatus. With this 
optical machine metaphor he hoped to overcome several limitations 
which had become increasingly apparent in his earlier neuron model, one 
based on a mode of explanation borrowed from the natural sciences, in 
which psychical events are characterised as states quantitatively deter
mined by distinct material particles. Freud wanted to move away from 
the biologistic idea that these events take place in specific' anatomical 
areas of the brain. In order therefore to distinguish psychical locality 
from anatomical place, he suggested that we understand psychical local
ity as corresponding to a place inside an optical instrument where a vir
tual image forms: 'In the mic:r;oscope and telescope, as we know, these 
occur in part at ideal points, regions in which no tangible component of 
the apparatus is situated. '26 Freud, to give a better account of the 
functioning of memory, needed a model that would emphasise the 
temporal order rather than the spatial distribution of psychical 
movements, and he felt that the optical model was better able to describe 
the regulated timing of :movements as they were 'caught and localized in 
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the parts of the mechanism' (p -98). The shortcomings of the optical 
instrument metaphor were eventually to become obvious to Freud, not 
least because his better understanding of the workings of the psyche 
involved certain contradictions that the optical model could not properly 
represent. The psychical system, in fact, consists of two systems, one 
which will receive impressions, and another system to permanently 
record those impressions. The optical machine, however, is too one
dimensional to incorporate this 'double' register. Derrida notes that it 
was in the Mystic Writing Pad that Freud discovered a solution to all the 
cumulative problems encountered in this project. To begin with, the 
Mystic Pad can accommodate both systems: the top sheet (covered by a 
transparent protective layer) receives the impressions made by the stylus, 
but can be fully erased, leaving room for more marks, by simply lifting it 
away from the wax surface underneath; the wax layer permanently 
records all of the impressions made upon it. The act of writing itself solves 
other problems. Temporality, for example, is now inscribed in the pro
cess. because of the seriality of steps involved: making the impression, 
lifting the second sheet to erase it, lowering the sheet, making new marks, 
etc. Also, the two-handed nature of the machine suggests a level of 
ambivalence about the agencies and origins of its modus operandi. 

This machine does not run by itself. It is less a machine than a 
tool. And it is not held with only one hand .... At least two hands 
are needed to make the apparatus function, as well as a system of 
movements, a coordination of independent initiatives, an organi
zed multiplicity of origins. (p 112) 

As Derrida reminds us, one always writes for someone and we must be 
several to write and to 'perceive' (p 113). The subject of writing, then,is 
very different from the singular subject of the optical apparatus: 'The 
subject of writing is a system of relations between strata: of the Mystic 
Pad, of the psyche, of society, of the world. Within that scene the punc
tual simplicity of the classical subject is not to be found' (p 113). 

Joan Copjec calls into question the equally punctual simplicity of 
the subject of the cinematic apparatus by pointing out that a more 
complex idea of subjectivity, of subjectivity in language, is already at 
work in the notion of the dispositif as opposed to the appareil. The 
English translation of the titles of Baudry's two articles on the apparatus 
hides the fact that he uses two different words: apparez·z in the first and 
dispositif in the second. Copjec reminds us that apparez"l can be trans
lated as 'apparatus' but dispositif would be better translated as 'arrange
ment.' The apparatus, she argues, anthropomorphises a social construc
tion which privileges the male, but by emphasising the apparatus as 
something else, called an 'arrangement,' we can begin 

to question the anthropomorphic power it assumes, the function
alism it exhibits. Patriarchy can only be an effect of a particular 
arrangement of competing discourses, not an expressive totality 
which guarantees its own self-interests .... What must be 
analysed is the way particular discourses inscribe sexual differ
ences, different subject positions .... Woman produced as a 
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category in various signifying pra<:tices .... the multiformity of 
the construction of sexual differences. (p 58) 
In another essay, on repetition or the compulsion to repeat in film 

and film theory, 27 Copjec presents a second critique of the cinematic 
apparatus, this time from the perspective of the ideas about repetition 
and pleasure at work in the theories of the apparatus as well as current 
narrative theory of film, particularly that of Raymond Bell our. She cites 
Baudry's description of the apparatus as activated by a compulsion to 
repeat, a return to a former stage of satisfaction, and Metz's insistence 
that cinema is motivated by the pleasure principle, which entails the 
production of'good objects' only, that is, pleasurable films. 'Behind' this 
pleasure principle, moreover, is an a prz"orz" intention that Baudry and 
Metz ascribe to the apparatus. For Baudry, the cinema az"ms to produce a 
hallucinated satisfaction because it is the embodiment of a primordial 
wish to reproduce that infantile pleasure. And for Metz, it is the z"ntentz"on 
of the institution which defines the success of the cinematic performance, 
'since the institution as a whole has filmic pleasure alone as its aim'. 28 

Similarly, Raymond Bell our, who, more than any other film theorist, has 
addressed himself to the question of repetition in the cinema, says 

Beyond any given film, what each film aims at through the 
apparatus that permits it is the regulated order of the spectacle, 
the return of an immemorial and everyday state which the subject 
experiences in his dreams and for which the cinematic apparatus 
renews the desire. 29 

'IT /he cinematic apparatus renews the desire': a final feature of the 
apparatus is its ability to reproduce itself. As Metz says, 'It is the specific 
characteristic of every true institution that it takes charge of the mech
anisms of its own reproduction. 30 Repetition, then, occurs at every level of 
functioning of the apparatus: it repeats for the spectator a former 
pleasure, and it repeats itself as it reproduces its own mechanism. In 
addition, at the level of classical narrative, the contradictions of that 
narrative system are worked through and resolved in what Bellour calls 
the 'repetition-resolution effect' ('the fact that the film resolves itself, 
moves from its beginning to its end by means of differential repetition or 
the final integration of a certain number of elements given at the begin
ning and in the course of the narrative.'31 Faced with the overwhelming 
evidence and ubiquity among theorists of the role of repetition in film, 
Copjec nevertheless maintains that, for all of the psychoanalytic refer
ences found in the theories of the apparatus, this is not, in fact, a very 
psychoanalytic idea of repetition. For psychoanalysis moved itself beyond 
an early understanding of repetition as either reproduction or restitution. 
Repetition does not reproduce past scenes, as the analysis of the Wolfman 
reveals in its elaboration of the structure of fantasy; it is not necessary for 
an event to have taken place for it to have an existence in concrete, retro
spective effects. Neither does repetition restore a lost object or a lost 
relationship to an object; as Freud observed of his nephew's Fort/Da 
game, mastery over the mother's absence is secondary to the primary feat 
of replaying the loss itself, of 'returning to the ever-open gap introduced 
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by the absence,' 32 an activity that situates itself distinctly beyond the con
stant, homeostatic circuit of the pleasure principle. Above all, as Lacan 
has shown, repetition involves alienation because of its association with 
the splitting of subjectivity. The mother's departure incites the infant to 
'mutilate itself,'33 to use a part of itself to signify her absence. This part 
will eventually become the objet petz't a, the cause of desire which, to 
remain desire, must remain unattainable. Alienation, splitting, and the 
impossibility of satisfaction are a far cry from the version of repetition as 
pleasure that we find in the theories of the apparatus. 

Again, what is at stake for feminism in the superiority of one 
definition over the other? For Copjec, Baudry undermines his own effort 
to account for the ideological determinations of cinema by attributing an 
unconscious aim to the apparatus' and ascribing to it a kind of trans
historical agency. Desire, in this light, would be an originating force and 
its unquestionable aim would be satisfaction: 'The cinematic apparatus 
becomes, once again, a tool that restores the integrity of the subject, 
supplies the subject's demand' (p 50). Derrida, she says, follows Feud, 
and avoids this 'incipient anthropomorphism' by substituting a writing 
machine for the optical apparatus. The Mystic Pad, as we have seen, is a 
vastly more complex metaphor because (and this is the problem of 
representation again) it can also represent the z'nsufjz"cz'ency of the 
psychical apparatus, its supplementary (rather than complementary) 
status: 'The apparatus may be an ancient dream of man but in Derrida's 
analysis this dream is itself a psychic supplement, the indication within 
the subject of its unfulfillment' (p 51). And to show that he, too, knows 
exactly what is at stake in the apparatus model, Derrida appropriately 
concludes 'Freud and the Scene of Writing' with one of Freud's own 
conclusions (already cited above) concerning the dream-work: 'It is 
highly probable that all complicated machinery and apparatus occurring 
in dreams stand for the genitals - and as a rule the male ones ... ' 

If, as Copjec claims, the theories of the apparatus constantly 
reproduce the same (that is, the male, as well as a male) point of view 
through their repeated emphasis on structures of masculine voyeurism, 
fetishism and identification; and if, as Rose asserts, film theory's use of 
the concept of the imaginary tends to elide questions of sexual difference, 
is there any way in which the 'excluded' woman can be reintroduced 
without falling back upon appeals to feminine identity and essence? Is it 
possible to dismantle, or rather de-bachelorise, the bachelor machine? 
Strikingly, and I would argue, symptomatically, two writers have each 
come to similar conclusions a bout ways of subverting the male narcissism 
of the apparatus theory. Both Mary Ann Doane34 and Joan Copjec35 have 
suggested substituting the 'anaclitic' model of the drives for the account 
which bases itself on the fundamental importance of narcissism to the 
structuring of human subjectivity. The logical appeal of this is interesting 
not only because of the similarity of their conclusions, but also because it 
would seem to contradict other of their arguments, particularly those in 
which subjectivity is presented in terms of a linguistic or symbolic 
construction. I will suggest moreover that it is symptomatic because they 
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introduce a model which ultimately risks (again) closing off questions of 
sexual difference. 

Freud introduced the notion of anaclisis in Three Essays on 
Sexuality (1905) to describe the emergence of the sexual drives from the 
self-preservative instincts. In his 1915 essay, 'On Narcissism,' he contrasts 
anaclitic object-choice to narcissistic object-choice. Anaclitic choices are 
made along the lines of an initial attachment to the image of the parental 
figures, either to the woman who fed the infant or the man who protected 
it. In other words, the choice of love-object (the prototype of the sexually 
satisfying object) is determined with respect to the specific parental 
responsibilities for the child's feeding, care and protection. The 
contrasting form of object-choice, the narcissistic one, was postulated by 
Freud in order to account for homosexual object-choice; it includes four 
possibilities all of which are modelled on the subject's relation to himself 
rather than on a pre-existing relation to a parental figure. A narcissistic 
type can thus love: 1. what he himself is (i e himself), 2. what he himself 
was, 3. what he himself would like to be, 4. someone who was once part of 
himself. (Conventionally gendered language creates a confusion here: 
Freud in category 4 is actually describing a woman who narcissistically 
loves her child because it was once part of her body.) This points up some 
of the difficulties inherent in the distinction between anaclitic and 
narcissistic. Although Freud states that male object-choice is typically 
anaclitic while the female's is as a rule narcissistic, he points out that this 
distinction is only a schematic one and that 'both kinds of object-choice 
are open to each individual. '36 The two types of object choice are thus 
purely ideal and can be alternated or combined in any actual individual 
case. Furthermore, in Freud's own examples, the antithesis between 
anaclitic and narcissistic object-choice does not always hold up. He 
describes as narcissistic, for example, the woman's choice of a man 
primarily for his love toward her, and not for her own love toward him. 
Here, however, the woman seems to be attempting to reproduce her 
relationship to the mother who fed and took care of her, which would 
thus be characteristic of anaclitic object-choice. 'Anaclisis' has by and 
large become an obsolete term, now used only descriptively or histori
cally, because of our increased understanding of the fundamentally nar
cissistic nature of all object relations, even the very earliest ones. It is 
Lacan's mirror stage, of course that has given us the metaphor of the 
narcissism underpinning all object relations, a schema in which the child 
can only take another for an object once it has taken itself as an object. 
One's first love-object is oneself. 

What would be the advantage then of substituting the anaclitic 
model of the drives for the narcissism of the apparatus, as Doane and 
Copjec have advocated? They each object to the central role cast for 
narcissism in the structuring of human subjectivity because this formula 
(the Lacanian account) requires both the man and the woman to define 
themselves in relation to a third term, a term which stands for the insuf
ficiency or incompleteness of the subject- the phallus. They object above 
all to the fact that this formula supports the claim for a single libido, which 
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Freud called masculine. Thus, in Doane's words, the narcissism/phallus 
model fails to provide a theory of woman's 'autonomous symbolic rep
resentation'. (p 33). While Copjec criticises the apparatus theories for 
their exclusion of the feminine body, Doane goes even further, detecting 
what she interprets as tell-tale tendencies of bachelor thinking in those 
feminist anti-essentialist critiques .which militate against any consider
ation of a 'na:tural' female body. Like the apparatus theories, the anti
essentialist arguments (and here she is referring specifically to the work of 
m/f) have paranoic ally discarded any discussion of the body. In rejecting 
the idea of a natural female body, they have eliminated questions of the 
body altogether. Doane fears that the very force of their arguments will 
lure feminists into a one-dimensional extremist logic (one shared, for 
example, by the experimental filmmaker, Peter Gidal, who refuses to 
include in his films any representation of a woman on the grounds that 
the perception of that image is too culturally rooted in an idea of her 
essential (biological) difference). But we need some conception of the 
female body, Doane argues, in 'order to formulate the woman's different 
relation to speech, to language' (p 33). Copjec, in agreement with Doane, 
acknowledges that the task of putting the body back into film theory will 
'often look like a return to biologism' (p 43); Doane, however, reasons 
that, in Stephen Heath's words, 'the risk of essence may have to be 
taken', 37 in order to formulate theories which provide the woman with 'an 
autonomous symbolic representation' (p 33). In the attempt to find an 
approach which does not irremediably separate psyche from body, or 
which does not exclude the woman's body, Doane and Copjec, then, take 
up the theoretical cause of anaclisis as a way of challenging the apparatus 
theorists and the anti-essentialists. They find support for their challenge 
in the recently renovated version of anaclisis found in Jean Laplanche's 
Life and Death in Psychoanalyszs. 38 Here is Mary Ann Doane's summary 
of Laplanche on anaclisis: 

Jean Laplanche explains the emergence of sexuality by means of 
the concept of propping or anaclzsis. The drive, which is always 
sexual, leans or props itself upon the nonsexual or presexual 
instinct of self-preservation. His major example is the relation of 
the oral drive to the instinct of hunger whose object is the milk 
obtained from the mother's breast. The object of the oral drive 
(prompted by the sucking which activates the lips as an erotogenic 
zone) is necessarily displaced in relation to the first object of the 
instinct. The fantasmatic breast (henceforth the object of the oral 
drive) is a metonymic derivation, a symbol of the milk: 'The 
object to be rediscovered is not the lost object, but its substitute by 
displacement; the lost object is the object of self-preservation, of 
hunger, and the object one seeks to refind is an object displaced in 
relation to that first object.' Sexuality can only take form in a 
dissociation of subjectivity from the bodily function, but the 
concept of a bodily function is necessary in the explanation as, 
precisely, a support. (pp 26-27) 

If sexuality can be explained only in relation to the body which serves as 
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its 'prop,' then any discussion of sexuality (in filmic representation or 
otherwise) will therefore be obliged to account for the role of the body. 
This raises at least two questions. First, what is lost by dropping narcis
sism from the account of the emergence of the drives and object-rela
tions? And second, is the 'anaclitic' body necessarily a feminine body, and 
is this the body we need in order to ensure the reconceptualisation of the 
feminine body in film theory? 

Doane and Copjec's use of anaclisis to describe the emergence of 
the drives and the formation of subjectivity should be viewed in the 
context of recent feminist attempts to align the drives with the body and 
the body with woman: Julia Kristeva's celebration of the woman's special 
relation to the pre-Oedipal mother's body, Michele Montrelay's emphasis 
on the 'real' of the woman's own body which imposes itself prior to any act 
of construction, Luce Irigaray's mapping of the feminine psyche onto 
that body's supposedly multiple sexualities.39 In each case the aim is to 
give an account of femz'nz'ne ~xuality, one which these writers believe that 
Freud neglected and that Lac an either wilfully doctored or outrageously 
construed in the form of a new mysticism of the feminine. 'The risk of 
essence' unabashedly taken by these alternative theories of the feminine 
typically involves, however, ignoring the important psychoanalytic 
emphasis on the way that sexual identity is imposed from the 'outside.' By 
deriving gendered sexuality from the body, no matter how indirectly, 
what is in danger of disappearing is the sense of sexuality as an arbitrary 
identity that is imposed on the subject, as a law. And the phallus, as a sign 
that belongs to culture rather than to nature, is itself the sign of the law of 
sexual division. According to this law, each subject, male and female, 
must take up a position in relation to the phallus- which is not of a 
natural bodily order. In this respect, the most significant insight of 
psychoanalysis is the theoretical evidence it brings to bear against any 
notion of a 'natural' sexual identity. Because sexual identity is 
'legislated'40 rather than autonomously assumed, there is an ill-fit 
between subject and sexual identity, precisely because it is the result of an 
imposz'tz'on. This insight agrees with the anti-essentialist claim that 
femininity is only an awkwardly donned and sometimes inappropriate 
garb for the woman. The anaclitic account of the emergence of the 
drives, put forward as an explanation of feminine subjectivity, thus risks 
(along with the alternative theories of femininity mentioned above) 
understanding femininity as naturally assumed or a simple product of the 
body's development. Such an understanding effaces the difficulty of 
femininity as a sexual position or category in relation to the symbolic as 
well as social order. 

It is clear moreover that Laplanche's version of anaclisis does not 
seek to 'substitute' anaclisis for narcissism. As we have seen he is 
concerned to give an account of the early emergence of the drives and the 
subsequent paths of object-choice. (In particular, he emphasises that this 
description should not be misread as a propping on a 'body,' but as a 
propping of the drives on the instincts p 16). In effect, Laplanche 
provides a description of the metaphorical and metonymical processes or 
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paths leading to the choice of the object. The drives emerge metonymi
callyfrom the self-preservative instincts (for example, hunger for milk
desire for the breast- desire for the mother), and metaphorically in the 
way sexuality cathects the 'outside' (love of one's own double and the 
doubles of that original double). Laplanche stresses the meshz"ng of the 
metaphorical-metonymical processes; anaclisis is thus a term for him 
only inasmuch as it is bound up with narcissism. 

A further argument against Doaneand Copjec's plan for substitu
ting anaclisis for narcissism is that the 'body' in question here, if there is 
one at all (and for Laplanche, as we have seen, there is not), would not be 
a woman's body but a mother's body: the moment of the early emergence 
of the drives and related object-choices is before the moment when the 
child can say 'My mother is a woman.' Once again, in the theoretical 
search for the 'woman,' we end up with the 'mother,' which is not at all 
the same thing -and feminists41 have long recognised the crucial need to 
maintain that distinction, especially since the two terms have a habit of 
slipping into each other. 

We have seen that the argument for anaclisis rests upon the notion 
that the drives emerge solely by differentiating themselves from the 
bodily functions. A final problem with this formulation is that it makes it 
difficult to pose the question of the image or representation. Doane and 
Copjec, for example, follow up Laplanche's claim that the perception of 
the breast is a fantasmatic one. But what is missing from this account is 
precisely the whole problematic of splitting and distance which makes 
representation possible (the object can be represented only if it is absent), 
and which is provided theoretically by the structural function of narcis
sism. Repeatedly, then, I have demonstrated the problems involved in 
turning to anaclisis for a more accurate account of the emergence of the 
drives or the feminine body, an account 'uncontaminated' by the 'male' 
preserves of narcissism and the phallic relation: if anaclisis has any claim 
to a theoretical existence, then it is in no way autonomous from the 
question of narcissism. 

No matter how carefully these writers attempt to present this 
concept of anaclisis (or the propping of the drives on the bodily functions) 
as an alternative logic to that of narcissism and the phallic relation, their 
effort seems inevitably to reproduce the difficulties endemic to the essen· 
tialist poistion which they are so concerned to avoid, a position which 
assumes an identity rather than examining it and seeks to answer 
questions about sexual difference before they are asked. Clearly what we 
need as a counter to the 'maleness' of the cinematic apparatus and its 
theories is not to reintroduce the femz"nz"ne body into those theories but to 
insist on a way of theorising cinema that does not eliminate the question 
of sexual difference. I would argue that the theoretiCal components for 
such a project have been presented in the recent feminist work on fantasy 
in relation to film. 42 An investigation of the construction of fantasy seems 
to provide a way of accounting for sexual difference which acknowledges 
difference but which in no way seeks to dictate or predetermine the sub
sequent distribution of that difference (in terms of sexual identity) in any 
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given film or for any given spectator, male or female. In the psycho
analytic account of fantasy, the drives are sexualised only by way of their 
articulation in fantasy. The emphasis here is not on the relation to the 
object but on the subject's desire in relation to a scenario in which he takes 
part. Although the structure of these scenarios is pre-determined, their 
contents are not. Laplanche and Pontalis, in an essay indispensable to the 
discussion of fantasy, 'Fantasy and the Origins of Sexuality, '43 have shown 
very clearly that the structure of 'primal fantasies' serves to answer the 
subject's questions about orz"gz"ns: 'The primal scene replays the origin of 
the individual; the fantasy of seduction pictures the emergence of 
sexuality; and fantasies of castration represent the origin of sexual differ
ence. '44 The most striking feature of these fantasies though, and the one 
most relevant here, is that all the possible roles in the narrative are 
available to the subject: he can be either subject or object and can even 
occupy a position 'outside' the scene, looking on from the spectator's 
point of view. Again, it is only the formal positions themselves that are 
fixed (there are 'masculine' and 'feminine' positions of desire); the subject 
can and does adopt these positions in relation to a variety of complex 
scenarios, and in accordance with the mobile patterns of his or her own 
desire. 

This formulation of fantasy, which provides a complex and 
exhaustive account of the stagz"ng and z"magz"ng of the subject and z"ts 
desz"re, is a model which very closely approximates to the primary aims of 
the apparatus theory: to describe not only the subject's desire for the 
filmic image and its reproduction, but also the structure of the fantas
matic relation to that image, including the subject's belief in its reality. 
Film analysis, moreover, from the perspective of the structure of fantasy, 
presents a more accurate description of the spectator's shifting and 
multiple identifications and a more comprehensive account of these same 
movements within the film: the perpetually changing configurations of 
the characters, for example, are a formal response to the unfolding of a 
highly organised fantasy that is the filmic fiction itself. Finally, the model 
of fantasy would allow us to retain the apparatus theory's important stress 
on the cinema as an z"nstz"tution: in this light, all films, and not just the 
products of Hollywood, would be seen and studied in their fully historical 
and social variety as dreamjactorz"es. The feminist use of the psycho
analytic notion of fantasy for the study of film and its institutions can now 
be seen as a way of constructively dismantling the bachelor machines of 
film theory (no need for Luddism) or at least modifying them in 
accordance with the practical and theoretical demands of sexual 
modernity. 
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Discussion 

J a yne Parker I am an independent film -maker. I express myself through 
film. I am not a film theorist or film critic. Theory does not help the film 
maker. It gives a set of rules to follow and narrows the perspective and the 
possibilities. Theory is a way of not having to face the contradictions 
inside oneself. Psychoanalysis can make me feel that I have no control 
over how I act and speak, how I think- as if everything is predetermined. 
To psychoanalyse my films is not to psychoanalyse me because I move on. 
I enjoy a flexible state where anything is possible. 
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To be seen, to be desired and to remain unattainable, untouch
able, is to have power_ To deliberately withold one's body is to have 
power_ I film my own body. I switch on the camera. I stand in front of 
the camera. When I play back the tape or project the film I become a 
spectator. I watch my image. 

When a woman stands behind the camera the responsibility for 
the image she makes is hers. She chooses. She has full control. All she can 
do is ask- 'Does this image say what I want it to say? Does this image give 
me pleasure? Who/what am I manipulating?' I don't believe that women 
are so pure that they never peep. I peep a lot of the time at men and 
women. We seem so convinced that all men want to do is to spend their 
time gazing at women. That is arrogant. 

The film maker needs the spectator. I need the spectator. I want 
the spectator to like me. When I film I make a decision for the spectator, 
my point of view becomes the spectator's. I accept that responsibility. 

Elizabeth Cowie Your comments, Jane, about your approach as a film
maker, are very interesting, but surely it doesn't have to be an either/or 
issue, either theory or practice? Neither films nor any other forms of rep
resentation are produced or received in a vacuum, and some of the prob
lems you've spoken about, including the problem of theory, seemed to 
indicate that. 

Speaker I thought that the kinds of thing you were saying, J a ne, concret
ised what people mean when they say the imaginary. If one wanted to 
give the imaginary a voice, then that would be how it would speak. That 
it is an illusion to think that we think things all by ourselves would suggest 
itself to you precisely through psychoanalytic theory because so much of 
what you are saying you think yourself is articulated by that theory when 
it talks about an imaginary. 

J a yne Parker I don't doubt that. Listening to Constance 's paper I thought 
maybe I agree with some of the points and maybe not others. All I was 
saying was that I don't go to a library to find out what I'm going to do. 

Nicola Diamond Constance, I have a query about the notion of prop
ping which seems to pose needs as prior to desire, the body already avail
able for the propping of the drives. 

Constance Penley You're right. There is a danger with the anaclitic the
sis of positing some kind of original body, with the drives added onto it. 
The very term propping makes it sound like a supplement to something 
that is already there. What interested me is that while Laplanche is offer
ing a specific reading of Freud, and both Doane and Copjec are offering, 
in their turn, a specific reading of Laplanche, what they tend to empha
sise is something which in fact Laplanche argues against. For his emphasis 
is on the fantasmatic relation to the body, a body which is therefore just 
as imaginary as the Imaginary. He talks about the propping of the sexual 
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drive on the self-preservative instinct, but this is neither a propping of 
the child on the mother, nor a propping of the child's sexual drive on the 
'natural' needs of its body as such. The argument is that sexuality only 
appears as a drive at the moment in which the 'need' becomes detached 
from or loses its natural object. It seemed to me that both Doane and 
Copjec (in different ways) have taken up anaclisis as a propping on the 
actual body rather than taking it as a description of the fantasmatic deri
vation of the drive from non-sexual functions. As a result we lose all that 
is being sought in the call to substitute the anaclitic for the narcissistic
the displacement of the body (penis or vagina) as determining, and 
hence the displacement of the relation to the phallus. For the theory of 
anaclisis seems to be used to bring the body back in, the body as a cipher 
of femininity. A kind of essentialism returns, albeit an extremely sophisti
cated one- once again there is the hooking up of the body and femininity. 

Mary Kelly I think that there might be another problem implied with 
regard to the theory of female spectatorship - I am thinking of Mary 
Ann Doane's article in Screen (vol23 nos 3/4 1982)- the problem of the 
mapping of the representation of femininity onto representational ima
ges of the body. It seems that by restricting the definition of the image to 
the iconic or representational sign you also foreclose the possibility of 
developing a strategy that would combat the kind of culturally over
determined scopophilia which links visual pleasure with looking at 
women or the masquerade with the visible effect. By excluding the possi
bility of invoking the non-specular or the somatic in the visual field, 
through a more heterogeneous system of signs, when it comes to the ques
tion of the anaclitic experience, is there not the danger of seeing the body 
as essentially outside of representation? 

Catherine Millot In the last years of his teaching La can said the Woman 
does not exist, the Woman with the capital W. Freud also said much the 
same thing- the sexual 'rapport' doesn't exist, it is not symbolised in the 
unconscious. In relation to those two formulae, it seems to me Hollywood 
movies of the '50s are about the creation of a substitute for the Woman who 
doesn't exist and about the acting out of a sexual rapport which doesn't 
exist. Sexual rapport is a symbolic articulation between a man and a 
woman which it is impossible to make and in endeavouring to make the 
connection of the woman and that fantasmatic sexual rapport, the act of 
peeping is very important. The woman, the actress in the film, is comple
ted with the look. The look is a supplement which is given by the spectator 
to the actress who thus becomes the Woman with a capital W. It is the same 
with the relation between the acting out of the love scene between a man 
and a woman; the look is given as the third term wJ?.ich makes the sexual 
rapport between man and woman possible and I think from that point of 
view the look on the woman's part or on the man's part is all the same. 

Constance Penley I agree with what you say. The system of Hollywood 
film does announce that the Woman exists and that there is a sexual 
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relation. Somehow 'it is always there that the Woman does not exist and 
that there is no sexual relation.- that's why Hollywood film has to work so 
very hard to make it happen. 

What's interesting is that feminists writing about theories of the 
apparatus and writing about, and also in a certain way against, the kinds 
of closure, perfectability and homeostasis that are claimed for classical 
Hollywood narrative, are trying to achieve a balance- they are saying 
yes, its a machine and no, it isn't. It's a perfect fetishistic position. On the 
one hand, they are saying yes, it does work very well, it is a successful 
machine. And when someone like Raymond Bellour says 'all Hollywood 
film is abo1,1t marriage', I think he is saying that the problem of Holly
wood film is how by the end of the film the narrative system gives you a 
definition of femininity and of masculinity such that they are utterly 
complementary. We know from numerous studies of films, from textual 
analysis, that it is a highly perfected system, it works, it is homogeneous, 
there is closure., or at least there is the sensation of homogeneity and clos
ure. The feminists are not trying to discount that. But, on the other 
hand, what they want to try to say is that there is always something amiss, 
there is always something that isn't quite sealed over at the end. The 
problem is how do you talk about that without once again falling back 
into saying that what doesn't get closed over is femininity, or saying that 
femininity is 31-lways already a rupture. How do you say that there is 
something about sexual difference that ensures that the work of the film 
isn't completely successful? If you look, something is always going to be 
amiss because something is always amiss in subjectivity- no puns inten
ded. 

Theatre In Northern lrela 

Class &. Ideology in WWII 



en~ntn© ~ ~~~ ® 
1984 SPECIAL DOUBLE ISSUE 

Critital Recomideratiom: 
Postmodemism, Hiswry, CN/tural Politics 

endili& is a review of film, literary and cultural criticism 
that provides an engaging forum Cor practical and 
theoretical discussion of changing issues in the Humanities 
and Social Sciences 

Jochen Schulte-Sasse 

Jiirgen Link 
Alan Singer 

Wiad Godzich 

Lawrence Grossberg 

Samuel Weber and 
Klaus Zehelein 

Andrew T. I. Ross 

Denis Hollier 

Charles Sugnet 

Steven Ungar 

Jonathan Romney 

The Use· Val~~e of Pop.Jar 
LiteraJure and Culture: 
ldentifi&aJion and Reflexivity in 
Adomo and Benjamin 
For Althuuer 
Desire's Desire: Towards an 
Histori&al Formalism 
The CultMre and Politiu 
ofiUilera&y 
"I'd Rasher Feel Bad Than Not 
Feel Anything At All": Ro&k and 
Roll, PleasMre and Power 
Opera and DramaJMrgy in 
FrankfMrt: Douier 

I. The DeaJh of Opera? 
11. Taking Pla&e: Towards a 
Theaser of Dislo&aJion 

Viennese Waltzes: Poslmodemism, 
Feminism, History 
Zola and the Politics of ExdMJion: 
Realism, NaJ~~ra/Um, and PleasMre 
Literary Theory as Anti-Theory: 
Eagleton One Year Lifer 
Philosophy, Criticism, CMIIMral 
Praai&e: Debase and lnstitlllional 
Reform in Fran&e Sin&e 1968 
Pt~~~l S&hrader't Cat People: 
Commer&ial Cinema at 
CoMnter-Cinema 

Plus Reviews, Essays, Fiction, Poetry and Photography 

200 Folwell Hall 
9 Pleasant St. S.E. 

Minneapolis, MN 55455 

$8.00 

camera 
obscura/12 
Dcnisc Mann Staggen"ng Toward Modem Times 
lnc<rviow wich Mu Almy uaving the 20th Century 
Mc:<&~h:.m Morris ldtnlity Anecdotes 
Dana Polan on M•ric-Ciair< Ropars .and Film Theory 
M:lUrccn T urim on J.-F. Lyorard Desire in An anti PoliJics 
Jcan-Fran~ois lyorard on eh< Post-Modern 
Jonachan Roscnbaum on Sally Po11cr's The Golddiggers 

Sm,:lt ~~,uC't $4. One ~-r~r of 1hrcc i»UC'i. US lie Can~d<~ SIO.~O mdividu31s; $21.00 m· 
rur~ou-., O~midc US SI;. \0 indiviJu31s: Sli .00 msriruriun~. 8-xk i:uun $4. No. I 3n, 
n • ., HJFIJhlr No }·""'Si :'\o. 11-'J-10 Sll. ISSN OliO·B-16 



The Women's Liberation Movement 
in Socialist France: Four Years Later 

Fran~oise Ducrocq 

In 1981, the majority of French men and women voted for a change in 
politics by electing a socialist president. Did this change affect the 
Women's Liberation Movement and in what respects? What was its rela
tionship to be with the new government? Feminists should have been 
ready for this moment. Yet in an article which I wrote at the time for 
L'Orsaminore, two elements seemed to me to characterise the feminist 
movement and to constitute two major obstacles to its answering this 
historical demand: first, the impression of numerous feminists that the 
movement was in a dormant state; secondly, the failure of the French 
Movement to provide a clear definition of its relation to state institutions 
or private institutions. One must also add the characteristic working of 
French thought. 

So, I will begin with a few observations on the state of the move
ment on the lOth of May 1981. Since 1980, with one or two exceptions, 
activity had centered around an appraisal of past achievements and 
anniversaries. There was nostalgia and bitterness towards a movement 
which many thought had ceased to exist. Anne for instance, from The 
League of Women's Rights .said 'I felt as exhausted as the movement 
itself. Corinne from the Lutte de Classe faction said 'As for me the move
ment does not exist any longer, only the gains remain ... '. Nicole-Edith 
Thevinin, eo-founder of Elles Voient Rouge published by the women 
from the Communist party 'Now, the movement is falling back'. Diver
gent views such as Christine Delphy's were rare, 'It would be unfair to 
open this appraisal of past achievements' she wrote 'with too critical a 
state of mind- 1980 should also be a year of celebration'. And indeed, 
providing one did not pretend to ignore it, the movement was alive. 
Undoubtedly, there had been fewer symbolic actions since 1979, but 
there were public meetings to denounce crimes· against women, meetings 
on prostitution and rape, lesbian protest marches, conferences, rallies, 
debates, and the establishment of autonomous projetts such as book
stores, publishing houses, collectives and various women's groups. 

How then can we explain this combination of self-denigration, 
disappointment and powerlessness? It seems to me that three intercon
nected reasons can be suggested. The first concerns the nature of the 



62 m!f 

feminist movement, the second, the internal working of the movement, 
the third, the difficult relationship with the whole range of social, econ
omic and political institutions. 

Let's begin with the nature of feminist militancy. The lack of a 
previous political practice by many women and the more general inabil
ity to combine the demands of the movement with a general scheme to 
change society explain why in France the feminist movement finds it dif
ficult to feel it has a lasting existence. The temporary force of the move
ment, its lightning development can be explained by the sudden con
sciusness-raising effects of an iniquitous and revolting situation. Few 
feminists were prepared for the slow and thankless nature of the work of 
the militant which does not anticipate immediate or radical results. 
Thus for many, attention was not focussed on the revolutionary potential 
of developing a new theoretical field and a new questioning; rather it was 
focussed on the discrepancy between the emergence of this field of 
thought and the concrete form it took at a given time. This state of things 
was worsened by the social and economic policy of the previous regime. 
Indeed, within the general context of a world economic crisis which the 
Giscardian government used to justify its conservative policy, the maxi
malist stand and revolutionary impatience could not shake either the 
resistance of the different decision-making bodies or the ideological 
weight of the opposition parties' machinery. For the majority, erosion 
began. As opposed to the large festive demonstrations when the streets 
were taken over, daily struggle was dull. All the more as simultaneously 
and paradoxically, the trickling into legislative embodiments and into 
public opinion of a certain number of ideas born in the last decade was 
interpreted as dispossession. Why should we go on fighting, many 
thought, when eventually many of the ideas the movement explored are 
becoming bandied about and deformed in the mass media? 

In addition unexpected problems of internal relations within the 
groups were increasingly noticeable. Up to a certain point, the rejection 
of structures, the prpmotion of individual initiative under collective 
control, of subjectivity, and the refusal of leadership which was elevated 
to the rank of dogma had given the feminist movement its impetus. But 
in fact, it tried to impose both in practice and through the incantatory 
virtue of the word 'sisterhood', egalitarian aspirations that denied the 
social relations of the production of ideas and power. In consequence, 
over the years, this utopian will promoted the appearance of factions, 
the witholding of information, elitism and exclusion. Marie-Jo Dhaver
nas talks with humour of 'telephone democracy', 'Tell me who is in your 
address book and I'll tell you who you are in the Women's Liberation 
Movement' she writes2 'To some groups, or some women information is 
given, advice asked for, before everybody else. A de facto system of rep
resentation does exist, but the representatives are self-elected'. 

Indeed, this kind of development is not peculiarly French. For 
some time now American women have been asking themselves questions 
about the consequences of these informal structures for feminists. Some 
like Jo Freeman3 have suggested a structure based on the delegation of 



The Women's Lz"beratz"on Movement z"n Socz'alz"st France 63 

powers, the sharing of authority, the rotation of responsibility, the com
munication of information, and equality of access to 'resources'. Others 
like Charlotte Bunch and Beverly Fisher are moving towards the recogni
tion of leadership and place their trust 'in women' to 'invent a better type 
of structure'. 4 I will come back later to these propositions concerning 
organisation. At this point, suffice it to note the feeling of general 
malaise, caused by a way of functioning which aimed at being non-hier
archical and non-centralised and which had become ossified. 

To the two first causes one should add two others more typical of 
the French movement. One is the difficulty in relating to State or private 
institutions. American and English feminists, for instance, built 
programmes of women's studies in educational institutions with some 
measure of success and without too much guilt. The Americans have 
gone further still, by having their conferences sponsored by the Rocke
feller Foundation or Helena Rubinstein. In France, the state is highly 
centralised. Even before the revolution, Tocqueville described this cen
tralising nature of the state as an 'immense central power which has 
drawn everything together and swallowed it up into its unity'. The 
Jacobin movement merely-perpetuated and strengthened this central
isation. In opposition, a strong tendency of an anarchist character 
developed in the nineteenth century, found, for example, in Proudhon, 
and in the organisation of the syndicates at the end of the century. This 
tradition was of course revitalised by the development of libertarian 
leftism in 1968 which strongly influenced the feminist movement. To this 
it must be added that the direct importation of pragmatic models sUited 
to the historically flexible structures of the Anglo-Saxon countries and 
transplanted into such a socio-cultural context was to bring forth deep 
contradictions within the movement. 

The last idiosyncracy I want to mention is the French intellectual 
tradition. It is characterised by the adoption of generally violent and 
radical positions implying total acceptance or total rejection. This is due 
to the belief that the elaboration of thoughts is always systematic. The 
result is that anything which is outside is seen as a de facto threat to 
systems which set themselves up as global. No idea can be taken in
dividually without unravelling a system which is exclusive of all others. 
This intellectual tradition has been reinforced by the once-strong 
influence of the Communist Party. This is why, fairly early on, the 
movement seemed to be caught up in a maelstrom of spectacular breaks 
and splits. 

I hope I am not misunderstood, I am not saying that the feminist 
movement has disappeared, that no group is able to work, nor that the 
movement has nothng to do with the major institutions. As I intend to 
show, numerous groups still exist and some are very closely linked to the 
institutions. I am merely trying to analyse the characteristics which 
prevent the French Women's Movement from being conscious of its exist
ence and of its strength, and which hinder its development. 

How then in this context was the feminist movement to give an 
answer to the historical demand induced by the change of government? 
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In order best to understand its reactions, one has to give an account of 
the political proposals and the achievements of the Socialist government 
concerning feminist claims. In the first place a Minister of Women's 
Rights was created. The choice of this name shows the will to approach 
the woman question more dynamically in contrast with the former 
Department of the Condition of Women created by Giscard d'Estaing. 
Although it had no autonomous budget, this ministry was to ensure that 
the woman question was taken into account in different government 
projects. From the beginnint Yvette Roudy declared 'The moment a 
group exists, an association is registered, in short, can be identified, as 
soon as there are people who have faces, a constitution, they must be 
recognised and a dialogue must begin. '5 

Then the dialogue began. Almost all the women's associations 
which applied, met with government representatives and were given 
financial help. Nowadays, budget cuts mean that this funding is not 
always renewed, but almost all the journals get a subsidy. More specific 
projects were also accepted- the Simone de Beauvoir Audio-visual 
Centre;6 the Crif- a research and resource centre: 7 the House of 
Women, 8 which shelters numerous women's groups etc. In addition, the 
Ministry has been active at the legislative level in elaborating the Anti
sexist Bill, and in launching actions aimed at reducing discrimination 
against women in girls' education and orientation, in vocational 
training, in employment and professional equality, in the civil service, in 
civil equality, in the tax system, maintenance payments, old-age 
pensions. It has introduced measures concerning violence against 
women and the international kidnapping of children. It has developed 
measures in the field of culture, research and communication. 

One example of the kind of action which is taken is in the field of 
vocational training which has seen an increase in the financing of block 
release courses with the result that ninety experimental block release 
courses have been organised between 1982 and 1983 in all regions. These 
programmes have involved mixed courses for men and women, includ
ing courses for traditional male jobs; thirty per cent of these courses have 
prepared people for work in the new technologies. Forty other courses 
have been eo-financed with other departments. There is a clear increase 
in the number of women on these block release courses - more than 
twenty per cent in one year. An experimental programme to encourage 
the social and economic integration of one thousand single mothers was 
launched in 1983. Projects in electronics for 1985 will allow the 
recruitment of equal numbers of boys and girls. 

This list is far from being complete but it will give an idea of the 
way the Ministry of Women's Rights either responds to feminist demands 
or organises action. It is not the only one. Other ministries have moved in 
the same direction. I shall give two examples: The Ministry for Research 
and Technology and the Ministry of National Education. In 1982, the first 
of these, under the direction ofJean-Pierre Chevenement, together with 
the Ministry for Women's Rights agreed to finance regional assemblies 
leading to a National Conference on Feminist Studies. This conference 
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was held in Toulouse in December 1982 and gathered together more 
than 800 women. This support for women's studies was followed by the 
creation in 1983 by the National Council for Research in Social and 
Natural Sciences (CNRS) of a three-year research programme which has 
financed thirty-six disciplinary and interdisciplinary projects. These 
projects were orientated around three main themes: 

1 The critical analysis of the following concepts: a. the con
struction of sex differences; b. power and reproduction. 
2 Women- State- Law and Society: a. the process of juridical 
construction; b. the role of the state; c. social control and 
violence. 
3 The Women's Movement, Women's practice. 

Other research programmes in which the feminist approach will be inte· 
grated are being organised: on work and employment, on health, and on 
the family. Feminists have been nominated, as feminists, in the recruit· 
ment commissions of the CNRS. As for the Ministry of National 
Education; although it has a more reticent approach to the demands of 
feminists, it had introduced as early as January 1982 the principle of 
creating university positions in women's studies and in 1984 it at last 
created four university posts. The ministries of Health, of Justice, the 
Departments of Family, of Immigration and of Leisure are all studying 
proposals for actions presented by feminist associations. For instance, 
the association Legitimate Revolts has submitted a bill which would 
authorise children to take the name of their mother as well as that of 
their father. 

As one can see, whatever the limits of their attention and of their 
actions the ministries of the Socialist government have on the whole paid 
a much greater attention to the questionings of the feminists than their 
conservative predecessors. The Ministry of Women's Rights has given 
new .life to groups and associations deprived of all financial means and 
has taken the lead from the movement in promoting the ideas developed 
by feminists. 

·Thus the fight for feminist ideas is certainly going on. lt'is no 
longer pursued through traditional campaigns and demonstrations. It 
continues through the action of a great number of associations created 
according to the criteria of the law of 1901 or through the work of groups 
linked to teaching or research organisations. It is significant that the 
question of associative organisations has been taken as the theme for the 
next issue of the history review Penelope and that several articles are 
being published on this subject. 9 The list of these different associations 
would be too long to enumerate. I will just give three examples. 

The first example is the House of Women, created in Paris in 
1982. Others also exist in Toulouse and Strasbourg. The House shelters 
several groups, gathers and communicates information. It is run on a 
collective basis with general assemblies. Once a month a conference is 
organised by one of the groups. Each group pays a small fee at each 
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meeting for the rent of the room and the Ministry of Women's Rights fin
ances the wages of two permanent workers. The House of Women pub
lishes a letter called Feminist Paris. Most of the 20 groups it shelters have 
also taken the form of associations. 

Another example is the 3F, an association for the training of 
women by women. 10 It was created in 1971 and has established itself as a 
place where women can learn skills usually considered as masculine: 
mechanics, electricity, carpentry etc. They also organise courses on self· 
defence and self-health. Each year more than 2,000 women attend their 
courses. It is now financed by the Ministry of Women's Rights. Two 
women's enterprises were born from the 3F: a building company and a 
driving school. 

Another type of association is the APEF, an association for the 
promoting of feminist studies created in 1983 in the wake of the Tou· 
louse Conference. 11 It gathers together 200 women researchers of the 
Paris area. It publishes a bulletin three times a year and organises 
general assemblies. Its aim is to encourage the establishment of feminist 
scientific and cultural network at three levels, regional, inter-regional, 
international. The goal is to constitute a representative pressure group in 
relation to the ministries and the universities. 

Yet in spite of this process of institutionalisation, which as I have 
just shown is already very much under way, the movement does not seem 
to realise the specific form it has been taking for some years. Character
istically, since 1981, in my view, the principal debate revolves around 
two tightly linked questions: l. Must we entertain relations with the 
socialist state and if so of what kind? 2. In this new situation what form 
should the movement take? 

The first issue has been a major bone of contention, and the diffi
culty of defining relations with the institutions has also become very 
clear. I shall give as an example the preparation of the Toulouse Confer· 
ence on Feminist Studies around which the typical phenomenon of a 
double game or at least of double talk developed. One applied to the 
institution of whom one demanded and required help, while multiplying 
one's reservations in the feminist press. One welcomed the new develop· 
ments while castigating the 'power structure'. One pretended to believe 
that the only aim of the new government was to do away with the feminist 
movement and feminist ideas, while hailing any actions undertaken. 
Little informed no doubt of the fact that most representatives of the civil 
service or of the media are from the male sex, one became indignant or 
mocked the presence of any such men of courage and good will, whose 
presence could nevertheless be used to give legitimacy to feminist ideas. 
In order to keep one's distance from all political power, whether socialist 
or conservative, one emphasised what still remained unchanged and not 
the positive changes which have been achieved. This patent bad faith 
towards a political power whose attention had been craved for would 
after all have only proved the incoherence and weakness of political 
analysis if it had had no other effects. 

But naturally it affected the relations between feminists. The 
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meetings of preparation were often transformed into battle fields where 
some launched denunciations against others who were accused of 
coming to terms with the enemy, or of building their careers on these 
new perspectives. Facing a system which never ultimately grants collect
ive responsibility, the necessary emergence of an individual in relation 
to a government representative, or as a member of a commission, or as 
the result of an action, became the proof of an insufferable ambition. 
One attended interminable and absurd trials which often delayed or 
clearly impeded certain possibilities of action. The initiative of one 
group or, a fortiori, of a woman, became immediately a source of 
suspicion; the constant supervision of the one by the other was the rule, 
the delegation increased excessively. Without knowing it, one fell back 
on the rules of organisation of the communist parties which had been 
criticised so much: never to send anyone as a delegate without being 
accompanied and watched by some one else. In the end, these conflicts 
prevented the new roads open to feminist studies from being fully 
explored. 

It was partly the appraisal of this not always successful rendezvous 
between the women researchers that brought about the debates concern
ing the second question. As early as June 1981, several General Assem
blies and the attempt at a federation called Feminisme et politique had 
posed the problem of the structure of the movement. Since then the 
debate is open. 12 For some feminists the movement must not change but 
only create transitory and organisational structures according to the 
requirements of the struggle. To this immobilist stand, others oppose the 
certainty of forms of organisations which have worked well in the labour 
movement. 'We must rediscover the great democratic principles 
invented by men to guard against Tyranny ... Liberty and equality 
between ourselves must be organised, 13 Fran~oise Picq maintains in La 
Revue d'En Face. Formal structures are needed which would allow 
delegation, mandates, representativity when confronted with the institu
tions. Thus feminists could act as representatives of feminism within the 
official bodies. These structures of organisation would not hinder the 
natural spontaneity of the movement, but would create a link between 
the different groups. 

To be sure, the election of a government which accepts more 
readily the questioning of the social representation of sex differences and 
their effects has accelerated a process which was already under way. The 
time for large mass demonstrations which were born from the iniquitous 
situation of discrimination against women is past. One invades the street 
only at times when it is impossible to make oneself heard or when what 
has been won is threatened. In a way, the problem for feminists is that 
they have participated in the election of a government which is willing 
somehow to take their demands into consideration! 

But enough sarcasm. The new political context should be used to 
manoeuvre for position and to establish roots in social reality in order to 
prevent any sudden reversal. It is urgent to do away with an infantile 
state of mind which prefers the marginalisation and ghettoisation of the 
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movement rather than its development. Besides, strangely enough, it is 
for fear of the ghetto that one tries to perpetuate it. The argument goes 
like this: on the one hand, men are responsible for the discrimination 
against women and for their oppression, on the other hand, the institu
tions are created by men, consequently all institutions are bad. The same 
reasoning can be used against all forms of representation and democratic 
structure. 

If it was only a question of reforms or the creatiop of a space 
within existing society where life would offer fewer contradictions, there 
might be a choice. It might then be possible to imagine small auton· 
omous places like those which already exist, where the oppression would 
be less palpable; or individual solutions where exploitation might be 
avoided and forgotten. But is this what is in question? Is this the aim of 
the Women's Liberation Movement? It is wrong to think that it is only 
through anti-men speech that mobilisation can go on, if society does not 
change radically. It is wrong to believe that solely by the magic effect of 
the word 'sisterhood' relations between women get miraculously organ
ised. The fight for the right ideas needs time, strength and organisation. 
To modify things does not depend on the Women's Liberation Move
ment only, but it cannot be done without the ideas it has developed. 

The old ways of struggle are not always the worst: to lay siege to 
the strongholds of male power by taking up positions on, amongst other 
things, the need for a real emancipation of women through economic 
autonomy, to establish systems of provisional alliances, to weigh on the 
weak links of the chain, to push the egalitarian logic of the socialist ideal 
so that women also benefit by it, is perhaps less thrilling than to stand 
aloof in a radical integrity. But some of us do estimate that it is the only 
effective tactic. 

Yet, if the French feminist movement continuously hesitates on 
its tactical choices, it is obviously because it has no clearly elaborated 
strategy. The associations which I have mentioned do not all have the 
same aim. Some try to bring about political, social and ideological 
changes, other to create places outside the existing society. What is the 
eventual use of all this? To create a micro-society without men? The 
female nationalism described by Ti-Grace Atkinson? To modify the 
existing society? To try and build eventually a non-patriarchal form of 
social organisation? Few French feminists even agree on posing these 
questions. 
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Discussion 

Chantal Mouffe Thank you for a very clear exposition of what has been 
happening in France and in particular the measures undertaken by the 
Socialist government which have benefited women or directed funds to 
women's projects. Perhaps if any of the French women here wish to 
disagree with Fran!;oise's interpretation we could hear these first. 
Otherwise, we could open discussion to the general issues of strategy in 
relation to the state in Women's Liberation Movement and consider this 
in relation to both the specific case of France discussed by Fran!;oise, and 
internationally. 

Genevieve Fraisse I think that what Fran!;oise has spoken about is very 
very important but that, in effect, she has put us as feminists back 
against the wall as far as the question of our relationship to institutions is 
concerned. In my own paper at the Toulouse conference I was much less 
optimistic about the theoretical advances in the French Women's Move
ment than I was about some of the recent practical gains. 

Fran~oise Ducrocq I am certainly not optimistic either ... 

Genevieve Fraisse OK, but I still think that it is necessary to pose the 
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question of feminism within theoretical terms since the political and 
theoretical issues cannot be separated. My second point is that I think the 
real problem lies in the fact that personal problems have tended to act as 
a screen, masking out what are really theoretical divergencies within the 
women's movement and that is really the test for the future of feminist 
thought. Thirdly, that with the coming to power of the Socialist party it 
was only the intellectual aspects and demands of feminism which were 
taken up initially (and then taken up and transformed by the Ministry of 
Women) and that all kinds of other aspects of the movement have been 
filtered out or ignored within what Franr;oise has described as socialism's 
greater tolerance and interest in feminism. 

Barbara Taylor: I was fascinated by what you have been saying about 
the funding and support of feminist projects including the funding of 
journals- which I'm sure caused a pain in the heart of many sisters here. 
However I've been wondering recently about the implications for the 
women's movement of such institutional funding. We have a mini
example of what you have been describing going on in Britain right now, 
which is the funding of feminist endeavours by the Greater London 
Council- soon of course to be annihilated. But at least for the time being 
it has led to some money flowing towards feminist projects. And there 
has also been the creation of Women's Rights Oficers, not just within the 
GLC itself but in many left-wing local boroughs as well; in fact there has 
been the creation of a whole sort of mini-bureaucracy offeminists across 
London. But- and this is a really very tentative point- I have had con
versations with people who have expressed disquiet about the creation of 
these new areas of professional feminism at a time when many of us feel 
that organised feminist politics is in some disarray. And there are several 
facets to that disquiet. One is the extent to which this institutionalisa
tion, this professionalisation of feminism, has been cut off from any kind 
of organic base of feminist mobilisation and may indeed militate in some 
cases against its development. Another aspect concerns the complicated 
business of what happens when money flows into a certain kind of 
fraught but rather finely·tuned ecology of a marginal politics. What 
happens when suddenly money starts to come in the direction of journals 
which have been struggling along, trying to build up their subscribers 
and so on. Or where there's been a development of certain kinds of cul
tural activities, women's centres or whatever, and suddenly a particular 
body is given thousands of pounds or whatever to set up a new women's 
centre somewhere else, not involving groups which have been organising 
for a long time. I have a feeling that some of this is actually going on in 
London and that there's a lot of anxiety not only about the effects its 
having right now but also what will happen when the whole pack of 
cards collapses as it almost certainly will when the Tory re-organisation 
of London goes through. I am interested in whether any of the women 
here, especially British women, have thought about this in relation to 
the very interesting questions that Franr;oise has raised about the rela
tionship of feminists to institutions of state power, and whether anyone 
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has reflections on the parallels between Britain and the situation in 
France. 

Fran~oise Ducrocq Very pragmatically I would say that when money 
flows in it makes things easier. However I suspect that in France and in 
England (I don't know about Italy), we have been discovering things that 
the American feminists must have encountered quite a long time ago
the problems we are struggling with right now do not seem to have pre
vented the American women from going forward and developing 
projects which have, I think, increased the mobilisation of women more 
than anything else. Judy, maybe you would like to say something about 
it? 

Judith Walkowitz Well I think its always been a difficulty. There has 
been a certain crisis of conscience that those of us in the United States 
have lived through and transcended in certain ways. I have my own feel
ings of ambivalence about a professional feminism that certainly has 
developed and is institutionalised. However, as I look at the disarray that 
we're in, in this age of Reagan, the one area of optimism is women's 
studies- because it was institutionalised in the universities it couldn't be 
dismantled as easily as other projects that were associated with national 
and state welfare policies. So I am not embarrassed that we have an insti
tutionalised women's studies programme throughout the country 
because in fact it is an important centre of our organisation, of our local
isation and of our recruitment into feminism. At a time when many 
other factors are working against us I think that this has been more 
secure than our other bases of organisation. 

Fran~oise Ducrocq I'd like to add that I don't think there is any fear of 
being too rich or of being helped too much because in the case of France 
at any rate, the subsidies have only been minimal. 

Genevieve Fraisse And have stopped. 

Fran~oise Ducrocq No, not in all cases- the journals for instance, and 
certain projects. There is the House of Women where there are two 
women who are paid by the Ministry. These continue, and most of the 
things I have mentioned are still going on. There are reductions, but 
funding is still going on though it is not automatically renewed. Many of 
those associations which had been financed have had their grants 
renewed. But it at least gives us oxygen, because I don't think you can ask 
people to work on a voluntary basis for so many years and expect that 
things will go on developing. Whatever you say against the research 
projects which have been launched by the CNRS, at least they exist, at 
least there are 36 projects which are going on and we have money to buy 
books. It's not a question of being 'professional', it's just a question of 
being given the means for normal work. People are not paid for this 
research, they are just paid for books and things which you cannot find in 
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normal bookshops or libraries etc. This is what my paper is about- that 
we should grasp the opportunities this type of funding offers- and the 
American example is a warning- when there is a very strong backlash, 
which might very well happen in France in a few years time, if the struc
tures are strong enough they may outlast it. 

Genevieve Fraisse I would like to make a distinction here between the 
relationship of feminism to state institutions in general and to socialism 
and the French socialist party in particular. For there has been a long 
history in France of feminist struggle with the socialists, so that the 
moment the Socialist government was elected and even before the 
creation of the Ministry of the Rights of Women, feminists had held a 
meeting called 'Bread and Roses: Cooks for socialism or socialism for the 
cooks?' What has been surprising then, is that there hasn't been more 
hostility subsequently, which isn't to say that the Socialist government is 
really taking feminism on board, but that it certainly has succeeded in 
giving a space to feminism- even if only out of some guilt trip! 

Fran~oise Ducrocq This is one of the reasons why I have written this 
paper. I think that it is one of the few moments in the history of France in 
the twentieth century where there has been a meeting between the 
Socialist government and a feminist movement. It is an historic moment 
not just for France but for the feminist movement in general, when the 
women's movement is no longer confronted by a hostile right-wing 
government, and when there is therefore the possibility of acting upon 
institutions- political and social. 

Saskia Grotenhuis There are a lot of things I would like to say about 
your paper because I think there are some important similarities with the 
situation we have in Holland where the government has created subsidies 
on a large scale for a wide range of institutions and groups, including the 
development of women's studies. The first point, therefore, is that the 
issue is not necessarily connected to questions of socialism since the gov
ernment in Holland is not a socialist government. 

Secondly, I think that the debate is actually quite an old one in 
the feminist movement but I also think that we have to be very careful 
not to bring it back to a general question of eo-option by the state or 
whatever. We're just not in a position to say 'we don't want your money', 
or 'we don't want your institutions to help us'. It is an unnecessary 
question and one which obscures more important questions about the 
political aims of the women's movement itself, and the differences in our 
aims. A similar situation arises in women's studies, of whether to accept 
funding or not. I don't want to oppose such funding, but to discuss the 
kind of research and work we should undertake, what it is possible to 
achieve and the extent to which we are thereby placed as part of that 
state institution. 

Thirdly, I'd like to take up your point about the problem of the 
feminist movement now. I think that it's difficult to evaluate the success 
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of the movement because it has changed so much- it's no longer possible 
to equate sexual differences and women's oppression. We have learned 
that women's oppression is not just one thing, but has many aspects, and 
that we also have disagreements about what we·see as being women's 
oppression. We no longer have a unified movement, and hence no 
unified aims or programme- if we did the issue of funding wouldn't be a 
problem. It's not the funding as such but how we can and should use it. 

Frant;oise Ducrocq Yes, I don't think we can evade the political 
problem. In France- I don't know how it is in other countries but I 
suspect its a problem for all of us- there was a moment when, in 1969 or 
1970, the question of strategy was a very important question. Since then 
it seems to me that it has become less important and people have 
engaged in action, autonomous groups, building things, all of which has 
been very significant. Yet while we are fighting for our ideas through 
working on these different projects we have also become dispersed into 
them. So where are we going? We must keep asking this question. and it is 
because of its absence that all the conflict and contradictions that we 
have been living through in France over the last two years have occurred. 

Elizabeth Cowie I would like to go back to some of the points Barbara 
Taylor raised around the issue of funding, which is central to your paper, 
and relate them to the issue of the nature of the women's movement as a 
political movement, in the context of a certain fragmentation of the 
movement. For a number of years a lot of us have felt that we needed to 
get on with specific kinds or areas of work - this has been true across a 
range of positions within the movement. And we have managed to get 
funding in different ways for quite a long time- for women's centres, 
refuges etc, even before the GLC's much more recent and generous 
Women's Committee and budget. But I think that what emerges with 
something like the GLC funding- or the situation which you have been 
describing in France - is the contrast between winning small amounts of 
money from the council or government agency or charity and which thus 
recognises you as deserving only in relation to that specific purpose and 
not in terms of the general rubric of feminist, and the money now avail
able explicitly for feminz'st projects, much as there is money for sports 
and recreation, street lighting, etc. So that, as Barbara Taylor was say
ing, the money does matter, in that it forms and regulates the women's 
movement at the level at which we have to fill in application forms, pre
pare proposals to a particular format, respond to the questions of that 
funding agency. In all this we 'appear', come into existence within the 
terms of that agency. A women's group acquires a specific form of defini
tion as a result of such an encounter- which has effects whether or not 
money is actually granted. This is just as true of die GLC Women's Com
mittee itself which has had to come into existence within the determinate 
conditions of the traditions of local government forms, of the Labour 
Party and of feminist organising. To the extent that it appears to have 
had difficulties in producing an effective institutional face (at one point 
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it was accused of institutional racism) it is an example of how important 
it is to consider the determinations at work, that is, insofar as a funding 
body has to develop criteria for grant-aid, its terms for producing such 
criteria, its definitions of eligible applicants etc, will themselves have 
determining effects on the organisation and definition of the women's 
movement. At its crudest, it can mean that a feminist group is defined as 
such simply by virtue of its source of funding. 

For me there is an interesting parallel in the way in which inde
pendent fim-making in this country has had an enormous injection of 
money through the British Film Institute and Regional Arts Associa
tions. Of course the money goes to only certain people and groups and 
one film group with £lOO, 000 grant can do very different kinds of work 
than another group without a grant. This raises an issue of politics which 
hasn't been strongly present in the women's movement for some time. 
Earlier, we could see the work being undertaken by different groups as 
being cumulative. But once there is funding which develops certain 
directions and not others, it is no longer more or less haphazardly cumul
ative, and a political issue of emphasis emerges. This is not merely an 
argument about who gets money, their aims etc, but is also an issue 
about how the money is there for us at all, the conditions under which it 
is there and the constraints as well as opportunities it brings. We have to 
recognise that argument about the conditions of funding is a political 
debate in which we must intervene. 

Cora Kaplan I just wanted to open up the question of structure within 
the women's movement. Fran~oise talked very interestingly about this 
question and how it generates certain problems when the women's move
ment has to delegate responsibility to sections or individuals and to as it 
were institutionally create themselves- as Elizabeth said- by writing a 
name on a proposal. But I'd like to look at another aspect of structure, 
which is to address the problem of how one intervenes in an already
constituted political or state framework. The whole question of structure 
is one which perhaps the women's movement has addressed more coher
ently and with more unity than any other. That is, different bits of fern
inism have agreed more about the assault on masculine structures within 
organisations than on almost an other issue. Initiating reforms in the 
structures of organisations and meetings has been very important for 
feminism. And it seems to me that often when one becomes involved in 
institutional practices which are male-dominated, whether it's a state 
practice or other organisation, it's the feminist reforms on structure 
which are more threatening as political initiatives. So long as what 
women want to do and say is carried out in terms of teaching or pro
grammes of action, these are often more acceptafile to dominant author
ity than proposals for the reform of structure and hierarchies. The 
Labour Party, or state or institutional organisations can maintain their 
power, even incorporate a few women or feminists, so long as those 
structures stay firmly in place. What has become a 'tyranny of structure
lessness' in the women's movement may therefore be a means of radical 
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intervention in such groupings. And recognising the need to address such 
isues may enable women's groups to fare very much better in relation to 
these institutions. 

Louisa Murano It seems to me that the general anxiety that has been 
expressed here is that feminism will either be relegated to the margins or 
be crushed and destroyed by the institutions it relate~ to. However for me 
this problem has a set of theoretical roots which I shall try to isolate. This 
thinking emerges from the group with which I am working in Italy. It 
seems to us that the women's movement continues to think of itself as a 
struggle against any discrimination against women. This discrimination 
is thought of as something that is external, which bears upon women 
from the outside, so that the objective is seen as the destruction of any 
such forms of discrimination and anything which serves that end is con
sidered to be positive. However we believe that we need to get beyond this 
way of thinking within a framework where we constantly pose the prob
lem as coming from outside. The time has come to think of the problem 
in terms of a positive struggle in relation to the contradiction which arises 
internally. Women live within society as aliens. When we attempt to 
enter into that society there is a problem because the way that society has 
been defined is in terms of the exclusion of women by men. [To enter 
society therefore means to become non-women.] As a result our will to 
existence makes us unwilling to actually accept such conditions for our 
entry into society. Instead, my group thinks that the most important 
thing is for women to achieve a symbolic existence [a being there for 
others] in and of themselves and from their relationship .to each other, 
that is to say an image and a will which will be formulated for and 
between themselves. Our group forms a small part of the women's move
ment but its aim is to work on this contradiction between women's posi
tion as strangers to the social and our desire to exist in the social in the 
first person [to be speakers of and not just spoken by the social]. We are 
working on this problem not only as feminists but whereever women find 
themselves confronted with the social; we work on this contradiction by 
relating to each other but without pretending in any sense that we're all 
equal. Not all women are going to be feminist, and not all women are 
going to be equal. If there is a woman who is more than oneself in a cer
tain domain then we see it as important that we recognise this and not 
cover it over with a notion of equality. 

We are involved, then, in what we have called the politics of dis
parity. For if in our relations with other wornen we can recognise in 
another woman something more than we are ourselves, we give new 
meaning to the notion of being a woman and hence we give something 
new to ourselves as well. The institutional question is only one small part 
of what it means to be involved in this particular political struggle and it 
is important to displace the centre of politics away from the institutional 
into this question of relations between women, which is to give real power 
to women and to recognise their value. 



76 m!f 

Speaker I would like to raise the slightly more prickly or sometimes 
embarrassing question of the relationship between women and institu
tions in terms of real state power. The term 'femocrat' has arisen to des
cribe feminists' involvement in state bureaucracy and with it the question 
of how far feminists have been eo-opted, compromised their principles, 
become conformist. Or, as I have heard in relation to France and Spain, 
have used feminism as a stepping stone to personal advancement in rela
tion to real state power and real politics. Is this simply treason, a person
alised use of power, or is it an important means to extending ferllinist 
influence and power? 

Speaker There seems to me to be a difference between feminsts partic
ipating in socialist institutions in regard to funding- which I don't think 
anyone would argue over- and feminist participation in socialism, the 
Socialist Party with all the problems of feminism thus validating its polic
ies- on immigration, nuclear armament etc. 

Fran~oise Ducrocq I agree, but we are not talking about the feminist 
movement becoming part of the Socialist Party. Although a group of 
feminists in the Socialist Party, the 'g' tendency, did try to introduce 
feminist ideas into party policy, it has disappeared because they found 
that their arguments were not being taken up. It is not an issue of valida
tion or not of party policy but of the use of the Socialists for the feminist 
movement. To use the opportunities arising could be construed as 
support or validation but that's not a great danger right now- the 
Socialist Party is not interested enough in feminism even to consider the 
question of whether we validate their policies or not. That's why I'd like 
the feminist movement in France to be much stronger and more con
scious of its capabilities- in order to weigh on the policy of the Socialist 
Party, to try and modify it. 

I'd also like to say a few words about the issue of 'femocrats'. It 
was one of the points which I raised but I don't know what to do with it. 
Of course we try to take action collectively in relation to institutions etc, 
to rotate spokeswomen etc so that the same people are not invited to rep
resent groups. Though it's true that there have been, as it were, 'profes
sional' feminists, for most of us that's just not the issue, it's still so difficult 
to make oneself heard. For example I fight each year just to retain my 
teaching on women to 20 students. So the issue of 'femocrats' is really a 
false problem- for fear of the ghetto feminists are creating a ghetto. 
Outside we are eo-opted and if we remain in the ghetto ourselves it 
doesn't change anything. 

Speaker I'd like to comment on what you've been saying about 'femo
crats' because, from across the channel, reading the press about what's 
happening with feminism in France now, it does seem very much as 
though there's a new star system being born with Yvette Roudy. So that 
everything in Le Monde about women seems to concentrate on her, and 
the bulletins from the Ministry are full of pictures of her shaking 
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anonymous women's hands. And as I understood it, one of the reasons 
for the lack of success and disappearance of the Courant g was that any
thing to do with women or feminism had to go through the Ministry- it 
became the spokeswoman for women and any other feminist perspective 
was invalid. So I think there is a danger of eo-option, of 'femocracy' and I 
think we're seeing it. 

Teresa Brennan I'd like to take up the issue of eo-option and the Aus
tralian experience, and to distinguish two senses of eo-option regarding 
it. In 1972 after twenty years of Conservative rule we had a Labour 
government and soon after we too were getting funding- in that way the 
situation was similar to what Franc;;oise described. It was mainly money 
which made it easier (much easier) to do what we were already trying to 
do: rape crises centres for instance, as well as numerous grants for 
research. But during the period in which that government was in power 
it was clear that there wasn't any money for projects and activities bear
ing on an economic restructuring of the situation of women in general. 
Money for selected projects and research kept individual feminists con
tent because it made it easier to make a living doing what we were 
already trying to do. But insofar as active voices then become personally 
content, or get lost in administering or researching, we lose sight of the 
longer view: that is, how to change the causes of sexism. I suggest we 
recast the issue of eo-option to take account of these effects of funding. 
The term 'femocrat' points to how discussions of 'eo-option' focussed on 
personalised bitchy politics. These discussions were muddled by envy. 
Not enough attention (if any) was paid to eo-option of the movement. 
Funding selected projects which interest feminists made it easier for us to 
forget and the government to ignore strategies which might really 
threaten current socio-economic structures. This relates, I think, to the 
points Genevieve Fraisse was raising concerning the relation of femiflist 
theory and practice to the state. 

Appendix 

Details of the projects selected in 1983 by the Centre Nationale de 
Recherches Scientifiques 

ATP Research on Women and Feminist Research- continuing projects 

J Pinto Guichot, Paris VII: Categorie de feminite et profession feminine. Le 
cas de la secretaire (A1.4) (Two years) 

2 E Duroux, Paris: La mise en discours du feminin dans l'epoque de la psych
analyse- critiques et avancees (A1.6) (Two years) 

3 C Thomasset, Paris IV: Physiologie et psychisme de la femme: les variations 
de la pensee medicale du XIVe au XVIe siecle (Al. 7) (Two years) 
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4 F Collin, Paris: Modernite et post-modernite dans le mouvement de 
liberation des femmes (Al.8) (Two years) 

5 C Elament, Marseille: La .representation sociale des genres: structure et 
dynamique. L'exemple de !'appropriation de techniques masculines par des 
femmes (Al.lO) (Two years) 

6 Have Lange, Paris: La construction de la difference des sexes dans la psy
chologie de Karl Gustav 1ung: approche epistemologique (Al.ll) (Two 
years) 

7 N Bisseret Moreau, Paris: Le genre en fran~ais contemporain. Materialisa
tion Iinguistique de la categorie socio-conceptuelle du sexe (A1.12) (Two 
years) 

8 MC Hurptig/M F Pichevin, Aix en Provence: La place, le role et le mode de 
fonctionnement de la bicategorisation par sexe. Etude du schema de genre. 
(Al.l4) (One year) 

9 Combes/Devreux/Ferrand, Langevin/Daune Richard: Contribution a une 
epistemologie des rapport sociaux de sexe (Al.17) (Two years) 

10 1 F Vincent, Clermont-Ferrand: Reflexion theorique sur la problematique 
de la reproduction (A2.10) (Two years) 

11 1 Moutet, Paris: Statut juridique des femmes en relation avec Ies practiques 
sociales a la fin de !'ancien regime- I'exemple de la Normandie au XVIIIe 
siecle (Bl.l) (Two years) 

12 R Shapiro/C Souriau, Cresm Aix en Provence: Echange matrimonial, 
developpement urbain, strategie feminine en Grece (Bl.2) (Two years) 

13 0 Dhavernas, Avocate Paris: Les processus de construction juridique dans 
I'histoire et dans le corps du Droit: etude de !'emergence des regles de dis
crimination, etude de I'effectivite des Iois anti-discriminatoires, des status 
derogatoires a I'acces au droit commun (Bl.lO) (Two years) 

14 IF Peron, Avocate Paris: Les femmes detenues: de I'exemplarite de la condi
tion feminine (B 1.11) (Two years) 

15 M Coornaert/C Faure, CES: Politiques de la Securite Sociale en France et 
Ieurs effets sur la socialisation et !'emancipation des femmes (B2.1) (One 
year) 

16 A Gautier, Paris: Le role de I'etat dans la creation ou la reproduction 
d'inegalites entre sexes: le cas des Antilles fran~aises depuis 1946 (B2.6) 
(Two .years) 

17 E Navarro, Paris: L'Etat patriarcal: la situation des femmes au regard de la 
protection sociale dans 3 pays europeens: le Royaume Uni, la PF A, la France 
(B2. 7) (Two years) 

18 Dacher (EHESS), Lallemand (LA221 IVRY): Coercition et Iiberte dans le 
rapport parente/alliance. Le cas des femmes goin de Haute Volta (B3.3) 
(Two years) 

19 S Lorvellec, Nantes·: Viols et violence contre Ies femmes (B3.4) (Two years) 
20 C Terlon, Sceaux: Recherches sur les strategies originales mises en oeuvre par 

Ies femmes pour reduire Ies obstacles rencontres parIes femmes dans I'acces a 
la culture scientifique et tech. (experiences etrangeres) (C1.1) (Two years) 

21 0 Chamberland/M Dreyfus, Paris Greco 55: Preliminaire methodologique 
a I'histoire des mouvements de femmes: elaboration d'une problematique et 
du'un guide de recherche (Cl.2) (Two years) 

22 M Ramond, Toulouse: L'imaginaire feminin et son evolution dans la der
niere decennie (C2c. 7) (One year) 

23 Bedarida/Van de Casteel/Schweitzer/Voldman, LP 301 Paris: Etre femin
iste en France entre 1944 et 1974-Contribution a !etude du mouvement 
(C1a.5) (One year) 



The Women's Liberation Movement in Socialist France 79 

24 A Houel, Lyon Il: Les mouvements de femmes a Lyon (Cla.6) (Two years) 
25 Lagrave, Paris: Analyse des mouvements de femmes en agriculture. Crise de 

la societe rurale (Cla. 9) (Two years) 
26 F Picol/L Kandel/F Ducrocq, Paris VIII: Le mouvement de liberation des 

femmes et ses effect sociaux (Cla.10) (Two years) 
27 A M Sarlin, Paris:. Histoire, vie, devenir d'un groupe de femmes de quartier 

en liaison avec le mouvement de liberation des femmes et son epoque 
(Cla.ll) (One year) 

28 J Ezekiel, Paris: Mouvement contemporain des femmes aux Etats Unis
Etude de cas (Cla.12) (Two years) 

29 A M Verilhac/G I S Sanlaville, Lyon: Groupe de travail sur la femme 
(D4- A) (One year) 

30 M Marini/N Nozet: Mouvements de femmes- Pratiques de femmes. 
Nouvelles images, nouvelles pratiques (C2b.6) (Two years) 

31 M Sineau, A 120: Les femmes en politique: reproduction ou novation 
(C2c.12) (Two years) 

32 H Flambard, Royal Vilaine: Evolution de !'image de la mere de 1971 a nos 
jours a travers une experience concrete; creche parentale (C2c.13) (Two 
years) 

33 M Giffo/La Vasseur: Etude sur les femmes au foyer dan la cite HLM du bout 
des paves a Nantes (DlO- A) (Two years) 

34 R Thalmann, Tours: Femmes, guerres, fascisme dans les pays industrialises 
(D14- B) (One year) 

JOIN URPE: 
Union For Radical Political Economics 

Founded in 1968, URPE is an association of people devoted to the study, development, and application of radical political 
economics. 
In our work we cooperate with other organizations and publish a journal - THE REVIEW OF RADICAL POLITICAL 
ECONOMICS, a NEWSLETTER, and other educational materials. We hold forums for debate and discussion through our 
nation·al and regional conferences. We also have active working groups for study and discussion, as well as an active 
women's caucus. 

NEW MEMBERSHIP AND SUBSCRIPTION RATES 
MEMBER and SUBSCRIBER ............... 0 $40 
[and nonmember, please specify! U.S. and Canada 
FOREIGN ................................ 0 $45 
Members are entitled to the following: 
• Review of Radical Political Economics 
• Newsletter 
• Voting Rights 
• Be part of a national network--receive and communi

cate through URPE mailings. 
NEW MEMBERS ........... .0 $20 for the first year 
SUBSCRIBERS - NONMEMBERS ......... .0 $60 
Libraries and Institutions [U .S. and Canada]: 

We recognize that some members are unable to pay this 
much. but it does cost us this much per member to continue 
to operate. We ask that you pay as much as you can afford. 
The minimum rate for a low-income member is $25. We 
actively encourage those who can afford to pay more than 
$40 to do so since some other members must pay less. 
CONTRIBUTOR 
I wish to enclose a contribution of 
0 $5 0 $10 0 $25 
0 $50 0 $100 0 More. if possible 
URPE is a nonprofit. tax exempt organization. Your dona
tions arc tax deductible. 

FOREIGN ................................ 0 $65 Name---------------
$40 PER MEMBER IS THE PROJECTED AVERAGE Address--------------
COST PER MEMBER TO RUN URPE'S ACTIVITIES. City State--- Zip---

Send to URPE. 155 West 23rd St.. 12th Floor. New York. New York 10011 



Women's Employment 

Bea Campbell 

As feminists we have rarely felt that there was any space for us in debates 
about national economic assessments and alternative economic strate
gies and this was also true for the debates around the function of free col
lective bargaining in the 1970s and in particular the debate that took 
place in the Communist Party about the meaning of collective bargain
ing for class struggle, which was partly to review the Communist Party's 
view of the function of wage bargaining in the context of a Labour 
government that was trying to construct the social contract. 

As socialist feminists at the end of the 1970s we lived through a 
period in which women's economic interests appeared on the political 
agenda in a way that was completely unprecedented and yet risked being 
exhausted. I'm not sure that we understood the implications of this at the 
time, but it was clear that the Labour government's attempt to construct 
a new relationship with the trade union movement from 197 4 onwards in 
part drew upon the attempts of the trade union movement itself to review 
its bargaining practices, given that the presence of women in the labour 
market and in particular the organisation of very large numbers of 
women in the public sector had changed the profile of the trade union 
movement and was beginning to change the priorities of large areas of it. 
We lived through that period of the mid-1970s in a way that was really 
quite contradictory. On the one hand women featured in the attempts by 
the government to secure quietism in the trade union movement by 
exempting the low paid and women from the pay restraint that was 
imposed. On the other hand there was a sense in which that way of 
addressing women- as a special case- still didn't put women into the 
centre of the economic debates. We were present and absent, and on 
reflection, the important point for feminists is that when the social con
tract was exhausted, we were in a very odd position. 

The emergence of an industrial movement amongst women at the 
end of the 1960s peaked in the mid-1970s with the deadline for the 
implementation of the Equal Pay Act. Now, everybody thought that the 
Equal Pay Act was going to be a junky piece of legislation and indeed it 
was. On reflection the irony was that it actually focussed much energy 
amongst trade unions around women's bargaining interests which had 
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really quite substantial results. More substantial and in some cases more 
imaginative probably than if legislation had not intervened in collective 
bargaining. This was accompanied by a commitment to the interests of 
the low paid in wage bargaining by some unions which was the result of a 
long struggle by public sector unions representing hundreds of thousands 
of low paid workers, many of them- indeed the majority of them
women, in the knowledge that the traditions of free collective bargaining 
in the British context had done nothing to erode the differential between 
the low paid, particularly part-time women workers, and the 'labour 
aristocracy'. The problem of women's pay was the problem of low pay; in 
the mid-1970s and late-1970s women's overall earnings as a group 
improved radically and unprecedentedly in the space of merely five 
years, peaking in the couple of years at the end of the life of the social 
contract. Once free collective bargaining was resumed women's wage 
demands were more or less immediately abandoned in the trade union 
movement. Indeed when free collective bargaining was restored, as the 
political commitment of the TUC in the last quarter of the 1970s, it was 
explicitly on the basis of the restoration of differentials. There was a feel
ing that the interests of women and the low paid were being .asserted 
against the interests of the traditional vanguards of the trade union 
movement. In other words there was a reversal of the bargaining priori
ties of the mid-1970s which had been established, precisely because ele
ments of the trade union movement understood that something had to 
be done about the resilient differentials which operated between women, 
the low paid, and other men. This, of course, was happening in the con
text of the whole political mood in Britain at the time- International 
Women's Year in 1975, the implementation of the Equal Pay Act, the 
Sex Discrimination Act, and women's economic offensive- all of which 
put women on the political agenda. 

A further important element in this history was that the Labour 
government in 1974 sold the social contract to the trade union movement 
on the basis of a specific wage rise accorded to all organised workers in 
the form of a £6 flat rate increase. Now what was interesting about this 
was that the left opposed the social contract - the left in the trade union 
movement basically pulled out of the debate about the content of bar
gaining, because it was opposed to the social contract. But the £6 flat 
rate was the largest increase that the lowest-paid organised workers in 
Britain probably had ever had. Which was one of the reasons why the 
left's opposition was stymied. And of course the important thing about a 
flat rate increase is that by its nature it is designed to erode differentials. 
But the bizarre thing about the way in which the flat rate increase has 
tended to be used as a bargaining strategy is that one year you go for a 
flat rate because it's a way of having a wages offensive, and the next year 
you go for the restoration of differentials because that's another way of 
pursuing a wages offensive. So the trade union movement has been 
coming and going over the flat rate element. Nevertheless the flat rate 
did actually benefit women and the low paid. 

The left did not emerge with a clear, democratic and egalitarian: 
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wages approach to the wages movement. Instead its thunder was stolen 
by the new moderate centre that was achieving considerable power in the 
trade union movement and was associated with a hegemonising and 
modernising imperative. This found expression in the TUC and in trade 
union leaders of the centre such as David Basnett of the General and 
Municipal Workers Union. All of which has to be seen against a crisis of 
the old left strongholds within the trade union movement. The left in 
Britain has been strong only sporadically in the big general unions, and 
has been anchored, in large part, in small craft unions, representing a 
tradition which has often been militant but also deeply economistic and 
synonymous with a kind of sexual and craft chauvinism. There .were 
exceptions: T ASS made heroic efforts to revolutionise the way in which we 
were thinking about women's economic demands in the trade union 
movement, with its 'men's pay for women' campaign. The old left in the 
main, though, failed to review their approach to free collective bargaining 
and make sense to the new masses being organised in the trade union move
ment, the women who constitute the poor. It simply wanted to defeat the 
social contract, to launch a wages offensive around the individual bread
winner's wage. In a sense the left's position on this was indistinguishable 
from the position of the right. The right wanted the restoration of free col
lective bargaining to restore differentials, to restore to skilled, white men 
what they felt had been the losses they had suffered during the social con
tract. That mood was consolidated because the fortresses of the white 
male labour aristocracy felt that all the social benefits that were appar
ently going to be distributed to the poor, to the pensioners, to single 
parents or whoever, would be at their expense. And there's a sense in 
which that was true; redistribution didn't take place between classes. But 
the left's criticism- in the main correct- that redistribution in favour of 
the working class as a whole had failed to materialise, foreclosed the issue 
of redistribution in favour of women within the working class itself. 

For socialist feminists there has been a constant quest to secure a 
viable relationship to class struggle. We may believe the slogan 'a 
woman's place is in her union', but that doesn't necessarily mean that the 
unions understand it. The reality is that trade unions are another site of 
struggle for women. It was and is a struggle to make them representative 
of women. With the exhaustion of the Equal Pay Act, women in the 
trade union movement, whether feminists or not, were faced with the 
problem of what we were going to do to renew some kind of initiative for 
women within the trade union movement. One of woman's places is in 
her union, for sure, but the trade union movement is not an easy place to 
be for a woman. And that very attempt to put women and the low paid 
into the centre of British trade unionism itself detonated the historical 
allegiances and culture which had prevailed within much of the trade 
union movement. The end of the decade saw'-the election of the new 
Tory government through the support of many skilled workers. They 
jumped ship. That was entirely explicable, I think, in terms of sexual, 
racial and craft chauvinism. The party that the 'labour aristocracy' had 
created, the Labour Party, was notionally promoting women's equality. 
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And yet the trade union movement had carried a contradictory commit
ment to equality, while excluding women from production and support
ing men's privilege in the pay packet. Here we were in the latter part of 
the twentieth century with a situation which challenged that history. The 
Tory Party authenticated the sexual, craft and economic individualism 
of that historic backbone of the labour movement in a way that the 
labour movement itself no longer did. The authentic voice of gender pri
vilege was only heard on the right, and no longer on the left; Men steeped 
in sexual privilege found that voice in the party of their class enemy. 
Some, then, abandoned their class allegiance in favour of a patriarchal 
alliance with the right. 

There was for some of us working on Red Rag at the end of the 
1970s a personal concern in this. We were a group which included a 
woman who had two children and needed a job that would maintain her 
and those children and give her enough time with them, given that nobody 
else was going to do any of the work of maintaining them. And some
thing as simple as that represented a real crisis. How was a woman in her 
late thirties who'd spent ten years bringing up kids going to find a place 
in a labour market that was designed for full-time workers with no 
domestic responsibilities. It seems very obvious but it wasn't very obvious 
at the time, given that as socialist feminists many of our assumptions 
were built on the notion that the way to solve the problem of women's 
form of economic poverty through motherhood was for women to put 
their kids in nurseries, get jobs and work full-time. In other words to 
enter the labour market on very much the same terms as men function in 
the labour market. The real element of change in the labour market was 
the participation of mothers in the economy- not in the same way as 
fathers but as part-time waged workers. Now these women were always 
regarded historically as a problem for the trade union movement; in 
terms of recruitment cost-benefit analysis they were regarded as very 
expensive. They're often in very isolated work situations; they're poor; 
and the one thing they haven't got is time. Time to be good participants 
in the trade union movement. So we had to uncover the kinds of demands 
that women already organised in the trade union movement were 
making that were different from men's. 

·. An example is the women at Ford's, who were involved in a long 
strike in 1978 which heralded the 'winter of discontent'. They had earlier 
gone on strike in 1968 over re-grading, which was instrumental in fuel
ling the Labour government's commitment to produce an Equal Pay 
Act, so they have been symbolic in the recent history of equal pay. They 
never actually achieved the thing that they went on strike for in 1968, 
which was for regrading with semi-skilled men. More interesting was 
their constribution to, and stake in, the claim submitted by the Ford 
unions in the winter of discontent. It was an extremely interesting claim, 
including fascinating demands like sabbatical leave, unprecedented in 
the manufacturing industry in Britain. One of the reasons why sabbat
ical leave arose as a demand was because Ford's employees comprise 
maybe 30% black and third world workers for whom a three-week holiday 
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in August makes no sense. If you need to go back to the Caribbean or to 
Pakistan, three weeks is useless. Another very interesting demand was 
put forward in relation to time. Ford's is a very hard place to be; if you 
work there for long it kills you. If you're a man working in the foundry 
until you're 65, you'll be dead before retirement. So something which 
negotiators have always understood as being of importance to women
time, the quality of life- was now ratified in the minds of the men 
because they saw their work make life hardly worth living. So they were 
going for a shorter working life, a shorter working year, and a shorter 
working week. And a substantial wage demand. As soon as they went 
into negotiations with the employer, all the demands on time were 
knocked off. Ford's did not concede the workers' right to time off. The 
men, I think, believed that these demands were good demands, but in 
the end they weren't a priority. When asked what they would have 
pushed as a priority when the crunch came, the women, however, said 
time. It wasn't that money wasn't important- they'd struck for a pay-rise 
through regrading in 1968. But time is the one thing they cannot take 
away from you once you've got it. Women have time-consuming commit
ments elsewhere, outside the work place, which make time a very valu
able commodity. 

This was the context in which we realised that it was now time to 
imagine what kind of bargaining strategy makes sense for women, which 
is going to concretely and definitely and materially do something about 
their lives. In other words what was being imagined was something that 
wasn't simply about state intervention either in the form of, for example, 
a flat rate pay increase in the context of a social contract or of equal pay 
legislation, both of which disrupt the normal course of free collective 
bargaining. Rather, our objective was to find a way of inserting into 
ordinary day to day, bread and butter wage bargaining, demands in col
lective bargaining which would honour women's commitment to time 
and money. And we took as our model the needs of the poor, part-time 
working mother. We proposed an agenda: a wages offensive for women, 
massive reduction in the working week for men and women, re-distribu
tion of domestic working-time, a child benefit commensurate with the 
cost of child care, and removal of children from breadwinners' bargain
ing, ie elimination of the concept of the family wage, and the expansion 
of collective bargaining beyond the individual wage to the social wage. 

The funny thing was that it was interpreted by many people as 
socialist feminists supporting wage restraint, supporting incomes policies, 
lending aid and comfort to Norman Tebbit the Minister for Employment 
and Margaret Thatcher the Prime Minister. And what was interesting 
about that was that the simple attempt to put into ordinary collective 
bargaining something that was specifically about women appeared to be 
treachery. Why? Because those priorities expressed a critique of a sacred 
bull, 'free collective bargaining'. Furthermore, 'free collective bargain
ing', which was in any case increasingly contained by state intervention 
over health, race and sex, was concerned primarily with the individual 
wage, the male breadwinner's wage. The idea of a living wage was 
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anchored in the concept of the male breadwinner's wage, was rooted in a 
long struggle by men in the British trade union movement to accrue to 
themselves a family wage which would sustain themselves, a dependent 
wife and their children. How, then, do trade unionists undo that tradi
tion which no longer, and never did, describe the reality of working-class 
life? And how were we to understand the meaning of wages in British 
trade union politics, given that a not insignificant proportion of most 
people's incomes is from somewhere else other than the wage? So the 
problem is how do you bargain over those dimensions of the wage which 
are not the individual wage but are determined at the political level? 
And how would trade unionism intervene in the unequal distribution of 
incomes within the household, between women and men? 

The left has never taken strategic, and public, programmatic res
ponsibility for that economy, that private economy. As socialist feminists 
we apparently supported things like the alternative economic strategy 
which had been designed by the left in the Labour Party and the Com
munist Party at the end of the 1960s. And yet not a word is said in that 
strategy about women or children. So what seemed to us on Red Rag and 
to other socialist feminists to be a necessary objective was to challenge the 
assumptions about what wages are, who earns them and where they 
come from. Consequently, what we needed to think about was shifting 
the responsibility for the economic survival of children out of individual 
wage bargaining- first of all to deprivilege men's economic earnings 
over women, but secondly to expand something which had been implicit 
in British benefits since the introduction of the Family Allowance, now 
the Child Benefit, namely: the provision of an adequate benefit for 
children paid to the carer of those children and a recognition of public, 
political responsibility for children. Now of course any Labour govern
ment that gets elected now or in the future will no doubt add a pound or 
two to the Child Benefit but it will still bear no relation to the actual cost 
of children. So what we were beginning to imagine was that a feminist 
wages strategy would have to prioritise a child benefit to the carer, to 
take it out of individual wage bargaining and put it into the social forum, 
and make it commensurate with the cost of children. Someone made the 
suggestion at a TUC meeting quite recently that the model for such a child 
benefit should be the sums paid by local authorities to foster-parents for 
children, which would be something like £40, £50 as compared to the £5 or 
£6 of the current social benefit. Now ifthat were done - which of course is a 
fantasy- at the very least, that introduction of that dimension of incomes 
into the public debate would be a means of arguing against and-concretely 
doing something about the resilience of the male-as-breadwinner's wage. 
The sorts of things being imagined for a feminist approach to incomes were 
the following: first of all, a wages offensive for women. As such. And that 
one of the forms that that could take in the long term would be a commit
ment to flat rate increases which are increases which always benefit women 
because the segregation of women and men in our industrial structure, as 
everywhere else, guarantees that they are the lowest paid worker. A flat 
rate increase always benefits the low-paid workers. Secondly, that we 
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would have to have a massive increase in the child benefit. Thirdly that 
we would have to introduce into wage bargaining a mighty offensive on 
working time but not in terms described by the trade union movement at 
present which argues that a reduction in working time would benefit the 
unemployed because it will release jobs for more people. It's very unlikely 
that it would actually do that, given the segregation of jobs in our indus
tries. Rather, to argue for a massive reduction in the waged working time 
of men would enable us to carry into trade union politics the argument 
about the distribution of working time between waged work and the 
home. Because one of the things which is completely absent from econo
mic debate in Britain is the question of whose responsibility it is to main
tain the household. And so men's responsibility for housework has been 
barely touched by the massive increase in paid employment amongst 
married women. Women now do two jobs and men still do just one. 
What all of this implies is the creation of a different space for political 
debate which is about the relationship of men and women to the house
hold and to parenthood. 

One of the problems in the late 1970s was a trade union move
ment at the peak of its national membership but at one of its lowest 
points in national popularity. We suggested in Red Rag that part of the 
problem was the practice of hutch concepts of militancy which were 
inimical to the inclinations of many trade unionists, both men and 
women. Groups of workers lurching onto the political stage only to evac
uate it once their immediate economic demands had been secured; 
forms of struggle that bore little relationship to the circumstances of new 
groups of organised workers. Workers with jobs involving the caring or 
servicing of other human beings need different forms of industrial action 
from those in jobs where they are absolutely alienated and where the con
sumer is really of no concern to them. Workers in residential homes, 
workers in hospitals, have a completely different relationship both to 
their employer and to the consumers of their services than workers on car 
production lines. What I think we were suggesting therefore was that 
feminism had a duty to produce some kind of critique of the traditional 
forms of industrial militancy which were characterised 1. by alienation 
and 2. by forms of often myopic, hutch, macho behaviour. Both of 
which are inimical to the ways of women and to the conditions in which 
women find themselves. We sought not to oppose militancy, but to 
invent a relevant, effective militancy. 

The most important objection to this argument and the one 
which was most damaging was that this feminist economic strategy, inso
far as it is that, amounted to support for the right, an abandonment of 
class struggle. What that did was to divide socialist feminists at the end of 
the 1970s, which was very painful at the time. It was important because 
of subsequent developments within socialist feminism. Let's go through 
some of the arguments. The first is concerned with the suggestion that 
the mid-1970s saw a dramatic increase in women's earnings in relation to 
men's. Red Rag suggested that this was due to equal pay legislation and 
the £6 flat rate introduced in 1975. Angela Weir and Mary Mclntosh 
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contested this in Femz"nz"st Review (no 10, 1982) but reproduced figures 
which actually support their opponents': the big changes were achieved 
immediately before implementation of the Equal Pay Act, from 1974 up 
to 1976-1977 when workers were still struggling for equal pay and when 
the phases of the social contract containing a flat rate element were in 
force. It is certainly true that many women did not experience any radi
cal changes, but the improvements were felt among organised women. 
While it is Often difficult to fight for a flat rate since workers don't always 
see the prioritisation of the lower paid as an appropriate strategy for all 
workers and it needs to be applied subtly, progressively and continuously 
the fact is that it clearly is a feminist approach to wages given the symme
try between low pay and women's pay. Furthermore, it helps deal with 
the problem of job segregation which has often prohibited effective 
equal pay claims where women do jobs that men don't do. However you 
do it and whatever you call it, feminists have a responsibility to partici
pate in the formulation of tactics which concretely shift money in 
women's direction. 

The second argument centred around time. Weir and Mclntosh 
suggest that we pitched time against money. We didn't. We simply argued 
that time is a premium for women, it is valued by women in ways that 
have barely·been recognised by trade union negotiators. Women need 
time off but they also need men to take more time off. A feminist 
approach to the politics of time recognises that it is men's relationship to 
working time that needs to be transformed. Any negotiator has had to 
cope with many working men's flight from the domestic sphere into work 
and their translation of reduced working time (before the recession made 
this difficult) into money. It is quite wrong of Weir and Mclntosh to 
argue as many men do that time is money. It is much more than that. It 
is a valuable thing in itself. Feminism needs to intervene much more 
forcefully in the debates taking place within the trade union movement 
around time, which suggest that many men are beginning to value the 
shorter working time which has been imposed upon them in the recession 
-even though they don't appreciate the loss in earnings. What has not 
happened is any argument from within the TUC that a reduction in 
men's working time is important to women, too, because that makes men 
available for sharing domestic labour and child care and puts those res
ponsibilities onto their agenda. It is one thing for feminists to argue, as 
they have for many years, that women work in the public and the private 
workplace, it is quite another for us to insist on an integration of these 
workplaces in the consciousness of the trade union movement. What 
needs to be argued for, then, is not only demands that make sense for 
women themselves, but which also transform men's relationship to the 
unpaid work of women. We must speak into the la hour movement's silence 
about private life. 

Weir and Mclntosh also challenge the notion that women are 
interested in the social wage and men the individual wage. They might 
be right. Where they are nevertheless wrong is in failing to register the 
consequences of a tradition of collective bargaining based on the family 
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wage and of the tendency of plant-based bargaining to ignore demands 
which touch on the life of the community in which that workplace is 
sited. Indeed, one of the consequences of plant-based bargaining has 
often been to isolate local negotiators from the politics of their community. 
This is not an argument against plant bargaining; it is more a support for 
the argument advanced widely throughout the left for an expansion of the 
parameters of collective bargaining beyond the individual wage. In that 
sense, Weir and Mclntosh are lagging behind what is now conventional 
wisdom among many left trade union activists. They are certainly not 
drawing on the experience of women, or of campaigns which have united 
trade unionists, particularly in health and in education, with parents, 
patients and users in the community. 

Another argument is that there is no 'national cake' - holding 
back the miners will not benefit the nurses. It's obvious. But the 'national 
cake' argument has nothing to do with it. The point is that trade unions 
themselves are implicated in the distribution of wage rises. Which is not 
to say that they control that distribution. A classic case has been govern
ment strategy in the public sector over the past few years to divide the 
workforce by allocating much greater increases to the relatively higher 
paid and peanut~-to the poorest. Employer strategies of divide and rule 
have to be contended with. But trade unions have their own history of 
differentials which are also part of our problem and can't be evaded. 
Percentage rises always benefit the higher paid and it is clear that impor
tant groups of workers are moving toward tactics which seek to reverse 
this kind of impact. Teachers and health service workers ~re pushing for 
flat rate rises ·and equal cash rises for all precisely because they are more 
beneficial for the majority of their members who are in the lowest grades. 
Let's consider a concrete example of the problem: NALGO, the national 
and local government workers' union, represents many thousands of 
women, most of them in the lowest clerical and secretarial grades. Its 
women members are now in a comparatively worse position than they 
were before implementation of the Equal Pay Act, an effect both of 
government pay strategies and of bargaining tactics deployed by the 
union itself. Job segregation has intensified since the mid-1970s: the pro
portion of women in the bottom two secretarial and clerical grades has 
increased, while the proportion of women in the top technical and pro
fessional grades has decreased dramatically. Just over 23% of technical 
grades were women in 1974, and by 1981 this had dropped to just over 
15%. In 197 4 the proportion of 'professional' women was 35% , but by 
1981 it was down to 24% . While there may be more professional women 
numerically, there are now even more men. 

A detailed analysis by the union of pay settlements from the mid-
1970s is revealing. In 1974 the lowest grades enjoyed slightly higher per
centage pay rises than higher grades, producing women's earning as 
59.9% of men's. In 1975, the settlement was 22% across the board, add
ing a cash rise of £14.10 to male median earnings, but only £6.90 on 
women's medial weekly earnings. The following year was the £6 flat rate: 
the men in fact got £5 and the women £6.60, bringing them up to 64.2% 
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of men's earnings- their best ever. In 1977 male medial weekly earnings 
rose by £9.20 and women's by only £3.60, bringing women's earnings as a 
proportion of men's down to 61.3%. A percentage rise the following year 
brought the women down to 59.5% of men's earnings. And in 1979 
NALGO secured a co)llparability award of 9.4% which rose to 18% for 
top grades- £30 for the men, £16.40 on the women's medial earnings, 
bringing women's earnings as a proportion of men's still lower. In 1980 
another percentage pay rise increased the sex differential slightly more. 
Thus, a pattern has been established since the mid-1970s which benefits 
the higher paid- it doesn't bring the lower paid along with them, it 
simply increases the differential between top and bottom, between men 
and women. The situation in NALGO is worse than the national aver
age, but it is nevertheless important for what it reveals of government 
strategy on the one hand and capitulation to it on the other hand, in the 
context of a political vacuum within the trade union movement as a 
whole over egalitarian wage tactics. 

Finally, what is bewildering is that an approach to the refomi of 
collective bargaining has been metamorphosed by its critics into a state
imposed incomes policy, in effect a pay pause. That conflation simply 
gets it wrong. To seek to democratise collective b~rgaining-or, as one 
feminist put it, to put the collective back into collective bargaining- is 
not to abolish collective bargaining. This brings me to Jim Tomlinson's 
article in m/fno 9. It is problematic in that he, like some of our socialist 
feminist critics, assumes that we are advocating a state incomes policy 
aimed at hol.ding down wages. Tomlinson is sympathetic to our position 
because he supports a socialist incomes policy. But there is no evidence 
that on the short term any such policy wouldn't be about wage restraint. 
A more productive approach lies in the formulation of an approach to 
bargaining from within the trade union movement itself, not a deal 
imposed upon it by its own party in government as the price of some new 
social contract. 

For feminists to abstain from the debates about the reform of col
lective bargaining, which have in any case preoccupied trade unionists 
for years, is simply to withdraw a feminist input from the mainstream of 
the trade union movement's strategic concerns. It is to mobilise feminism 
for those elements in the left which have themselves lost credibility by 
copping out of the responsibility for radical renewal. Their approach 
depended not on women's commonsense nor on the culture of women at 
work, it depended on the assumptions and habits of the British left which 
are part of feminism's problem. I think that approach represents a ten
dency within socialist feminism to immunise socialist practice from 
feminism's critique. 

Discussion 

Judith Hunt I'd like to take up the issue of the impact of socialist femin
ism on the trade union movement and the Labour Party, because I think 
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we have underestimated that impact and yet, paradoxically, we've also 
underestimated the strength of the 'passive resistance' from the male 
dominated structures. Thus by 1982 in the TUC the various women's 
demands that Bea has mentioned had been enshrined in TUC policy in 
some form and even the alternative economic strategy had been rewrit
ten to include women and blacks. It's all there on paper looking nice and 
pretty, but not a lot has been done about it. What's been changed to date 
is only around the margins. Put simply, as Union Executives and General 
Councils, Labour constituency parties, shop stewards groups, local 
councils etc are all dominated numerically and ideologically by men, 
then the bottom line is that they have the majority in any vote. Unless 
those men have been so pressurised that they know they can't let the 
women down or have been convinced of the importance of women's 
issues, or unless women are in a majority, there will be no real change. 

A number of unions where there was a commitment to women's 
organisation, had also opposed the £6 increase as Bea described, and at 
the same time there were ferocious fights about women's organisation: 
what it should and shouldn't be, whether it was divisive, or even really 
part of the class struggle. Similar in fact to the current and much harsher 
debate concerning the organisation of black sections within trade unions 
and the Labour Party. The significance of the issue of women's organisa
tion in the union which I worked for (Technical and Allied Scientific 
Staffs- T ASS, a section of the Engineering union AUEW) was that it is a 
draughtsman's union, one of the traditional craft unions that Bea dis
cussed. During that period there was a profound contradiction- the 
desire of the craftworker to restore the differentials whilst one of the 
major campaigns of the union was around the slogan: 'men's pay for 
women'. It gave rise to some wonderful conflicts, including two occasions 
involving women members on strike who were not supported by the men 
within the factories, but who nevertheless won their disputes because of 
support and money from the National Executive. But in T ASS some of 
the strongest, most capable women are no longer active because they 
decided that they were not going to spend the rest of their lives in point
less debates arising from the inevitable conflict over women's issues, since 
when the vote is taken they are always going to lose. 

In this context I think that the recent political initiative of the 
Italian Communist Party (PCI) in relation to its participation in the par
liamentary process is extremely interesting. The Italian electoral system 
is proportional representation, with each of the major parties presenting 
an agreed list of candidates for election; the PCI nominations are not 
necessarily party members but are sympathisers who have agreed to 
accept the party whip if elected. In the last election Qle impact of femin
ism on the PCI had led it to increase the number of women candidates 
and to include them on winnable lists. It was also agreed that a caucus of 
women MP's be established and, even more importantly in my view, it 
was accepted that its decisions on women's issues would be followed by 
the parliamentary group as a whole. Arrangements like this seem to me 
to be the way out of the current impasse which has wearied so many 
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women- arrangements which fully and profoundly acknowledge 
women's right to speak and be heard. But women's organisation within 
unions and the Labour Party must have real power and influence on all 
questions, including the economic. And more and better ways must be 
found of supporting women's committees and for those women to relate 
to the broader movement of women and not just to the narrow confines 
of traditional left politics or trade union politics. 

Constance Penley Judith, having spoken of the enormous impact of the 
women's movement on labour movement thinking you then suggested 
that we need women in the official hierarchies of the labour movement 
because men as men would always promote their own self interests. Isn't 
that contradictory? 

Judith Hunt Yes, I think it is. I think that the men who have changed 
are those who have confronted feminism in terms of their personal rela
tionships. But many men are only able to engage with feminism at the 
level of their politics, what they should fight for, actually vote for and I 
don't think that we can rely on that. 

N ancy Wood The issues which Be a has been raising, about the nature of 
work itself, of the value of time and the structures of women's employ· 
ment are very important. For while full employment is one of the goals 
on the left agenda, it doesn't seem to be one that has any gains for 
women, nor indeed for a number of people whose position will never be 
that of a member of the working class as it has been traditionally struc
tured- students, the permanently unemployed, the de-skilled, the 
unskilled. 

Bea Campbell Yes, I agree, but while the notion of full employment 
never meant women's employment, nevertheless since that promise was 
made a number of unexpected and curious things have happened. First 
of all, there is the fact that the major area of growth in employment has 
been amongst married women. And then, although when the Tory 
government was elected I think that we all felt life isn't going to be worth 
living now, women are going to be back to the kitchen sink etc, what 
became clear instead was that political consciousness among women had 
changed. Women are hanging onto their jobs so that, until this year with 
the miners' strike and the recent shipbuilding dispute over redundancies, 
all the major struggles over retaining employment have either involved 
women as well as men, or they've been about women's jobs. Our ideas 
and assumptions about full employment really bear little relation to the 
actual profile of the labour market and workers. 

Part-time jobs for women have grown- especially in some of the 
new industries that are being introduced into this country and which 
involve low-skill, part-time, very low-paid jobs in very high technology 
manufacturing. Britain is now a third world economy. We're seeing not 
only the geographical relocation of employment, but also the use of a 
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different sector of the labour market- women- who have been historic
ally much less organised. 

Another aspect to the issue of the 'full employment' principle is 
that, though the decimation of the manufacturing industry in Britain 
has largely affected men's jobs in terms of numbers, there has been very 
little struggle around those jobs. What has happened, I think, is that 
there's been a flight from work in the last five years or so, especially from 
jobs which people hated doing, so that within the labour movement 
itself, the ideology about work, the whole work ethic, has really bitten 
the dust. And where people fight, they fight because they believe in the 
work or because the community will die. People are fighting to keep jobs 
or communities and services. But car workers didn't fight for their jobs. 
Many in the labour movement, though, could not understand why liter
ally hundreds of thousands of people have opted to dump their jobs and 
take redundancy money. As a result the whole labour consciousness 
about the relation to work is in crisis, and the issue of work as worthwhile 
labour, useful toil, is now on the political agenda in a way it has never 
been before. 

"Chantal Mouffe I'd like to make a comment on Bea's paper, and also to 
put a question to her. I think that it's clear from your talk that the idea of 
a homogeneous working class, of a certain notion of work, of the male 
breadwinner, corresponds less and less to the actual situation of the 
labour market. There are more and more people who do not define their 
working lives in terms of paid work- women and students are the most 
obvious but not the only examples of this. People are giving more value 
to what they do outside of their paid work, and this not only because of 
the current economic crisis, but also as a result of the technological revo
lution. In this context, the growing problem for trade unions is how to 
articulate the individual with the collectivity. For historically they have 
tended to unify, to homogenise men, women, immigrants, blacks, as 
workers with the same interests, so that the whole trade union strategy 
and discourse is unified, covering over differences. But I really question 
whether that's possible, because it implies such a fundamental change in 
the way in which trade unions define their objectives and their practice. 
Will they be able to do it? Already, in France, their failure to do so can 
be seen perhaps in the way in which there are more and more examples 
of unofficial forms of bargaining between workers and entrepreneurs, 
especially involving women and the specific issues of working time, which 
the trade unions have never been able to take account of. Nor is it the 
case, as the unions have claimed, that these forms of bargaining have led 
to less advantageous agreements, or that women have been bought off by 
concessions in relation to time or whatever. On the contrary, they have 
involved substantial victories for the women workers concerned. That 
was my comment. 

My question concerns the last point in your paper. What kind of 
third position do you see as possible between free collective bargaining 
and an incomes policy? 
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Bea Campbell I think that the argumentabout free collective bargaining 
is on two fronts. The first involves the fetishisation of free collective bar· 
gaining as a view of class struggle and an expression of class antagonism; 
for the left, free collective bargaining as is, its obsession with struggle 
around the individual wage, has been viewed as the thing that in the end is 
going to defeat capital. What is obvious to everyone but a few, is that such a 
position is no longer tenable. The second involves the reduction of free col· 
lective bargaining to the issue of the male breadwinner's wage. This is par
ticularly important in a social democracy where our conditions of exist
ence, and the reproduction of citizen life and so on, are part of a separate 
area of political negotiation. What I am arguing against is the separation 
of those two, of bargaining around the individual wage from everything 
else. It isn't a matter of saying that you're against free collective bargaining 
as such, that would be like saying you're against going to sleep, or you're 
against walking. Free collective bargaining is simply about bargaining 
with the bosses. That's all it is. The issue is- what are you bargaining with 
the bosses about? Our criticism of the left's view of free collective bargain
ing is that they're sometimes bargaining about the wrong things, often in 
the wrong places. And the reason that they bargain for the things they do is 
because men have fought for a certain relationship to women and the 
domestic economy; they have secured privately a whole range of services 
which are increasingly part of the social wage and the social domain. The 
inevitable outcome of their historic struggle against women's access to the 
labour market and to skills is that kind of narrowness- patriarchal econo
mism. You can understand then how the left came to be obsessed with 
the problem of economism until feminism intervened. What I and others 
have been arguing is that free collective bargaining is only a device. Who 
you do it with and who you do it for, and what you're trying to get from it 
-that is the point. 

An incomes policy is about a deal between the government of the 
day, the trade union bureaucracy, and the organised employers. That's 
all it is. And it is never going to have anything to do with the production of 
forms of class struggle which empower people to win ground from the 
enemy in ways that change things. It's never about that. In a sense the trade 
unions have their own incomes policy- pursuing percentage increases is a 
kind of de facto incomes policy. What we want is a different form of pursuit 
of wage increases and income distribution. 

Saskia Grotenhuis Bea, in taking issue with what you call the labour 
aristdcracy over the distribution of income, bargaining strategies, unem
ployment, etc aren't you making it a women's issue? Which means posing 
women against men's position. But is it right to do that, aren't you 
making the conflict much sharper ... ? 

Bea Campbell Well maybe yes. But actually a bit of me feels like it's 
never been sharper. We still have to confront the effects of the historical 
conflict of men and women and if that means conflict now, then we have 
to accept that. But our responsibility is to represent women. 
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Speaker I'd like to make a point about the transformation of traditional 
political discourses because what struck me in the two examples Bea dis
cussed- one suggesting a 'feminisation' of the demands of male Ford 
workers whereby as a result of the pressure of productivity deals etc, bar
gaining priorities had shifted to include things like time; the other con
cerning the pattern of and response to unemployment and the recession 
-was just how important has feminist political discourse really been in 
transforming those two issues? 

Saskia Grotenhuis May I add a related point? In Holland at the moment 
one solution for these problems put forward, especially by feminists, is to 
reduce the paid working-week to 25 hours, with a guaranteed basic wage 
for everyone, and a job for everyone. But this is tackling it as a general issue 
and not just an issue for women- that is to say, everyone needs time. 

Fran~oise Ducrocq Bea, you have talked about bargaining for time. My 
question is, time for what? For vocational courses, further education, lei· 
sure, or time to look after children and be thrown back into the home 
and domestic work in general. ... ? 

Hilary Alien I'm interested Be a in what you said about the 'family wage' 
ideology and the presumption of a male breadwinner and in your related 
suggestion for a massively increased family allowance. I think it may be a 
tactically bad move to press for what amounts to state support for all 
children, since this could take away one of the main points of leverage 
that women have in demanding equal pay. Women's low pay is tradi
tionally justified by the assumption that it is either only a peripheral sup
plement to a family wage provided by the male breadwinner or else, in 
the case of single women, is only required to support one individual and 
not a whole family. But there is now ample evidence that women's pay is 
generally either a central element of the family wage or, in the case of 
unsupported mothers, the only family wage. And women should be able 
to use this evidence as leverage in demanding adequate pay. 

If the economic support of children is removed from the family 
wage equation, men will stz"ll be able to argue that they need to earn 
enough to support a dependent as well as themselves- ie the wife who 
stays out of work to look after the children (unless, of course, there is 
state financing of housewives). But working women will then be back in 
the position of being assumed to either be earning only family pin 
money, or else supporting themselves alone. Shouldn't we be demanding 
a wage sufficient for the individual and the children that both men and 
women produce? 

Bea Campbell But the problem there is that you are separating out 
again the issues of child benefit, family wage and individual wage which 
we have tried to put together in order to transform the priorities of wage 
bargaining and produce a relationship between individual wage bar
gaining and the social wage ... 
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Hilary Alien No- I was trying to disrupt the notion of the household 
implied by the payment of child benefits, in particular the idea that 
children are women's business ... 

Bea Campbeli Not at all- I argued for child benefit to be paid to the 
carer. But really the key point is to get the issue of child care provision on 
the political agenda and indeed the collective bargaining agenda, which 
isn't possible while the family wage is prioritised. That is, how does child 
care get organised, who does it, and who gets paid for it. 

Hilary Alien But £35 per child per week would actually make it very 
much easier to say that women should stay at home and care for the 
children. 

Bea Campbeli Yes, a lot of women do decide they want to stay at home 
when they have little children- and frankly, given many of the jobs they 
are leaving I don't blame them, I can think of a lot worse things to be 
doing. Our opposition in the women's movement to wages for housework 
was based on the idea that it wasn't a good thing for women to be stuck at 
home with children, but it seems to me about time we readdressed that 
debate. Everyone should be entitled to an income- students, pensioners, 
the jobless, including mothers. We tend to speak as if mothering itself 
was disreputable, but it's the conditions in which women experience 
motherhood which is the problem rather than motherhood and child
ren. 

Hilary Alien Of course motherhood and children is not the problem, 
but I still would question the strategy of using the child benefit to tackle 
the issues you've raised. 

Judith Hunt I'd like to emphasise here, too, the fact that a child needs 
other children and other adults, that he or she needs a range of relation· 
ships. Dependency on a single carer in a nuclear family has blighted many 
of our childhoods, so that it shouldn't be, can't be, our intention to fight for 
a situation where only one carer spends 90% of their time with the child 
or children -:-.however attractive the idea seems to many struggling with 
jobs. 

Postscript 

Late in 1984, nearly 300 women working for Ford at Dagenham and 
Halewood came out on strike for the same re· grading that brought them 
out in 1968. They had lost their application for equal pay for work of 
equal value at an industrial tribunal, but the claim did go to indepen· 
dent arbitration and so they agreed to return to work in the New Year. 
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